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Review Sheet for The Dinei Kli and the Pouring in Netilas Yadayim (Siman 159)

The Requirement to Use a Kli

Gemara/ Shulchan Aruch (159:1): The Gemara in Chullin 107a indicates that the Amoraim were makpid to use a kli for Netilas Yadayaim. The Shulchan Aruch brings this down as a din.

Rashba (ibid)/ Mishnah Brurah (159:1): The Rashba explains that when the Rabbis made the tekana to wash for Trumah and Chullin they patterned the din after existing Torah forms of purification through water application. One is the Mei Chatos – “Parah Adumah Waters” and the other is Kiddush Yadayim V’raglayim. Both of those Torah precepts bring about purifications and require a kli.

Using the Hands to Pour the Water

Mishnah (Yadayim 1:2): Because of the requirement to pour the water on your hands from a kli you can’t have someone gather water in their hands and pour them on to yours.

Tosefta (2:3): The Tosefta echoes this problem by saying that the reason this won’t work is because the water isn’t being poured from a kli on to your hands.

Mordechai (B’rachos Ch. 8:201): He understood both of these sources to be literal. The Mishnah and Tosefta meant that you literally have to have the water poured on your hands directly from a kli. Based on this he adds that the same din would apply by pouring water on to one hand (even from a kli) and then pouring from that hand on to the second hand. This wouldn’t work because the second hand never had water poured on it from a kli.

Rabbeinu Tam: The Rabbeinu Tam disagreed with the Mordechai’s explanation of the Mishnah and Tosefta. He clearly holds that it is mutar to pour on one hand from a kli and then pour from that hand on to the second hand. 

Beis Yosef (159 :6)/ Biur Halacha (159:6): There was a machlokes between later Rishonim and amongst the Achronim how to understand what the Rabbeinu Tam is saying. 

1) According to the Rashba and the Gra- Rabbeinu Tam holds that it is even mutar to have one person pour water from his hands on to mine provided that he had the water poured on to his hands from a kli.

2) According to the Trumas Hadeshen and the Levush- Rabbeinu Tam agreed that having another person pour from his hands to yours doesn’t work (even if he had the water poured on his hands from a kli) because the washer never had any water poured on any of his hands from any kli. However he holds that if you pour water onto one of your hands from a kli and then pour that water on to the other hand it works since the water was initially poured on one of your own hands from a kli.

Shulchan Aruch (159:6): The simple reading of m’chaber is that it doesn’t work for a person to pour water from his hands on to another’s’ even according to Rabbeinu Tam and the case where a person pours from one hand on to the other is a machlokes Rishonim (i.e. suffeik). 

Rema (ibid): The Rema says that the minhag is to follow Rabbeinu Tam but that lechatchilah one should be machmir for the Mordechai

Mishnah Brurah (159:35): You can only rely on the shitah of Rabbeinu Tam in a shas hadchak and even then if you come across more water at a later point you should wash again without a b’racha. Based on the Biur Halacha above in a shas hadchak you could even have someone else pour from his hands on to yours (provided he had water poured on his hands from a kli).

Shulchan Aruch (159:17): He brings a din from the Rishonim that a person shouldn’t wash by grabbing a handful of water from a river and pouring it on to his other hand. In such a case he is not washing with a kli and he is also not toveling his hands in the river itself. 

The Guidelines for a Kosher Kli


The Material of the Kli

Mishnah (Yadayim 1:2)/ Shulchan Aruch (159:1): The Mishnah teaches that for the kli of Netilas Yadayim any somewhat sturdy material will suffice even if it is a type of material that doesn’t have the status of a kli with regards to kabalas tumah due to its lack of chashivus. Therefore even klei glalim, klei avanim, and klei adamah are kosher for Netilas Yadayim.
Tosefta (Yadayim 1:3)/ Gemara (Chullin 107a): The Tosefta says that leather flasks are also kosher to use as a kli for Netilas Yadayim provided that you attach some base to them by which they can stand on there own. On the other hand bags and containers (made from porous materials like paper) (even if you coat them with pitch or wax to strengthen there ability to hold liquids) are not kosher keilim for Netilas Yadayim.

Rashi (ibid): He explains the difference is because leather is a material that naturally holds in water whereas bags and containers (paper) generally don’t. Therefore since all a leather flask is missing is the ability to stand on its own as a container that is sufficient to give it the status of a kli for Netilah even after its original production. However paper bags (certainly in the old days) do not have the innate ability to hold water on there own therefore you can’t give them the status of a kli (by coating them at a later time) unless you originally made them and coated them specifically for that purpose.

Shulchan Aruch (159:4)/ Mishnah Brurah (159:19): They bring down these halachos from the Tosefta and Gemara as explained in Rashi.

Smak/ Shulchan Aruch (159:4): The Smak holds that felt hats (M.B. 159:20 or even leather) even if they are non-porous can’t be used for Netilah because they are not made for holding liquids from their original production. Nevertheless b’shas had’chak you can use them since desert travelers occasionally drank from their hats in a time of need.

Mishnah Brurah (159:21): He holds that even if you are going to rely on the Smak b’shas hadchak gadol you should still wash from these hats without a b’racha and wrap your hands with a cloth (so as not to touch the food). Furthermore you can’t rely on this heter at all unless the hat or head covering in question is firm enough to hold the water inside of them in the first place.

Be’er Moshe (Vol. 1:49)/ Kovetz M’beis Levi (Vol. 3 pg 70 quoting Rav Vozner)/ Tzitz Eliezer (Vol. 12:23)/ Az Nidbaru (Vol. 6:54)/ Sefer Birchos Shamayim (pg 243): They bring extensive support to say that it is outright mutar to use a disposable paper or plastic cup for Netilas Yadayim. These cups fulfill the minimum requirements of sturdiness, they are specifically designed to hold liquids and solids, they can hold hot water like cold (see ahead), and the main reason people throw them away is because of convenience not because of their flimsiness (see ahead).

Ohr L’tzion (Vol. 1:16): Nevertheless if you have a nicer, sturdier kli it is better to use that. 

The Function of the Kli

Tur (Siman 159)/ Rosh: They hold that even if a kli can’t stand on its own and hold a revi’is it is kosher for Netilas Yadayim provided that it was made that way by design. 

Bach (Siman 159)/ Taz (159:6): They ask how the Tur’s din fits with the din in the Tosefta we saw above about leather flasks. After all according to the Tur’s rule a kli that can’t stand on its own because of its inherent design is still kosher so why do you need to attach a base to the leather flask to make it kosher? 

1) The Bach answers that the general function of leather flasks was to hold dry ingredients. Therefore since the inherent function of the kli was not designed to hold liquid you need to attach it to a base to give it the status of a kli for holding liquids.

2) The Taz answers that leather flasks certainly are designed to hold liquids. However by nature they are flimsy and the sides collapse on to one another leaving no airspace. Such a form of kli that can’t even “retain its basic shape” requires a base to hold it up in order to make it a kosher kli for Netilas Yadayim.
Mishnah Brurah (159:18): He brings down the explanation of the Taz lehalacha. Therefore the fact that a kli is designed to hold liquids is not enough to automatically give it the status of a kosher kli in terms of function. It must also constantly retain the form of a receptacle.  

Rosh (Mishnayos Keilim 2:6): He follows the line of reasoning mentioned above and therefore poskins that even a kli that was made with holes on the bottom and only keeps water in when you place your fingers over the hole on the top to prevent air from entering is still a kosher kli since it was designed to function in this way. He makes no mention of how large the holes are because to him the salient factor is that the kli was designed to function as described.

Rambam (Mishnayos Keilim 2:6): He makes a very clear distinction about how big the holes are in the bottom. This kli is only kosher (even if it was designed this way) provided that when you remove your finger from the top the water still only comes out very slowly from the holes on the bottom (“a slow seeping”). If the holes are large enough that when you remove your finger from the top hole all the water quickly pours out through the holes on the bottom then it loses its status as a kli because it can’t hold liquids in it for any period of time.

Shulchan Aruch (159:5): He poskins like this Rosh. 

Biur Halacha (159:5 “Male N’kavim”): Lemaseh you can only rely on the Rosh when the holes are small but if they are larger lechatchilah you should be choshesh for the Rambam. 

*The basic principle we are learning here is that even a kli that is designed in such a way that it can’t stand on its own and hold a revi’is is kosher provided that the following two conditions are fulfilled:

1) The kli is normally used in such a way that it can theoretically hold a revi’is without any problem
2) Even during its normal use it retains the liquids inside of it for an extended period of time as opposed to just pouring out quickly.  

Rema (159:5)/ Mishnah Brurah (159: 25): A kli (like a barrel or jug) that was designed and fashioned with a spout at the bottom is kosher for Netilas Yadayim even though there is a hole (the spout) towards the bottom of the kli that could be used to empty out the contents. You can wash from this kli either from the top of the barrel or from the spout. If you wash from the spout then you have to open and close the spout a number of times to achieve koach gavrah (see ahead).

Mishnah Brurah (159:26, 28): He makes two qualifications on this din. 

1) The spout has to be fitted well and close well so that ther is no leak the size of “kones mashkeh” (a continual drip).

2) This heter applies even if the kli had a spout added to it at a later time (even if it was added just to plug a hole)

Makeshift or Broken Keilim

Gemara (Chullin 107a quoting the Tosefta in Yadayim 1:3)/ Tosafos (“Megufas Hachavis”): A kli that only holds a revi’is when you prop it up is not considered a kosher kli for Netilas Yadayim. Therefore (for example) you can only use a megufas hachavis “jug top” (pointy on the bottom and hollowed out on the top) if you rub down the pointy tip so that the kli (after this modification) can then stand on its own and hold an entire revi’is. This is an example of a makeshift kli for Netilas Yadayim. (Based on this principle a person can make something into a makeshift kli for Netilas Yadayim by modifying it in such a way that it can stand on its own) 

Mishnah Brurah (159:13): The Tosafos makes it sound like you need two conditions 1) it stands on its own, 2) it holds a revi’is while standing. In fact this is not the case. Lemaseh there is only one condition 1) the kli must hold a revi’is (even when it falls to rest in its normal way). (This qualification applies by broken pieces of keilim as well)

Mishnah (Yadayim (1:2): The Mishnah states explicitly that you can’t wash from a broken off side of a kli. 
Rambam (Hilchos B’rachos 6:11 as explained by the Magen Avraham 159:3): The implication of the Rambam is that when a kli breaks to an extent where it no longer holds liquid in it the way it used to (i.e. our case of a fractured kli) then even if its pieces are technically capable of holding a revi’is and can stand on there own still the pieces don’t have a din kli by “mei paras chatos” or Netilas Yadayim for that matter.

Tosafos (Chullin 107 “Magufas Hachavis”)/ Smag: They learn the Mishnah above to mean that the broken pieces are rendered useless only if they can’t hold a revi’is. 

Shulchan Aruch (159:3): He poskins like Tosafos. Therefore both a makeshift kli and a broken piece of a kli are kosher for Netilas Yadayim provided they hold a revi’is and stand on their own. If they don’t hold a revi’is while standing on their own you can’t use them for Netilas Yadayim unless you modify them so that they can do so.

Magen Avraham (159:3): He points out that even according to the approach of Tosafos you have to designate the broken piece of kli for this new usage before using it to do Netilas Yadayim. This is based on the words of Tosafos in another place (Shabbos 95b “Nikev K’motzi Rimon”).

Magen Avraham (ibid)/ Gra (159:2 “Aval”): They are both choshesh for the Rambam and say not to use a broken piece of a kli for Netilas Yadayim at all.

Mishnah Brurah (159:12): Lemaseh he quotes the Taz and the Graz that there is a nafkah minah in how the kli breaks. If it breaks into pieces then we are machmir like the Gra and Magen Avraham. On the other hand if the kli remains intact but just the top part breaks off leaving the bottom part of the kli intact then it is kosher b’shas hadchak provided it holds a revi’is and you pour out from the lowest point of the broken edge.  

There is a shaylah about the kashrus of a kli with a broken off handle.

Beis Baruch (On the Sefer Chayeh Adam Klal 37:30): The real shaylah is by a kli that can be easily used without the handle. There is a suffeik whether the kli is kosher outright since the beis kibul is entirely in tact or it is like the kli where the top broke off and is kosher b’shash hadchak. By larger keilim that really can’t be controlled without the handle the Rambam (Hilchos Keilim ) says the kli is outright pasul without a handle. 

 Holes in the Kli

Another aspect of the functioning of the kli has to do with its ability to hold liquids inside itself.

Gemara (Shabbos 95b): The Gemara lists the various sizes of holes that nullify a kli based on its effectiveness to keep inside the type of material it is designated to hold. For example a kli meant to hold liquids loses its status as a kli (and is no longer m’kabeil tumah) when at has a hole large enough that water would seep in from the outside to the inside. This Gemara is referring to earthenware vessels. Other materials have other size requirements for the hole to nullify the kli’s status (so that it is no longer m’kabeil tumah).

Ravah extends the basic principle of the Gemara in Shabbos to define the status of a kli with regards to Netilas Yadayim. 

Gemara (Chullin 107a): Ravah teaches in the Gemara that a kli that has a hole large enough that liquid would seep in through the hole from outside to inside is pasul for Netilas Yadayim because it is no longer an effective receptacle for liquid.

There are two main issues that branch out from this Gemara. One has to do with the guidelines for when a kli that has a whole “k’kones mashkeh” loses its status as a kli and the other issue has to do with what types of keilim this is true for.

Rosh (Chullin Perek 8 Siman 15): He learns the din of Ravah in the Gemara to mean that a kli loses its status for Netilas Ydaim when it gets a hole “k’kones mashkeh” only when the kli can no longer hold a revi’is of volume below the point of the hole. If however the kli can hold a revi’is below the hole then the kli is still kosher provided you wash your hands by letting the water drip through the hole onto your hands and don’t pour from the lip of the kli. The rationale is that any of the surface of the kli above the height of the hole (all the way around) no longer has the status of a kli and if the water is poured from there on to your hands it is as if you didn’t fulfill the requirement of pouring from a kli.

Smag: He disagrees with the Rosh and says that any kli with a hole the size of “kones mashkeh is passul for Netials Yadayim regardless of whether the kli can still hold a revi’is below the height of the hole or not.

Shulchan Aruch (159:1-2): He poskins like the Rosh regarding this issue. Therefore a kli that has a hole k’motzi mashkeh is still mutar to use provided 1) you pour through the hole 2) the kli stil holds a revi’is below the hole.

Mishnah Brurah (159:10): You should really be choshesh for the Smag lechatchilah unless you just don’t have any other kli. 

Mishnah Brurah (ibid): Everything in the last note is m’ikar hadin but lemaseh he holds that even in a case where you can rely on the Rosh it is better not to because there is a big shaylah about washing through the hole in any event. The issue is that a hole “k’kones mashkeh” is still relatively small and the water doesn’t come out so fast (it is a continuous drip). We will see later in S.A. 162:3 that washing from such a slow stream may be called a Netilah L’chatzain (washing in half stages). Once there is a steady stream of water coming out of the hole (about the size of a lentil) then there is no longer a shaylah of Netilah L’chatzain. At that point you should still be choshesh for the Smag unless you have no other kli and then you can rely on the Rosh but pour through the hole.

There is a similar machlokes Rishonim as before when a kli has a hole “k’motzi mashkin” (a hole big enough that water only seeps out from the inside at a very slow rate). The poskim all say that this is a smaller hole than “kones mashkeh”.

Rosh (ibid)/ Tosafos(ibid)/ Tur: Based on the inference from the din of Ravah it follows that a kli with a hole this size is still a full-fledged kli with regards to Netilas Yadayim and you should pour with it from the upper lip. In this case the kli remains kosher even if the hole is on the very bottom of the kli itself since this is just not a big enough hole to nullify the status of the kli.

Smag/ Rashba/ Rabbeinu Yeruchem: They disagree and say that you can only be yotzei Netilas Yadyim with such a kli if you pour on to your hands by letting the water drip through the hole.

Mishnah Brurah (159:8)/ Shar Hatziun (159:6): He brings down that the Magen Avraham and the Pri Megadim were machmir for the shitah of the Smag and therefore you could only use this kli lechatchilah if the hole is high enough up the side of the kli that it still holds a revi’is below it. Once the hole is lower down than this lechatchilah you a shouldn’t use it. B’shas hadchak you can rely on the Rosh and use this kli even if the hole is on the bottom of the kli. 

Biur Halacha (159:2 “V’hu Gadol”): In the shas hadchak situation when you use this kli make sure to pour from the top rim and don’t drip it through the hole on to your hands. 

Shar Hatziun (159:10): Once the hole is “k’motzi zayis” it is a pasul kli according to all shitos and can’t be used for Netilas Yadyim at all regardless of where the hole is on the kli.

Midos V’shiurei Torah (The Steipler): A hole with a diameter of less than 14 mm is certainly smaller than k’motzi zayis.

Chazon Ish (Keilim 5:19): A hole has to be round (not long and narrow) in order to pasul the kli.

Mishnah Brurah (ibid): Furthermore the Chayeh Adam says that there is a mitzvah min hamuvchar to wash from a kli shalem in any event. 

*In Summary: The order of preference for whole keilim is as follows:

1) A kli with no holes at all- It is a hidur mitzvah to wash with such a kli.

2) A kli with a small hole that is not even “k’motzi mashkin”- This kli is still kosher lechatchilah for a Netilah and when using it you should pour from the top.

3) A kli with a hole (even on the bottom) that is “k’motzi mashkin” (slow non-continuous drip)- You should only use such a kli when you have nothing better and you should pour from the top like normal. 

4) A kli with a hole (higher up on the kli than a revi’is) that is “k’kones mashkeh” (a continuous drip)- You should only use such a kli b’shas hadchak because you would have to wash through the hole and there is a shaylah of Netilah L’chatzain since the water is coming out so slow.
5) A kli with a hole (higher up than a revi’is) the size of a lentil (a small stream of water)- You can rely on the Rosh and use this kli if you have no other (there is no shaylah of a Netilah L’chatzain in this case).
6) A kli with a hole “kmotzi zayis”- This kli is pasul for Netilas Yadayim according to all opinions regardless of where the hole is.
The second issue is what types of keilim this din applies to.

Rosh (ibid)/ Tosafos(Nidah 49a “”Im Kansah..”)/ Rabbeinu Yitchak (quoted in Smag found in Beis Yosef 159:1): They point out that whereas in the Gemara in Shabbos there were clear distinctions depending on what the kli is made of Ravah in Chullin 107a makes no differentiation in what material the kli is made of when it comes to its status for Netilas Yadayim. Any kli made of any material with a hole “k’kones mashkeh” (a hole large enough that water seeps in from the outside) is no longer kosher for Netilas Yadayim.

Rambam (Hilchos B’rachos 6:11 with Kesef Mishnah): The Rambam brings down the halacha of Ravah in Chullin 107a in a slightly modified form. He says that any kli that has a hole in it that wold nullify its status as a kli with regards to kabalas tumah is similarly rendered ineffective for Netilas Yadayim.

The Kesef Mishnah gives two possible explanations of this Rambam.

1) Ravah was only referring to keilim that are used to hold liquids therefore he only mentioned the shiur of “kones mashkeh. The Rambam wanted to teach the din with regards to all keilim even ones that are normally used to hold solids of various shapes and sizes. Each type of kli (depending on what it normally holds has a shiur of how large the hole must be to nullify its status as a kli. That shiur applies to all those keilim as well even if you want to use the kli for Netilas Yadayim.

2)  Ravah only mentioned the shiur of “kones mashkeh” because he was referring to the normal case of Netilas Yadayim where in those days people used earthenware vessels. However if the kli would be made of another type of material (even if it is normally used to hold liquids) the shiur might be slightly larger or smaller than “kones mashkeh” to nullify its status for Netilas Yadayim. According to this approach the Rambam is definitely arguing with the Tosafos and the Smag we mentioned above.

Shulchan Aruch (159:1): He brings down the din of Ravah from the Gemara and in doing so makes no distinctions between what the kli is made of. (This indicates that he followed the approach of Tosafos).

Biur Halacha (159:1 “Batel M’toras Kli”): He explains the s’vara of the Tosafos in one of two ways

1) A kli with a hole the size of “kones mashkeh” will definitely have a slow drip from the hole. Therefore it is rendered ineffective for Netilas Yadayim because it can’t hold its contents. (Drisha)

2) The classic type of kli used to hold liquid was the kli cheres. Therefore since when you are doing the mitzvah of Netilas Yadayim the kli is holding liquid then the shiur for the hole that nullifies its status is that of the kli cheres.

Cracks in the Kli

The Achronim argue as to how to apply the above halachos to keilim with cracks in them.

Bach (Siman 159): He learns that all the dinim we said above about how you can use certain keilim for Netilas Yadayim even if they have certain sized holes in them don’t apply to keilim with cracks. A crack is inherently different than a hole because a crack has the nature of getting larger and larger whereas a hole generally doesn’t. Therefore he says that even if the cracked kli can hold a revi’is at the level below the crack or even if the crack is large enough to be “motzi mashkeh” it is already pasul for Netilas Yadayim.

Taz (159:1 “U’mori Chami Zal”): He disagrees and says that a crack is the same as a hole. Therefore a kli with a crack in it is still kosher unless the crack is so severe that there is a slow but constant drip from inside the kli. That type of drip is indicative of the fact that this crack is “k’kones mashkeh’ and therefore the kli is pasul (just like we learned by holes).

Chayeh Adam/ Mishnah Brurah (159:11): The Mishnah Brurah holds like the Chayeh Adam that a person can rely on the opinion of the Taz if there is no other kli available. He adds that the only real machlokes between the Bach and Taz is by earthenware keilim. However the Bach himself would agree by keilim made of more durable (or malleable) materials where the cracks generally do not spread to become larger and larger like copper, tin, and iron that a crack that is smaller than “kones mashkeh” is kosher.

Chazon Ish (10:56): He says that wood keilim are like metal but plastic keilim are like earthenware with regards to cracks.

There is a shaylah about the status of a glass kli with a crack in it. In order to appreciate it we have to have some background.

Tosefta (Keilim B.K. 3:6/ Mordecahi (B’rachos Ch. 8)/ Sefer Hatrumos: It states clearly in the Tosefta that just like we learned by holes there is a distinction between whether it is higher up or lower down on the kli so to the same thing applies by cracks. According to this approach a crack will only pasul a kli when it is “k’kones mashkeh”.  

Tosefta (Keilim B.B. 7:4)/ Rambam/ Rash: This second Tosefta clearly indicates that cracks are different than holes and they pasul no matter where they are on the kli. The condition for knowing whether a crack is large enough to pasul is if the kli can still hold hot liquids like it holds cold liquids.

Biur Halacha (159:2 “Kevan Sh’machzik Revi’is”): He rectifies the seeming discrepancy in these two braisos by saying that they are talking about different types of keilim. The first Tosefta (cracks are like holes- shiur is kones mashkeh) is referring to earthenware or metal keilim. The second Tosefta (cracks are always pasul- shiur is holding hot water like cold) is referring specifically to glass keilim. Therefore lemaseh he says that a glass kli (with a crack) that leaks when hot water is put into it (even if it doesn’t leak when you put cold into it is pasul for Netilas Yadayim.

Plugging Holes and Cracks in a Kli

Mishnah Brurah (159:11 quoting the Taz)/ Biur Halacha (159:2 “Kevan Sh’machzik Revi’is”): The Taz learned from the Ravid (Hilchos Keilim Ch. 14) that cloth and mud are ineffective plugs for a hole in a kli. Tar is effective for plugging an earthenware kli. In B.H. he quotes the Nishmas Adam who adds that a lead plug will work for a glass kli as well.

Beyond that each kli can be fixed with a plug made of its own material i.e. metal plugs for metal keilim, wood plugs for wood keilim etc. 

Beis Ephraim (Siman 53): The bottom line with plugging holes and cracks is whether the tikun effectively seals the kli and has the ability to last. If it does we can rely on it if not we can’t. (Of course it is still better to use a whole kli). 

Keilim of Various Shapes  

Mishnah Brurah (159:12): There is a suffeik by a kli that is missing a part (worn or chipped) around the top (rim) whether to treat it as a broken kli (see above) or not. Therefore b’shas hadchak you can use this kli provided you pour the water over the lowest part of the rim.

Shar Hatziun (159: 16): On the other hand a kli that is just lower at the top because it is dented is kosher for sure. However you still have to pour the water over the dented area not the other side. 

Eishel Avraham (Butchather Siman 159): He holds that if some of the revi’is pours over the rim and the majority of the revi’is over the dent there is a suffeik whether we say bitul b’rov. He implies that one should be machmir in such a case. However if an entire revi’is pours on to your hands over the dent even if there is water pouring over the rim as well then it is kosher for sure.

Mishnah Brurah (159:24): He mentions a number of shapes of keilim and various types of lips and rims.

1) Keilim with a bulging open lip (to aid the pouring): Some of these have a lip that is higher than the rest of the kli, some are at an equal height and some are lower.   

2) Keilim with a closed pouring spout (like a kettle): Some of these spouts are higher up than the rim and some are lower. (This category includes straw cups, cups with tubes out of the side, etc.)
The din in all of these keilim is that they are kosher to use for Netilas Yadayim provided that you pour onto your hands from the lowest point (the rim, the lip, the spout, the tube etc.)

Shulchan Aruch Harav (159:10): He mentions the same din by a kli with a zigzag rim or a kli where one half of the rim is very high and the other is very low.

Mishnah Brurah (162:30)/ Chasam Sofer (Giliyon Shulchan Aruch)/ Aruch Hashulchan (162:15): A kli with a thin spout (like our water and soda bottles) is mutar lechatchilah to use for Netilas Yadayim provided the spout is big enough to allow water to flow out in a stream (not a drip). The main issue with this type of kli is that there is a din lechatchilah (M.A. 162 see Shar Hatziun 162:26) that you are supposed to wash the entire hand at once not in sections. The Mishnah Brurah says (based on the Eliyah Rabbah, Taz, and Graz) that even if you have to do this in two pours with virtually no pause in between that is still not called a “hefseik”. Based on this it is certainly mutar lechatchilah to use these types of keilim for Netilas Yadayim. (See above regarding the din of disposable cups and bottles).

M’harsham (159:9): Even though the Mishnah Brurah (and all the other poskim listed above) is matir lechatchilah he is choshesh for the Magen Avraham and says you can’t use these keilim for Netilas Yadayim. 

*Therefore it is mutar lechatchilah to use these bottles for Netilas Yadayim. If someone wants to be machmir not to use this type of kli they have a basis to do so.

The Minimum Size of the Kli

Gemara (Chullin 107a)/ Shulchan Aruch (159:1): The Gemara teaches that the kli for Netilas Yadayim must hold a minimum of a revi’is.

Prisha (Siman 159)/ Biur Halacha (159:1 “V’tzarich”): The Biur Halacha quotes the Prisha who asks why we need this halacha at all. After all you need to pour a minimum of a revi’is of water on your hands for them to become tahor. He explains the answer based on the halacha in 160:13 where a person places his hands under another’s and washes from the water flowing constantly from the kli on to the hands of the other and overflows to the lower. Since the stream from the kli above never stops in this case we allow the concept of “nitzok chibbur” to apply and even though the lower’s hands never had a revi’is on them it is as if they did. Since there is a case where a person could theoretically do a Netilah with less than a revi’is we need to teach this halacha that no matter what the kli itself must be large enough to contain a revi’is and what’s more have an actual revi’is in it at the time of the Netilah.  

Rav Avraham Chaim Nah: He holds that a revi’is is 86cc

Chazon Ish: He holds a revi’is is 150cc (See Siman 210 for a more thorough presentation of the background of this issue)

Mishnah Brurah (486:1)/ Biur Halacha (271:13 “Shel Revi’is”): Since Netilas Yadayim is a chiuv derabanan therefore we can be meikal for the smaller shiur lechatchilah.

The Requirement of Koach Gavra

Hagahos Maimanios (Hilchos B’rachos 6: He brings that the scriptural backing for the din of koach gavra in Netilas Yadayim is learned from the Mai Chatos. There it says “and the pure person should sprinkle the impure person”. The rabbis fashioned their din of Netilas Yadayim after this d’orysa.

Gemara (Chullin 107a): The Gemara lists a number of cases from which we see that the rabbis required that the water for Netilas Yadayim be spilled on the hands with “koach gavra” (human force).

1) You can’t pour water from a bucket into a pipeline and wash your hands in the small amount of water as it flows down the pipe because you are lacking koach gavra. The force that brings the water to your hands in this case is the incline of the pipe. You can’t tovel your hands in the water in the pipe either (See ahead for the rationales for why- Tevilas Yadayim) 

2) In the above situation if you place your hands close to the place where the water hits the pipe after falling from the bucket then it is called a Netilas Yadayim with koach gavra and is kosher.

3) If the bucket has a whole in the back and is simultaneously streaming backwards into the river at the same time as it is pouring into the pipeline then you can do a tevilas yadayim in the water in the pipeline (See ahead-Tevilas Yadayim).

Rif / Rambam: They don’t have the same text in the Gemara for the third case. Their Gemara says that if the bucket has a hole “k’kones mashkeh” it is not a usable kli for Netilas Yadayim.

Rosh: He adds that according to the Rif and Rambam in “case 3” above the din is that you can’t tovel your hands in the water in the pipe because the hole of kones mashkeh is not allowing a thick and continuous enough flow to create a chibur between the water in the river and the water in the pipe. 

Shulchan Aruch (159:7): He brings down the first two cases straight from the Gemara. Case 3 he brings down as a machlokes.

Mishnah Brurah (159:47): Lemaseh he holds that you should be choshesh for the Rif Rambam and Rosh that this streaming liquid is not considered a halachic chibur between the two waters and therefore don’t do a tevilas yadayim in the water in the pipe. Nevertheless b’shas hadchak you can rely on this chibur. If you have an opportunity to wash later you should do so without a b’racha.

Mishnah Brurah (159:44): Even when you are maikal to use the chibur you should only do so when the hole in the kli is the size of a lentil and therefore produces a nice streaming effect as opposed to a dripping effect. 

Mishnah Brurah (159:47): He describes a pump that they used to draw water up from the ground with. He says you can’t pump the water up and wash you hands directly from it in the air next to the spout because you are lacking the din of “kli” (the pump draws water straight from an underground source). You can place your hand close to the ground (where the water lands) and pump on to one hand at a time because we can rely on the chibur of the stream with the underground source to make it like a tevilah in a natural spring.

The poskim discuss the din of washing from a faucet in our days.

Minchas Yitzchak Vol. 4:21 # 6)/ K’tzos Hashulchan (Siman 35:9)/ Tzitz Eliezer (Vol. 8:7): They are maikal b’shas hadchak that you can turn the faucet on and off two times for each hand and fulfill the mitzvah of Netilas Yadayim. There are a number of issues involved in this extremely complex shaylah.

1) The status of the original water source- Unlike the days of Mishnah Brurah the water source today is not directly from the ground but rather from water plants (they have pools and takes where they treat the water before it reaches you). Therefore you can’t rely on the chibur to a natural spring like the psak opf M.B.

2) The status of the pipes and faucet that deliver the water- We know pipes have the ability to m’vatel koach gavra (in this case they don’t do that since you open and close many times) there is a question whether pipes can be m’vatel the din of kli. (The pipes and faucet themselves don’t have a din of a kli because they are all m’chubar to the ground-see M.B. 52 since they are built in this way before they ever have water in them)

3) The status of the water tank in the house- These tanks have holes that are larger than k’motzi zayis on both ends where the connections are made with the pipes. On the other hand even without the pipes attached these tanks can hold a revi’is. 

There seems to be an opinion that holds you don’t need koach gavrah.  

Gemara (Z’vachim 21a): The Gemara asks there whether a kohen can wash his hands by placing them directly in the kior. The Gemara’s answer is that there is a special passuk that teaches us that we can’t. The implication of this Gemara is that by Netilas Yadayim it should be permissible to wash your hands by placing them directly into the kli (instead of pouring). 

Gemara (Chullin 107a): We already explained above that our Gemara states outright that you need koach gavra (i.e. a pouring from human force).

Behag (as explained by Tosafos and Rashba in Chullin): The Behag poskins like the diyuk from the Gemara in Z’vachim. They offer two possible approaches to what the Behag would do with our Gemara.

1) He learned our Gemara to be lav davkah and it only meant that you need to use a kli not that you need koach gavra.

2) In Mishnayos Yadayim 1:5 there is a machlokes Tanaim whether we need koach gavrah by Netilas Yadayim. Rebbe Yosi requires koach gavrah and the Tannah Kama doesn’t. The Behag poskins like the Tannah Kama and then says that our Gemara in Chullin is going like Rebbe Yosi and is not according to the halacha.

Behag (as explained by Mordechai): The Behag certainly agrees that you need koach gavrah. If your hands are being washed by poured water it must have been poured by a koach gavra. However if you wash your hands by sticking them into the kli itself and rubbing them around that itself is called a koach gavra. He adds that in such a case there is no tamai mayim rishonim because the rabbis made a special din that inside a kli there is a status like a mini mikvah.

Shulchan Aruch (159:8): He brings down the din of washing your hands inside a kli as a machlokes Rishonim. One opinion says it works the other says it doesn’t. (He gives no background or rationale in s’vara for the two opinions. He says that lemaseh you should only rely on using this technique if you are in a shas hadchak. If you come across more water later you should wash again without a b’racha (assuming you want to eat more bread). According to all Rishonim if the kli is attached to the ground the rabbis disqualified the washing because it looks like you are trying to make this a tevilas yadayim in a mini mikvah (which is no good – see ahead).

Mishnah Brurah (159:51-54): He explains the rationale behind the two shitos in Shulchan Aruch as our Gemara (we need koach gavra) and the Rashba/ Tosafos explanation of the Behag that you don’t need koach gavra according to him. 

Mishnah Brurah (159:56): Even though the Shulchan Aruch is seemingly matir a washing without koach gavra b’shas hadchak lemaseh we are not matir even b’shas hadchak. According to him someone who is relying on a washing with no koach gavra shouldn’t make a b’racha and should wrap his hands in a cloth (See ahead). 

Shulchan Aruch (159:9): He brings down a Mishnah from Yadyim 1:5 of a case where it is mutar to tilt a barrel and wash from it but if it got tilted on its own and just happens to be spillng out you can’t wash from it because you need koach gavra. In this case he 

Biur Halacha (159:9 “V’im Haysa”): He brings down from the gedolei achronim that the Shulchan Aruch seems to be contradicting himself. In the case of washing your hands in the kli the S.A. is matir b’shas hadchak based on the Behag that you don’t need koach gavra. When he brings down the Mishnah in Yadayim 1:5 about the tilted barrel he brings it down as if everyone assures. In fact Rebbe Akiva Eiger, the Pri Megadim, and the Gra all conclude unequivocally that in fact the Behag would matir the case of the tilted barrel as well (at least according to the Rashba and Tosafos’s understanding of his shitah). He answers the kasha in a simple manner. Even though the Shulchan Aruch didn’t mention the Mordechai’s understanding of the Behag in Beis Yosef he actually holds by it in halacha. Therefore in the case of washing from the tilted barrel even the Behag agrees that it doesn’t work because there is no koach gavra at all. 

Shulchan Aruch (159:10): If you actually tilt the barrel yourself (or another person does it) then you can wash your hands from the barrel as long as it keeps pouring out as a function of that original tilting.


Defining a “Gavrah”

Mishnah (Yadayim 1:5): Anyone can pour the water even a cheresh, shoteh, v’katan (who are not b’nei das). 

Hagahos Ashri (B’rachos Ch. 2): He is machmir that a katan who is under six years old doesn’t have ia din “gavra” because he is comparable to a “kof” because he has no das at all.

Shulchan Aruch (159:11): He makes no differentiation in age by a katan.

Rema (ibid): He is coshesh for the Hagahos Ashri.

Mishnah Brurah (159:70): He brings the Gra who is outright cholek on the s’vara of the Hagahos Ashri. Granted that a katan has no das at all but he is certainly not comparable to a kof (which is not even human). Therefore he holds that even a katan who is younger than 6 has a din “gavra” for the pouring.

Tosefta (Yadayim 1:7): Even a person who is a tamai mes or a bo’el nidah can pour the water. However someone who is m’tamai the items they move b’masah (like a nidah or a goi) can’t pour the water.

Gra (ibid): He and may other m’farshim explain that the Tosefta is referring to a caase where you are pouring from klei avanim, adamah, or glalim (These keilim are not m’kabeil tumah in general) because if it were referring to a kli cheres, etz, or mateches then even a tamai mes or bo’el nidah would cause the mayim in the kli to become tumai just by touching the outside of the kli.

Tosafos (Nidah 71b “M’areh”)/ Rosh (Mishnayos Yadayim): They learn that the Tosefta is only referring to washing for Trumah but for Chullin even a person who is m’tamai b’masah (goi and nidah) would be kosher to pour since nowadays all the water is automatically tumai to begin with. Furthermore we see that women who are niddos still have a chiuv to do the Netilas Yadayim for Chullin (i.e. there is no source saying they aren’t chaiv).

Rabbeinu Shimshon: He learns the Tosefta to mean that even for Chullin a goi and Niddah are pasul to pour the water. If you ask why we see niddos washing there own hands the answer is just because of a “lo plug” in the takanas chachamim. But in truth a woman who is a nidah is not actually purifying her hands when she washes.

Shulchan Aruch (159:11): He poskins like the Tosafos and the Rosh therefore a goi or nidah can pour the water.

Mishnah Brurah (159:69): Even though this is technically mutar it is best to refrain from having a nidah or a goi pour for you (we are choshesh for the other shitos). 
Mishnah (Yadayim 1:5): There is a machlokes between Rebbe Yosi and the Tannah Kama regarding the din of having a “kof” (monkey) pour the water for you. The Tannah Kama holds that a kof is kosher and Rebbe Yosi holds that a kof is pasul.

Tosafos/ Rosh: They poskin like Rebbe Yosi and therefore a kof is pasul to pour. The rationale is that since a kof is not human it doesn’t have a din “gavra”. 

Rashba/ Ramban: They poskin like the Tannah Kama and therefore a kof is kosher to pour. Interestingly enough they understood that you still need koach in the pouring. However you don’t need davkah “koach gavra” you just need “koach nosen”. 

Shulchan Aruch (159:12): He brings both opinions as “yesh omrim’s”. Ususally this means that the halacha follows the second shitah. In this case that would mean that a kof is kosher.

Rema (ibid): He holds that lechatchilah you should not rely on having a kof pour for you.

Mishnah Brurah (159:74): Bidieved the netilah is kosher but you should really try to wash again properly (without a b’racha) if you can.

Shar Hatziun (159:65): He brings down that there is a suffeik whether this kulah of kof is limited to kof because it is a creature that has “servant like” characteristics or if it applies to any trained animal.


Kavanah for the Pouring

Tosefta (Yadayim 1:7): The Tosefta records a machlokes between Rebbe Yosi and the Chachamim on this issue. If either the person who pours the water or the person having the water poured on his hands had kavanah for the sake of the mitzvah of Netilas Yadayim then the Netilah counts according to the Chachamim. Rebbe Yosi argues and says that both the pourer and the pouree need kavanah. According to the simple rules of psak the halacha should follow the Chachamim.

Gemara: The Gemara in Chagigah 18b seems to say clearly that no kavanah is required at all for the Netilas Yadayim of Chuillin.

Mishnah/ Gemara: The Mishnah in Machshirin 4:7 quoted in the Gemara in Chullin 32b says that someone who reaches into an irrigation channel to get out some fruits is considered as if he just did Netilas Yadayim. Here too there is a clear indication that Netilas yadayim for Chullin requires no kavanah.

Rashba: He poskins like the Chachamim in the Tosefta. By force explains the Gemara in Chagigah to be referring to a case where someone else poured the water on the hands of the pouree and the pourer had kavanah.

Furthermore he explains the Gemara in Chullin is referring to the Temple period when people were living on a level of ritual purity. At that time in history many people treated their Chullin with all of the halachos of Trumah or Kodshim with regards to Tumas Ochlin. The Gemara is saying that in such a situation you would need to do Netilas Yadayim just to touch your Chullin (like we learned in the Gemara in Shabbos with regards to Trumah). That Netilah to touch Chullin doesn’t require kavanah. However in order to eat Chullin nowadays where the rabbis instituted a chiuv Netilas Yadayim to remember the laws of Tumas Ochlin by Trumah you would need kavanah.

Ra’ah/ Shibolei Haleket/ Rach/ Rabbeinu Yerucham-quoting Ravad and Rosh: They disagree and poskin like the simple meaning of the Gemara in Chagigah and Cullin that the rabbis never made a kavanah requirement by the chiuv Netilas Yadayim to eat Chullin. They reread the Tosefta to say that the Chachamim don’t require kavanah at all but Rebbe Yosi requires the kavanah of both the pourer and the pouree.

Shulchan Aruch (159:13): He says that lechatchilah we are chosheish for the opinion of the Rashbah and you need kavanah of either the pourer or pouree but b’dieved the Netilah is still kosher even if neither the pourer nor the pouree had kavanah like Rov Poskim. 

Magen Avraham: He disagrees with the Shulchan Aruch and says that even bidieved you have to wash again if neither the pourer nor the pouree had kavanah like the Rashba. 


Gra: He stays with the psak of the Shulchan Aruch.

Mishnah Brurah (159:75): The implication of the Mishnah Brurah is that if water is readily available you should wash again with kavanah (without a b’racha). Of course if water is scarce you can rely on the Gra/ S.A. and not wash again.

Ramban/ Ran (Chullin 31b): They ask a general question of why we are making such a big deal about kavanah here more than any other mitzvah d’rabanan (See Siman 60:4 M.B. 10). They answer that the whole discussion in Siman 60 is referring to an actual mitzvah chiuvis. By those mitzvos of course there is a chiuv kavanah that is m’akev. By a mitzvah that is just a machsir (preparatory for something else) the kavanah is not l’ikuvah that’s why we need to make such an effort to remind you lechatchilah to have the kavanah. 

T’vilas Yadayim

Rambam (Hilchos B’rachos 6:5): Chazal were m’takein a chiuv Netilas Yadyim for Chullin as a way of remembering the dinim of Trumah.They patterned the dinei Netilah by Chullin in many ways after the chi8uv Netilah for Trumah. However we know that by Trumah and other areas that require a Netilas Yadyim a person can also do Tevilas Yadayim. The s’vara is pashut. If the idea of Netilah is to purify the hands then how could it be that submerging the hands (tevilah) shouldn’t work?

In a Mayan or Mikvah

Rambam Hilchos Mikvaos 9:6)/ Rosh (Hilchos Mikvaos 1 quoting the Ravid): A natural spring is a kosher source of purification (m’dorysa even for the whole body) even if there is less than 40 sah. Therefore it certainly works for your Tevilas Yadayim (m’drabanan) even if there is not 40 sah.

Shulchan Aruch (159:14): This is the halacha. Of course even according to this principle there still has to be enough water in the spring to cover the hands (both at the same time) because otherwise this is not called a “tevilah”. 

Mishnah Brurah (159:80): You don’t actually have to tovel both hands at once there just has to be enough water to do so.

It goes without saying based on the above information that you can tovel your hands in a kosher mikvah (40 sah). The poskim discuss what the din is regarding a tevilas yadayim in a mikvah that has less than 40 sah.

Rabbeinu Yonah/ Rashba: They hold that since m’dorysa you can do tevilas keilim in a revi’is of stationary water (provided the kli is covered in the water) therefore you can rely on this shiur for a tevilas yadyim as well. (This remains true even though m’drabanan you have to do all tevilas keilim in a 40 sah mikvah.

Rashi/ Tosafos/ Rambam/ Mordechai: They hold that you can only do a tevilas yadayim in a mikvah that would work for a body (i.e. 40 sah). The rationale is that once the rabbis were m’vatel the din of revi’is by tevilas keilim there is no longer a concept of a tevilah in less than 40 sah.

Shulchan Aruch (159:14): He says that we can be maikal like the Rabbeinu Yonah

Rema (ibid): He holds we should be machmir for the Rashi lechatchilah.

Biur Halacha (159:14 “V’yesh L’hachmir”): He says that you can rely on the Rabbeinu Yonah b’shas hadchak but you should wash again without a b’racha if you find more water later.  

In Flowing Rain Water

Beis Yosef (159:15): He brings down that according to the Rambam and Rashi above you can’t do a tevilas yadayim even in 40 sah of moving rainwater (since moving rain water is certainly no good for a tevilas haguf). He has a suffeik within the shitah of the Rabbeinu Yonah whether flowing rainwater will work for a tevilas yadayim. His suffeik is that even though 40 sah of moving rainwater will not work for keilim (even m’dorysa) nevertheless since here you have 40 sah and we are talking about a tevilas yadayim m’drabanan we can be maikal.

Mishnah Brurah (159:88): Based on the Gra he says that you can’t rely on this even b’shas hadchak and you can’t make a b’racha on such a tevilas yadayim. However b’dieved if you have already done this there is a suffeik whether you were yotzei. You should wash again without a b’racha.


In Mayim Sh’uvin

Rambam: According to the Rambam you can’t do a tevilas yadayim in a 40 sah body of drawn water (mayim sh’uvin). 

Ravid: He agrees with this principle but he says that since we see that there is a tevilah d’rabanan for a bal keri (in order to learn Torah) that one can perform with 40 sah of mayim sh’uvin therefore the tevilas yadayim (also a d’rabanan) should work in 40 sah of mayim sh’uvin as well.

Shulchan Aruch (159:16): He brings this as a machlokes and doesn’t poskin.

Biur Halacha (159:16 “Ul’haRavid Matbilin”): He says that the din follows the Rambam because the majority of Rishonim follow his reasoning.


One Hand Netilah and One Hand Tevilah

Shulchan Aruch (159:18): You can do a Netilah with one hand and a Tevilah with the other.

Mishnah Brurah (159:93): If you do this you should make the b’racha of Al Netilas Yadayim according to all opinions.


Shtei P’amim/ Hagbah/ and Niguv When Doing Tevilas Yadayim

Shulchan Aruch (159:19): We explained above that you don’t need shtei p’amim, hagbah, and niguv when you do a tevilas yadayim because those are all functions of a washing off of tumah and the chashashos involved. A tevilah is a direct purification through submersion  and leaves no remnants of tumah at all.


The B’racah When Doing Tevilas Yadayim

Rashba/ Rabbeinu Yonah: They hold that the b’racha is always Al Netilas Yadayim. The rabbis never commanded any other type of washing. Therefore even though a Tevilah works you are only doing it because the rabbis commanded a Netilah. 

Tur/ Mordechai/ Smag: They hold that the b’racha should always be indicative of the act you are doing. Therefore you should say Al Tevilas Yadayim.


Shulchan Aruch (159:20): He poskins like the Rashba.


Rema (Ibid): He poskins like the Mordechai.

Mishnah Brurah (159:97): The Achronim all hold like Shulchan Aruch unless you are doing a Tevilas Yadayim in a source of water that is only kosher for Tevilah and not Netilah (See S.A. 160:9).

