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Review Sheet for Dinei Chatzitzah in Netilas Yadayim (Orach Chaim: Siman 161)

The General Rule

Chumash (Vayikra 15:16): “…v’rachatz es kol b’saro …”The verse teaches us by a Bal Keri that he must submerse his entire body in water in order to become ritually pure from his tumah.

Gemara (Eruvin 4b): The Gemara learns out from this pasuk that there is a din called “chatzitzah” by all people who are chaiv Tevilah. The verse means that if there is something on your body, which prevents the water from touching it in the mikvah then the entire tevilah is disqualified. Without this verse we might have thought that the mikvah would work for the part of the body that didn’t have any chatzitzah. Then you would just have to submerse (a second time) the part of the body that had a chatzitzah and that would be sufficient. Now that we have this verse we know that is not true. You must submerse the entire body at once (without any chatztitzah or the tevilah is disqualified. 

The one thing the verse doesn’t specify is what size of chatzitzah is large enough to effect this disqualification.

Gemara (ibid): The Gemara concludes that in fact the shiur of the chatzitzah is a “Halacha L’Moshe Misinai”. This is a direct oral transmission (of a d’orysa law) without any verse or allusion in the Torah. The “Halacha L’Moshe Misinai gives the following guideline:

1) M’dorysa there is only a chatzitzah if the substance covers a majority of your body and you would normally be makpid to clean this type of substance off.

Gemara (ibid): The Rabbis bolstered this din d’orysa by making some more stringent guidelines.

1) M’drabanan any time the substance covers a majority of the body (even if you would not normally be makpid to clean this substance off)

2) Similarly even if the substance covers a minority of the body but it is a type of thing you would normally clean off it is a chatzitzah.

3) It follows that if the substance only covers a minority of your body and you would not normally be makpid to clean it off then it is not a hefseik.  
Bach (Siman 161:1)/ Levush (Siman 161): When the rabbis established the laws of Netilas Yadayim they patterned the dinim after Torah precedents. The same din of chatzitzah that we learned by Tevilas Haguf applies to the Netilas Yadayim as well.

This comparison is somewhat vague because we don’t have clarity as to what part of the hand we must wash in order to fulfill the mitzvah of Netilas Yadayim.

The Minimum Shiur of Coverage for Netilas Yadayim

Gemara (Chullin 106a): The Gemara brings a Braisah that says for Chullin and Trumah you have to wash “up to the joint”. The Amoraim argue whether Chullin and Trumah have the same din lekulah (a joint lower down on the hand) or lechumrah (a joint higher up on the hand). The halacha follows Shmuel that Chullin and Trumah have the same din lechumrah. The question is what joint the Gemara is referring to?

The Rishonim argue how to define this joint. 

Rashi/ Tosafos/ Rosh: They hold that this is up to the knuckles.

Rif/ Rambam/ Rach/ Rashba/ Smag/ Aruch: They hold that this is up to the wrist.

Rabbeinu Yeruchem (quoted here in Beis Yosef): He says that since there is practically no greater effort whatsoever in pouring over more of the hand then you should follow the more machmir shitah.

Shulchan Aruch (161:4): He brings down the shitah of the Rif as the ikar hadin and Rashi as the minority opinion. He then adds (based on the Rabbeinu Yeruchem) that it is preferable to follow the Rif in this din.

Magen Avraham (161:13)/ Taz (161:6): They both understood the Shulchan Aruch to mean that the din of the Rif is a “chumrah b’almah”. Therefore someone who takes on to follow that shitah should say “bli neder” and someone who just wasn’t to follow Rashi certainly has reshus to do so.

Biur Halacha (161:4 “V’rui Linhog”): He disagrees and says that you shouldn’t think that this din of washing up to the wrist is just a “chumrah”. Virtually all the Rishonim follow that shitah and therefore if someone stam decides (for no good reason) to follow the shitah of Rashi he is considered a person who is “mezalzel” in Netilas Yadayim (see Siman 158). Nevertheless if you are in a shas had’chak you can rely on Rashi. He concludes by saying that his approach is also found in the sefer Atzei Almogim. 

*According to this approach it is even more crucial to pour a generous amount of water on your hands (see 158:10) because a revi’is alone may not fully cover the hands.

Mishnah Brurah (161:21): In M.B. itself he brings down the approach of the Magen Avraham and Taz but then says to look in the Biur Halacha. The implication is that he would really like you to take on the approach in the Biur Halacha.

Shar Hatziun (161:2): Based on all of the above information it follows that according to Rashi and his camp a substance that covers the majority of the fingers or a minority but you are makpid is a chatzitzah. According to the Rif and his camp if the substance covers a minority of any place on the hand (and you are makpid on it) or the majority of the hand it is a chatzitzah. The Shar Hatziun here implies that we should be machmir for dinei chatzitzah as per the shitah of Rashi. This is difficult to understand since in the Biur Halacha he openly stated that the halacha doesn’t follow Rashi.  

Birchos Shamayim (   ): He poskins that if the chatzitzah was on the fingers you have to wash again with a b’racha. If it was between the knuckles and the wrist you have to wash again without a b’racha.

Defining the Concept of “K’paidah”


Most People Are Makpid

Tur (161:1): He implies that the din of k’peidah in chatzitzah is entirely subjective. If you aren’t makpid then it is not a chatzitzah for you (even if most people are makpid).

Magen Avraham (161:5): He learns that the din of k’peidah is not entirely subjective. If most people are makpid then you are bound by that standard even if you are not makpid.

Mishnah Brurah (161:7): He implies that the majority opinion in the Achronim is like the Magen Avraham that we say “batlah dato”.

Sharei T’shuvah (161:2 quoting the Birkei Yosef): Along this line of thinking we can also say that if most people (in the world at large) are makpid so even if there is an entire region or country where they are not makpid then we still say “batlah dato”.

Shulchan Aruch (161:1): He lists a number of examples that fit into this category:


1) 

You Are Makpid

Rashba: He has a suffeik whether the concept of using the majority of the world to determine k’peidah is only necessary in cases where you have no specific opinion about the matter. It could be that once you have a k’peidah about something then there is no need to use the world as a standard. (On the other hand it could be that we always use the world as a standard to determine k’peidah).

Rema (161:1 as explained by the Magen Avraham (161:6): The Rema has no suffeik with regards to this issue. He says outright that in a case where you are makpid the substance is a chatzitzah even if the majority of people wouldn’t be makpid. 

Mishnah Brurah (161:10): Essentially he poskins like the Rema. However he limits the din of the Rema specifically to sticky items. With regards to items like mud or dirt under the nail (k’neged habasar) he says we can be maikal even though you are makpid (and most people aren’t). 

Shar Hatziun (161:11): The basis for this qualification is threefold.

1) The nature of mud and dirt are such that they are easily washed away. It is even conceivable that these substances are not a chatzitzah at all since they wash away so easily they don’t “prevent the water from reaching the skin”.

2) The Rema’s comment on the Shulchan Aruch follows the cases in Shulchan Aruch referring to glue and other sticky items. This implies that he also agrees that your personal k’peidah is limited to these types of substances.

3) (Even though we don’t poskin like them) We can be metzaref the shitah of the Bach, Taz, and Eliyah Rabah that even dirt under the nails (sh’lo keneged habasar) is not a chatzitzah. 


Some People are Makpid and Some Aren’t

Rashba (Toras Habayis)/ Shulchan Aruch (161:2): He brings this din. If some people are makpid on this substance and some aren’t then it is only a chatzitzah for the people who are makpid. For example painters generally have paint on their hands. They aren’t makpid on the paint because it is their trade and they are used to having some on their hands practically all the time. For the painter the paint is not a chatzitzah but for someone else the paint is a chatzitzah. 

Graz/ Biur Halacha (161:2 “V’hayu Yadav Tzavuos”)/ Mishnah Brurah (161:12): IT is important to point out that the s’vara of the Rashba only applies to a case where the paint is covering a minority of the hand. If the paint is covering the majority of the hands (or even the fingers (see above) then it is a chatztitzah regardless of k’peidah.


“Noi” (Beautification)

Rashba (ibid): He adds that when women paint their hands (or fingernails) for beauty it is not a chatzitzah.

Shulchan Aruch (Yoreh De’ah 198:17 based on a different Rashba): With regards to a tevilas haguf if a woman paints her hair (for beauty) it is not a chatzitzah even if it covers the majority of the hair.  

Biur Halacha (161:2 “V’hayu Yadav Tzavuos”)/ Mishnah Brurah (161:12): Based on the Rashba in Yoreh De’ah he extends the same principle to the case of painting the hands. Therefore even if a woman paints the majority of her hands (or even fingers) for beauty it isn’t a chatzitzah. The rational for this is because the women intentionally put this substance on their hands and they want it to remain their and look as nice as possible for as long as possible. This unique circumstance gives the substance on their hands a status of “part of their bodies”. 


Tzar (Pain)

Rings

Tosefta (Mikvaos   ): Tight fitting rings are a chatzitzah for a tevilas haguf but loose fitting rings are not. 

Rosh (Gemara Niddah  quoting the Ravid): He asks why a tight fitting ring is a chatzitzah when it covers a minority of the body and you aren’t makpid on its presence. He answers fro the Ravid that a ring is an item that women are makpid to take off at certain times like for example when they knead dough. Being that this is the case it is a chatzitzah unless it is loose fitting.

Shulchan Aruch/ Rema (161:3): S.A. poskins that a woman must take off her rings to wash. The Rema adds that this din applies even to loose fitting rings. The rationale for this is in the Beis Yosef who says that we are no longer experts at defining “loose and tight” with regards to chatzitzah. 

Mishnah Brurah (161:18): B’dieved a woman is yotzei the Netilah even if she left her ring on provided it is a loose fitting ring. 

Mishnah Brurah (161:19): Men generally don’t take their rings off (since they generally don’t knead dough). Therefore a man may wash lechatchilah even with a tight ring. The one exception to this is a ring with a precious stone in it. Generally men take this type of ring off before they wash their hands (to avoid getting the stone dirty). This type of ring is a chatzitzah since it is the norm to remove it for washing. 

Ohr L’tzion (    )

