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Review Sheet for Shehiyah, Chazorah, and Hatmanah (Siman 253-259)

Shehiyah


Setting a Melacha in Motion Erev Shabbos that Continues on Shabbos

Gemara (Shabbos 18b): The Gemara indicates that m’dorysa it is mutar to put a pot of raw food on a fire on Erev Shabbos even though the cooking process will take place on Shabbos itself. The rationale for this is that the Melacha of Bishul is defined as the act of placing the pot of food on the fire on Shabbos and leaving it there until it becomes cooked. However when the placement of the pot on the fire was done before Shabbos then no transgression has been done. It is similar to the case of turning a light on before Shabbos and leaving it on for all of Shabbos. 

The Gezeirah of Shehiyah 

Mishnah (Shabbos 36a): Nevertheless the Rabbis felt that if you would be allowed to put raw food on an open fire from before Shabbos some serious transgressions could take place. The Rabbis saw that due to the fact that people (being creatures of habit and forgetfulness) might come to check on the pot of food that has been cooking from before Shabbos and notice that the heat is not intense enough to cook the food fast/ or sufficiently enough and then decide that some action must be taken to rectify the situation. As a result they could absent-mindedly forget that it is forbidden to stoke the coals under the pot because it is a transgression of Mavir (Kindling a Flame) as well as Bishul (Accelerating the Bishul Process). 

Therefore the Rabbis implemented a restriction that forbids placing a pot that is not cooked on an open flame from before Shabbos. However they only placed their restriction on pots of food that would tempt a person to stoke the coals. There is a machlokes between the Tannaim as to how to define the guidelines of this restriction.

Chananyah- holds that once a pot of food has reached the stage of Machel Ben Drusoi (edible) the Rabbis no longer forbid you to place it on an open flame from before Shabbos since the temptation to stoke the coals is greatly reduced by the fact that the food is presently edible. For a minor improvement people will not be drawn into a “crisis mode” and therefore most likely will not forget that it is assur to stoke the coals.

The Rabbanan-hold that unless a food has reached the stage of Mitztamek V’rah Lo (that is to say that any further cooking is undesirable) the restriction of placing it on a flame before Shabbos is still in effect. The rationale is that even once a food is edible there is still a concern that people will forget it is assur to stoke the coals if they feel that there will be improved by intensifying the heat.

If a person wants to place a pot of food on a flame before it reaches the abovementioned stages of cooking (Chananyah-Machel Ben Drusoi, Rabbanan-fully cooked) then the Rabbis imposed a different obligation that he must curb the fire. This curbing of the fire can be accomplished in one of two ways.

a) Grufah: Raking the coals out of the oven – (see S.A. 253:1 this means to rake all of the coals out of the Kirah). 

b) K’tumah: Covering the flame with sand – (see M.B. 253:14 this means covering the entire fire with a thin layer of sand)

The function of these procedures is to reduce the heat of the fire (this itself is a form of reminder that Shabbos is just for warming not cooking) and/ or to change the nature of the fire, which will remind you that you shouldn’t stoke the coals because today is Shabbos. 

Shulchan Aruch (253:1): He poskins like the Rishonim who say that the Halacha follows the opinion of the Rabbanan. Therefore if you want to put a pot of food on an open flame from before Shabbos it must be at a stage where further cooking is undesirable (not a very practical scenario). Alternatively if you want to put your food on the fire before it reaches this stage of cooking then you must curb the fire (i.e. Grufah or K’tumah).

Rema (ibid.): He says that the custom is to be lenient like the opinion of those Rishonim who hold like Chananyah. Therefore once your food has been ½ cooked it is mutar to put it on an open flame from before Shabbos. If it is less than ½ cooked you would need to do Grufah or K’tumah in order to put it on the fire.

Biur Halacha (318:1 Venahagu): Lechatchilah you should try to hold like the Rabbanan and make sure all your food is fully cooked before Shabbos comes in. If you have food that is still Miztamek V’yafeh Lo you need a blech and if it is Miztamek V’rah Lo you can put it on the fire. B’shas Hadchak you can rely on the shitah of Chananyah and put food that is machel Ben Drusoi on an open fire Erev Shabbos. 

Chazon Ish (Orach Chaim 37:3): He disagrees and says that it is permitted l’chatchilah to hold like Chananyah.

Machel Ben Drusoi

Rambam (Hilchos Shabbos 9:5): He holds that this shiur is 1/2 cooked.

Rashi (Shabbos 20a): He holds that this shiur is 1/3 cooked.

Chazon Ish (37:6): The method to determine whether a food is Machel ben Drusoi or not is to look at the recipe and see how long it is supposed to cook for. Once the food cooks for ½ or 1/3 of that time it is Machel Ben Drusoi.

*Since it is common that the majority of the process takes place only closer to the end of the cooking therefore if you have a food that is not edible after the amount of time described in the Chazon Ish you should go by when the food is “nechal al y’dei hadchak” (i.e. you would eat it if you were really hungry and had no other choices)

Mishnah Brurah (253:38): He poskins that lechatchilah we should be choshesh that Machel Ben Drusoi is ½ cooked. In a shas had’chak we can rely on the shitah of 1/3 cooked.

Mishnah Brurah (253:43): B’dieved we can always rely on the shitah of 1/3 cooked to permit eating food that was placed on the fire Erev Shabbos.

The Din of Shehiyah B’dieved

The Rabbanan and Chananyah argue as to how to define the Maseh Shabbos of Shehiyah b’dieved. Each one is consistent with his shitah. Since the Mishnah Brurah is willing to rely on Chananyah in a shas hadchak therefore b’dieved it follows that you can certainly rely on Chananyah. Furthermore we saw above that within Chananyah you can rely on the shitah of the Rashi that Machel Ben Drusoi is 1/3 cooked. Therefore if you put a tavshil (even b’shogeg) on an open fire Erev Shabbos that was less than 1/3 cooked it is assur until Motzi Shabbos. There is a machlokes Rishonim whether there is a din of waiting k’dei sh’yasu on Motzi Shabbos.

A Pot of Food that You Plan to Eat Only During the Day Meal 

Biur Halacha (253:1 “L’hashos Aleha”): There is a machlokes Rishonim whether the issur of Shehiyah applies to a pot of food that you put on the fire Erev Shabbos if you whole kavanah is to eat the food Shabbos day. Lechatchilah we don’t rely on the poskim who matir Shehiyah outright if your kavanah is to eat the food Shabbos day. B’dieved we can certainly rely on those poskim.
Chazon Ish (Orach Chaim 37:27)/ Orchos Shabbos (Ch. 1 Note 35): If you did a Maseh Shehiyah with a pot of food that you plan to eat Friday night it is mutar b’dieved if it reached 1/3 cooked by Tzeis Hakochavim. If the food did not reach 1/3 cooked by Tzeis Hakochavim then you have a chiuv to remove the pot since you are transgressing the issur Shehiyah every second that the pot remains on the fire. There is a chiuv to remove the pot from the fire even though such a pot of food is Muktzah on Shabbos due to the fact that when Shabbos came in it wasn’t fitting to eat. The rationale here is that it is better to transgress the prohibition of Muktah once than to transgress the issur of Shehiyah every second. If you only realize that you did this issur once the pot already reached Machel Ben Drusoi then it follows according to the logic of the Chazon Ish that you shouldn’t remove it from the fire.

Rav Shlomo Zalman Auerbach: He held that if you did a Maseh Shehiyah you should never remove the pot since it is not clear that there is a continuous issur Shehiyah every second and the issur of Muktzah is a clear issur b’yadayim. 

Shehiyah With Fully Cooked Foods That Have Cooled Off

Pri Megadim (253:41 Aishel Avraham): He holds that the heter Shehiyah is entirely linked to the din of bishul d’orysa. If there is still a chashash bishul (or even bishul achar bishul- like by a Davar Lach) then there is an issur Shehiyah because we are worried you will come to stoke the coals even to reheat the food. 

*According to this approach you would have to make sure that your pots of food (with the exception of those containing only fully cooked solids) are heated up before putting them on the blech Erev Shabbos. 

Chazon Ish (Orach Chaim 37:27): He disagrees with this rationale and says that the Gemara indicates differently. Any time a food is fully cooked then there is a heter Shehiyah (the Gemara makes no indication that the pots of food must be hot when you do Shehiyah)

*According to this approach you can put your pots of food on the blech Erev Shabbos even though they are still cold.

Kidrah Chaysah (Shehiyah with Raw Foods)

Shulchan Aruch (253:1): There is a heter to put a pot of raw meat or even to put a piece of raw meat into a tavshil and leave it on an open flame Erev Shabbos. The principle of this heter is because since there is no way that this meat could be ready for the night meal you are Masiach Da’as from the tavshil and we aren’t worried that you will come to stoke the coals.

Mishnah Brurah (253:9)/ Biur Halacha (253:1 “Masiach Dato…”): This heter only works with meat or other such foods that require heavy duty cooking to prepare. Things like vegetables or other such foods aren’t capable of creating the hesech hada’as. Furthermore this heter is predicated on the fact that even though the tavshil might be ready sometime tonight it won’t be ready during the course of the night meal (even with continual stoking).

Chazon Ish (37:22): The cooking process begins when a food reaches Yad Soledes. Therefore in order for this heter to work you have to ensure that the food will not reach Yad Soledes from the time you put it on the fire until shkiyah. Since this is a difficult thing to ensure (especially in Eretz Israel where people light candles well before shkiyah) this heter is difficult to rely on lemaseh.

Katmah V’Huvarah

Mishnah Brurah (253: ): The Gemara says that if you do K’tumah and somehow the flame ignites again on its own you can still treat the fire as if it is Katum.

A Flame that Can’t be Raised Any Higher

Rav Moshe Feinstein (Vol. 4:74 Bishul 25): He says that there is an issur Shehiyah even on a flame that can’t be raised any higher than it is now (i.e. the knob is turned all the way to the highest setting). His rationale is that the gezeirah of the rabbis must be streamline (all inclusive) and furthermore we should still be worried in such a case that you will turn the flame down lower.

Taking in Shabbos Early

Minchas Shlomo (Vol. 2:34 #9): It is mutar to put a pot of fire on the fire Erev Shabbos even if it will only reach the necessary stage of cooking (fully cooked – M. B. or Machel Ben Drusoi – C. I.) by shkiyah. This remains true even though you personally accepted Shabbos well before shkiyah.

Shehiyah on Toldos Chamah and Toldos Ha’Aish

Biur Halacha (318:3 “V’afilu B’toldos Chamah”): He brings down that the gezeirah of shehiyah only applies to putting a pot on an open flame. The rabbis never extended the gezeirah of shehiyah to Toldos Chamah or Toldos Ha’Aish. Therefore it is mutar according to all opinions to put a pot of less than Machel Ben Drusoi food on top of a hot water spring or on top of a pot that was heated (and then removed) from the fire.

Shehiyah by Modern Day Appliances

The Stovetop

Today it is not common to cook on open fires with coals. Today we cook with gas or electric stoves and ovens. There are no coals to stoke by these appliances. Nevertheless the g’dolei haposkim understood that the Chazal’s gezeirah still apply to the “Aish” of these appliances. This leads to a question of how to do Shehiyah with these appliances considering that the traditional

The Blech

Mordechai (Perek Kirah): The Mordechai says that covering a flame (even in the old time oven) with an empty pot is a sufficient form of fulfilling the requirement of Grufah or K’tumah. That is to say that since the fundamental issue of Grufah and K’tumah is to remind you not to stoke the coals any technique that is comparable in terms of reminding you not to intensify the flame is sufficient. 

Many mefarshim understand this Mordechai to be referring to a case where you place a full pot of food inside of a wider empty pot that is sitting on the fire. The principle coming out from this Mordechai is that a layer of metal in between the fire and your pot of food is a sufficient reminder that this fire is curbed and can’t be tampered with on Shabbos. Based on this Mordechai it has become the almost universally accepted custom to use a blech on Shabbos as a fulfillment of the requirements of Grufah and K’tumah.

Chazon Ish (Orach Chaim 37:11): He disputes this understanding of the Mordechai and says that the Mordechai was referring to a case where the entire airspace of the empty pot is acting as a buffer in between the full pot and the fire (either because the empty pot is upside down or because the full pot is resting entirely on top of the walls of the empty pot. He adds that as a result the true principle of the Mordechai is limited to a metal surface that 1) significantly reduces the heat (which only occurs by a pot with airspace not a thin piece of tin) and 2) acts as a reminder that you shouldn’t tamper with the fire or cook. A blech may suffice as a reminder not to cook (even this is suspect according to him) but it almost certainly doesn’t fulfill the requirement of reducing the heat sufficiently (as per the Mordechai). As a result he requires the use of a very thick piece of metal as a blech where the heat is sufficiently reduced.

Covering the Knobs of the Stovetop

Rav Shlomo Zalman Auerbach (quoted in Ma’or Hashabbos Vol. 2 Letter 32:13): According to the conventional understanding of the Mordechai that a thin piece of metal is sufficient it is not necessary to cover the knobs of the flame since the covering of the fire itself reduces the heat enough and acts as a reminder not to tamper with the fire.

Rav Moshe Feinstein (Orach Chaim 1 Res. 92): He says that it is a good thing to cover the knobs as well if possible so that there is a reminder in the “place of the stoking”.

Adjusting the Knobs After Placing the Blech on the Fire

Rav Shlomo Zalman Auerbach  (quoted in Shmiras Shabbos Kehilchasa Ch. 1: Note 54, 185): Once you put the blech on you shouldn’t start any new cooking procedures on the blech (certainly if this would require adjusting the flame). The only thing that is permitted at this point would be to lower the flame to the desired level that you wish to leave it at for Shabbos. The reason for this is because tampering with the knobs can be considered a bitul of your act of Grufah and K’tumah.

Putting a Blech on to a Fire on Shabbos Itself

Rav Moshe Feinsein (Orach Chaim Vol. 1:93 and Vol. 4:74 Bishul 29)/ Shmiras Shabbos Kehilchasa (Ch. 1 Note 60 quoting Rav Shlomo Zalman Auerbach)/ Rav Eilyashiv (quoted in Orchos Shabbos Ch 2 Note 18): If a person forgot to put a blech on his stove top from before Shabbos it is mutar to place it over the fire on Shabbos unless you have cause to believe that the metal will become red hot. Once you put the blech on it is permissible to return the pots onto the blech provided that the food is fully cooked and you fulfill the necessary conditions to permit Chazorah.

Electric Hotplates

Rav Moshe Feinstein (Vol. 4:74 Bishul 35)/ Shmiras Shabbos Kehilchasa (Ch. 1 Note 71) Shevet Halevi Vol. 5 # 30): They all hold that an electric hotplate that has one standard heat level (no knobs) has a din of a fire that is Garuf V’katum. Therefore it is mutar Erev Shabbos to put your pots of food on such a hotplate to stay warm. 

Rav Eliyashiv (quoted in Orchos Shabbos Ch. 1 Note 20): He disagrees and says that the rabbis made the gezeirah of Shehiyah without distinctions. Therefore just like by any other source of fire you need a reminder so too here you need a reminder. Therefore even with such a hotplate you need to put a piece of thick aluminum foil on the hotplate in order to do Shehiyah. (Apparently the other opinions hold that the hotplate is not a recognized “cooking device” but rather just a “heating device”. Therefore the very fact that you put your pots there is enough of a reminder that you shouldn’t stoke coals or the like)

The Modern Day Oven 

Another important application of Shehiyah involves the use of an oven to place the food in from before Shabbos. This issue is raised because in the old times the ovens were very hot (like a bakers oven). Due to this the Mishnah in Shabbos 38b says that whereas Shehiyah is permitted on a stove nevertheless in an oven it is prohibited under all circumstances. The rationale for why Chazal were machmir by an oven is because the ovens would be so hot that it was not possible to curb the fire sufficiently to meet the requirements of a “reminder not to stoke the coals”.

Rav Moshe Feinstein (Orach Chaim 4 Res. 74 26-28): He was asked how we classify a modern day oven in terms of halacha. The question was predicated on the assumption that since our ovens in general don’t reach such high temperatures and furthermore they have knobs to adjust the heat level perhaps we should treat them as a halachic stove. He answered that our ovens nowadays have a din like a stove. Therefore essentially it is mutar to do Shehiyah in an oven. However the oven as it is normally is not considered Garuf V’katum. Therefore if you are relying on Chananyah you could only put food that is already Machel Ben Drusoi into it. If you are holding like the Rabbanan you could only put food that is fully cooked inside the oven. Rav Moshe was also asked if a metal box oven insert would suffice as a blech and he answered that it would. Therefore even food that is less than fully cooked would be mutar to leave in an oven from before Shabbos (according to the Rabbanan) if you have the insert.

It is important to note that there are a myriad of different styles of ovens. Many of them pose entirely different halachic problems. The main shaylah has to do with thermostats. If there is a question of a p’sik reisha that the oven element will heat up when you open the door as a result of the temperature change it is assur to use the oven in any event. A competent halachic authority should be consulted on a case-by-case basis to determine whether the oven poses this halachic problem. 

Tuach B’tit

Gemara (Shabbos 18b): The Gemara indicates that even though Grufah and K’tumah won’t work for a Tanur (oven) nevertheless sealing the oven door with mud “Tuach B’tit) is a sufficient form of reminder to permit shehiyah in an oven.

The Rishonim argue as to the meaning of this heter in the Gemara.

Rashi (ibid): The heter to refer to all partially cooked or raw foods whether inside a pot or directly on the coals. The basis for the heter is that we are not worried in any of these cases that you are going to come to stoke the coals since to remove the oven door is such a major tirchah you will remember it is Shabbos before coming to the issur.

Rambam (Hilchos Shabbos 3:13): We learned above that there is a general issur to place a partially cooked pot of food on the fire before Shabbos because you may come to stoke the coals in order to speed up the cooking process. We also added that it is mutar to place a pot of raw food on the fire from before Shabbos because this concern doesn’t apply to such a case. Interestingly enough it is mutar to place raw meat (not in a pot) directly on the coals inside the oven if the meat is soft and tender. The rationale for this heter is that you will never come to stoke the coals because doing so will ruin the meat. Conversely if the meat is tough and requires a lot of cooking it would be assur to put it directly on the coals Erev Shabbos. With all of this in mind we can understand the heter of the Gemara. Although it is assur to put tough meat directly on the coals on Erev Shabbos it is mutar if you seal the oven door. The rationale is that if you unseal the oven door the rush of cold air will ruin the meat even though it is tough. According to this rationale the heter will not work for food inside of pots.

Shulchan Aruch (254:1): He holds like the Rambam.

Rema (ibid): He disagrees and says that the custom follows Rashi.

*According to the Rema we now have another form of heter for leaving partially cooked foods on the fire Erev Shabbos. 

Examples of Tuach B’tit in our Days

Chazon Ish (Orach Chaim 36:33): He says that on an old time clay Tanur using a padlock to seal the door is a sufficient fulfillment of the Rema’s requirements of Tuach B’tit. 

*It is possible that this heter would apply to our modern ovens. The difficulty in relying on this heter is because the knobs themselves are in full access even though there is a lock on the door. On the other hand since you can’t see what the status of your tavshil is without opening the oven door first it is unlikely that you would adjust the knobs before opening the lock to see. 

Shar Hatziun (275:2): Chazal prohibited reading by candlelight out of fear that you might come to tilt the candle so that it burns better. If you have a lantern that is enclosed in glass and adjustable by a knob on the outside you can circumvent this prohibition by tying the knob so that it can’t move. In such a case there is too much tirchah involved in getting the knob to move so that you will remember it is assur before coming to adjust it.

*There are some poskim who permit Shehiyah in an oven or on a stovetop with partially cooked food provided that the knobs are taped well and moving them would be a major tircha. 

Minchas Shlomo (Vol. 2:34): He did not want to give an open heter of Tuach B’tit in a situation where you entirely remove the knobs. 

Rav Shmuel HaLevi Vozner (printed in Orchos Shabbos pg. 516): He holds that removing the knobs is a sufficient fulfillment of the Rema’s requirements for Tuach B’tit.

Radiators and Heaters

Rav Moshe Feinstein (Orach Chaim Vol. 4:74 Bishul 34): Since these are universally recognized as not being “cooking devices’ therefore it is mutar to do a Shehiyah on these appliances even without any other reminder (a blech or the like).

Problems of Shehiyah When Using Hot Water Urns

When using the modern electrical water urns you must take into consideration that the heating element inside has a din of a fire that is not Garuf V’Katum. Therefore it is assur to use one of these Urns if the water inside won’t reach at least Yad Soledes Bo (the equivalent of Machel Ben Drusoi) before shkiyah.  

*According to the Mishnah Brurah mentioned above lechatchilah you should boil your water (the equivalent of fully cooked by water) before leaving it to sit on Erev Shabbos.

Chazorah

The Gezeirah of Chazorah

Mishnah (Shabbos 36b): Chazal made another prohibition regarding the returning of a pot of food to the fire. This restriction is significantly more stringent than Shehiyah as we will see ahead.

We have already learned above in the d’orysa aspects of Bishul that any food that is not fully cooked is assur to put on or near a flame in a place where it will reach Yad Soledes Bo since further Bishul is also a chiuv d’orysa. Therefore the Rabbis only needed to make their restriction of Chazorah in the first place when dealing with foods that are fully cooked. With this in mind we can begin to explore some more of the principles of Chazorah.

The Rationale for the Gezeirah

Rashba (ibid)/ Ran (ibid): They understand that the basis of this prohibition is different than that of Shehiyah. Here the concern is that returning a pot of food onto a flame on Shabbos looks like cooking. 

Tosafos (ibid) : He says that the rationale for the prohibition is the same as Shehiyah that is we are worried that if you put a pot back on the fire you will come to stoke the coals in order to get the flame to the desired intensity.

Shar Hatziun (253:37): He brings down both opinions as if to say that we are choshesh for both l’halacha. We will see a nafkah minah ahead.

Defining the Case of the Issur Chazorah

Ran (ibid): The Ran says that the entire act of Chazorah is only prohibited when you take the pot of food off the fire from before Shabbos and then go to put it back on once Shabbos has set in. Only then does the act resemble an act of cooking from anew. However if you removed the pot of food from the blech on Shabbos it would be mutar to put it back on under all circumstances (assuming there is no issue of Bishul Achar Bishul or the like).

Rach (ibid)/ Rif (ibid)/ Rabbeinu Tam (ibid): They disagree and say that the issur of Chazorah applies even when the pot was removed from the blech on Shabbos.


Shulchan Aruch (253:2): He poskins like the Rach and Rif.

Rema (ibid.): He says that the minhag is like the Ran but it is k’dai to be machmir for the other Rishonim.

Mishnah Brurah (253:67): He also agrees that it is k’dai to be machmir but those who are noheig like the Rema are not entirely baseless since there are some poskim who say that the issur of Chazorah only applies when the pot will reach Yad Soledes Bo and this is not so common. (It should be noted that today this may be more common since we utilize a different technique for Grufah and K’tumah then in those days.)

Shulchan Aruch (253:2)/ Biur Halacha (ibid. Mutar): The issur of chazorah onto a flame that is not Grufah and K’tumah applies even to a food that has reached the stage of Mitztamek V’rah Lo. However once the fire is Grufah V’Ktumah then it is mutar to put the food back on it even if it is Mitztamek V’yafeh Lo. (We have already mentioned that if the food isn’t fully cooked yet then it is assur to put it back even on a blech since the issur Bishul d’orysa is still in place).

The Conditions to Permit Chazorah

Intent to Return, Holding in Hand, Not Putting on Ground

Gemara Shabbos 38b:  The Gemara brings a discussion as to what conditions are necessary in order to permit Chazorah. One opinion in the Gemara is that if a person took the pot off the fire with intention to put it back and the pot remained in his hand the entire time then it is mutar to do Chazorah provided that he never put the pot on the ground. The other opinion in the Gemara is that if you had intention to return the pot to the fire it is always mutar to do Chazorah even if it was placed on the floor and released from the hand or alternatively if you never released the pot it is always mutar to do Chazorah even if you had no intention to return it or it was put on the floor.

Rif (ibid)/ Ran (ibid)/ And Other Rishonim: They poskin like the first opinion in the Gemara. Therefore any time you take a pot off the fire you should never put it on the floor because this opinion holds that is mevatail the connection with the fire. Even if you don’t put the pot on the ground you still need two conditions to permit Chazorah 1) intention to put it back on the fire when you removed it, and 2) the pot must remain in your grasp the entire time.

Sefer Hatrumos (Siman        ): He poskins like the second opinion and therefore even when the pot is put on the floor you can put it back on if it was either in your hand or you had intent to put it back.


Shulchan Aruch (253:2): He holds like the Rif.

Biur Halacha (ibid.Vedato): He says that in a time of need you can rely on the Sefer Hatrumos to do Chazorah even if the pot was placed on the ground provided you kept it in your hand the whole time. If you actually released the pot while it was on the ground but you had intent to put it back on the fire he implies that it is preferable for one to be machmir not to put it back on the fire (b’dieved if you returned the pot to the fire it will be mutar).
Rav Eliyashiv (quoted in Shvus Yitzchak Ch. 14)/ Maharahm Shik (Siman 117 as per the Yerushalmi Shabbos 3:1): They learn that according to all opinions it is assur to put a pot back on the fire if you actually released it from your hand when it was on the ground. The whole machlokes Rishonim above of which lashon of the Gemara we poskin like was referring to a case where you were still gripping the pot while it was resting on the ground. Even according to this approach if only part of the pot is touching the ground and you are still holding it then it is mutar to put it back.

The Food Must be Fully Cooked

Rema (253:1): The food must be fully cooked in order to permit Chazorah. If you put a food that wasn’t fully cooked back on the fire you are transgressing the issur d’orysa of Bishul.

The Pot Must Still Be Hot

Shulchan Aruch (253:2): The S.A. goes according to his shitah in Bishul that any time the pot of food cools below Yad Soledes Bo then there is an issur of Bishul Achar Bishul. Therefore it is assur to do Chazorah to a pot that has cooled below Yad Soledes Bo.

Mishnah Brurah (253:54): According to the Rema (318:15) it follows that it will be mutar to do Chazorah to a pot that has a Davar Lach in it as long as the contents haven’t cooled to room temperature.

(The Din by a Davar Yavesh)

Magen Avraham (253:36): He holds that even though a fully cooked solid is mutar to reheat nevertheless the issur of Chazorah (putting it straight back on the fire or blech) still applies. Once a food cools down then the original Shehiyah is batul and to put it on the fire again is wrought with the same fears as a normal Chazorah. Therefore even if you had all the other necessary conditions (in hand, intent to return, not on floor, and curbed fire) it is still assur to put this food back on the fire.

Gra (ibid): He disagrees and says that since the issur bishul no longer applies there is no significance in whether the food is hot or cold. However you still need all the other necessary conditions (in hand, intent to return, not on floor, and curbed fire) to permit Chazorah.

Mishnah Brurah (253:68): He poskins like the Magen Avraham and makes no mention of the Gra at all.

Rav Moshe Feinstein (Orach Chaim Vol. 4:74 Bishul # 31): He says that you should be machmir for the Magen Avraham. The implication is that b’dieved such a case would be mutar.

The Fire Must be Garuf V’Katum

Shulchan Aruch (253:2): Chazal never permitted Chazorah on to a fire that hasn’t been curbed either because it is always “Mechzi K’mevashel” or because there is always a greater fear that you may come to stoke the coals.

Examples of Suffeik Issur Chazorah

Gemara (Shabbos 38b): The Gemara concludes with some cases that are suffeik Chazora. If you take a pot off the fire and put it on a bed (or a chair) or hang it on a hook the Gemara is in suffeik whether that is comparable to putting it down on the floor or not. In the old days when people cooked in fires that were on the ground or in stoves on the ground the common thing to do would be to take a pot off the fire and leave it on the ground after removing it from the fire. This was the classic sign that you have no more interest in putting it back on the fire. We saw that the halacha in Shulchan Aruch follows the opinion in the Gemara that putting a pot on the ground is considered a complete detachment from the fire and you can’t put it back on the fire even if it is still in your hand and you had intention to put it back. With this in mind we can understand that the Gemara has a doubt whether putting it in a place where it is not so clear what your intent is would have the same din. 

Biur Halacha (253:2  V’lo Henicham)/ Mishnah Brurah (253:55): He understands that there is a machlokes between the Shulchan Aruch and the Rema as to what to do lemaseh in these cases. He indicates that the Shulchan Aruch is of the opinion that unless you actually put the pot on the floor you can put it back on the fire lechatchilah assuming you had intent to do so and it was in your hand the whole time. The Achronim understand that the Rema holds these cases should be treated like the floor.


Biur Halacha (253:2 “V’dato”): He says that b’dieved if you have either condition that the pot is still in your hand or you had intent to put it back on the fire you can put it back on the fire in the case where it was on a chair, bed, table, or hook. The rationale for this is that once again even though the Shulchan Aruch and Rema didn’t hold like the Sefer Hatrumos we can rely on his shitah in these cases

The Din of a Countertop

The reason why putting a pot on the ground is so severe is because in the old days putting a pot on the ground after removing it from the fire was a clear indication that you have not interest in returning it to the fire.

Shmiras Shabbos Kehilchasa (1:19)/ Rav Eliyashiv (quoted in Shvus Yitzchak Ch. 14): The majority of poskim view the counter as similar to the suffeik cases in the Gemara. Therefore according to the Biur Halacha (see above) you can rely on the Sefer Hatrumos and return the pot to the fire if you had either intent or held the pot. (of course you still need the other conditions mentioned above)

Rav Vozner (Letter in Orchos Shabbos pg. 516): He is machmir to treat this case like the ground unless the pot is only leaning on the counter but not fully resting.

Chazorah by an Oven

Rav Moshe Feinstein (Orach Chaim Vol. 4:74 Bishul #27): In order to permit Chazorah into an oven there must be a tin box inserted to cover all 4 sides of the oven where the heating elements are located. This is the only way to give the oven the status of Garuf V’katum. If you have such an insert of course you still need the conditions of Chazorah mentioned above and you also have to verify the status of the oven with regards to its thermostat (this can be a serious question with regards to the melacha of Mavir)

Putting an Item on the Fire/ Blech for the First Time on Shabbos

Rashba (Quoted in the Ran to Perek Kirah): Included in the issur Chazorah is also putting a fully cooked food item on the fire for the first time on Shabbos. This also fits under the heading of Chazorah since it was once cooked on the fire (but subsequently cooled off in storage). It goes without saying that any time you have a food with liquid in it there is no permission to put it on a blech for the first time on Shabbos since that would be Bishul Achar Bishul (see above). However one might have though that this would be permitted with a fully cooked solid since there is no issue of Bishul Achar Bishul. However even if we say that Chazorah is permitted when there is no issue of Bishul Achar Bishul this is still assur because it was not on the fire from before Shabbos. Therefore putting it directly on the blech looks like cooking from anew. This is essentially the issur of Chazorah. 

Even though based on the Rashba it is assur to put a fully cooked solid on a blech for the first time on Shabbos nevertheless there are numerous details within this issue that the Achronim and contemporary poskim elucidate on.

It goes without saying that in principle this issur should apply equally to an open fire, a fire that has Grufah or K’tumah, an oven, a stovetop with a blech, or even a hot plate (see above). The reason why it should apply in principle to all of the above is because these all have the status of being mamash fire or curbed fires. Any fire or even curbed fire has the issur Chazorah associated with it. However there are some situations where the poskim permit Chazorah.

Hagahos Mordechai  -  He holds that you can take your chullent pot on Shabbos from off the fire and put it on top of an empty pot sitting on the fire because this makes the fire into a garuf v’katum. Of course you need all the conditions of chazorah that we saw above

*This is difficult to understand since the Rashba gave an eitzah to put something on a pot with food in it and held that for that you don’t even need the conditions of Chazroah to permit placing it there. Here in the Mordechai you need the conditions of Chazorah. Why?? (It is difficult to suggest that the two opinions just argue with one another since the Shulchan Aruch poskins both dinim in Shulchan Aruch : In 253:3 he brings the din of the Mordechai and in 253:5 he brings the din of the Rashba.

Magen Avraham (318:26) – He is m’chalek between whether the item you want to heat up is a davar lach or a davar yaveish. If it is a lach since the geder of bishul by a lach is heating alone then they were machmir for putting it even on a pot with food in it. But if the item you want to reheat is a davar yaveish there is less sensitivity to heat and therefore they were meikal even to put it on an empty pot.

Pri Megadim / Biur Halacha (253: – The Pri Megadim is m’chalek between a pot with food on it and a pot without food on it. If the pot has food in it then the pot is a hefseik and there is no Mechzi K’mevashel but if there is no food in the pot then it is assur. The Biur Halacha brings the opinion  of the Pri Megadim as the halacha l’maseh!

Mahram Shik (Siman      ) – He offers a very unusual s’varah to be m’chalek. When you are taking a pot of food that is still hot off the fire and you want to put it back on we are more machmir then if you want to reheat an item that has fully cooled. In the case of the latter we are less concerned that what you are doing will be construed as bishul then when you are working with hot items that were previously on the fire. 

Mishnah Brurah (253:67): The issur Chazorah (or in our case putting an item on the fire for the first time on Shabbos) only applies if you are putting the pot back onto a place on the fire that will cause the pot to reach Yad Soledes Bo. The principle here is that the Chazal only made the issur if you are putting the pot back on to a source of Aish. A place (even if it is on a blech, a curbed fire, or any comparable place) that is not capable of bringing this pot to Yad Soledes Bo is not called Aish regarding the issur of Chazorah.

Putting Foods on a Hotplate for the First Time on Shabbos

Shmiras Shabbos Kehilchasa (1:24)/ Rav Eliyashiv (quoted in Shvus Yitzchak Ch. 8)/ Bris Olam (Shehiyah): They all agree that at the very best this type of hotplate is just like a fire that is Garuf and Katum. Rav Eliyashiv (and some say the Chazon ish) are even more machmir to treat this apparatus as a revealed fire. They all view this hotplate as a cooking device. (The fact that people don’t actually cook there is coincidental)

Rav Moshe Feinstein Orach Chaim 4 Res. 74:35): He allows putting a fully cooked solid on to a hot plate for the first time on Shabbos based on 2 considerations (Essentially he is viewing this apparatus merely as a heating device):

1) A hotplate is an appliance that is generally used for warming and not cooking

2) The hotplate can’t have any heat adjustment knobs.

Shehiyah M’tchilah on an Upside Down Pot on the Blech 

Shulchan Aruch (quoting the above mentioned Rashba (253:5): He says that putting a food item on top of a full pot on the fire is mutar even if it may reach Yad Soledes Bo. The reason is because the issur Chazorah applies only when the act you are doing resembles cooking (and therefore it looks like you are cooking from anew). It is universally accepted that placing an item on top of a pot that is cooking on a fire is not the “way of cooking” and therefore it is not Mechzi K’mevasheil. This heter would apply to putting an item on to a full pot that is on an open fire and all the more so on a full pot that is only on the blech or a hot plate.

There is some discussion amongst the Achronim as to whether this heter of the Rashba applies to placing a fully cooked solid for the first time onto an empty pot as well as a full one.

Biur Halacha 253:3 quoting the Pri Megadim): He says that the heter of the Rashba only applies to a full pot but not to an empty one. Therefore it would be assur to put a fully cooked solid for the first time on Shabbos on to an empty pot that is on the fire.

There is a controversy as to whether to apply this Pri Megadim to an empty pot on a fire that is Grufah Vk’tumah or not.

Chazon Ish (37:9)/ Rav Eliyashiv: They hold that the issur of the Pri Megadim (and Biur Halacha) applies even to an empty pot on a curbed fire. They understood that the Biur Halacha meant that an empty pot is tafel to the kirah (or to the blech in this case). Therefore the only heter to put a fully cooked solid on to a pot that is on a blech (or hotplate) for the first time on Shabbos would be to put it on top of a full pot of food.

Rav Shlomo Zalman Auerbach (quoted in Shmiras Shabbos Kehilchasa (Vol. 3 Ch. 1 Note 112): He holds that the issur of the Pri Megadim is only when the empty pot is the singular buffer between the fire and the food you wish to place on top of it. In such a case there is not a clear enough distinction that this is “not the way of cooking” and it therefore is still Mechzi Kemevaheil. However when you have a fire that is already Garuf V’Katum (like a blech or a hot plate) then even an empty pot serves to transform the act of placing a fully cooked solid for the first time on Shabbos into one that doesn’t resemble cooking at all. 

Placing a Pot Near a Fire 

Gemara: The Gemara in Shabbos 40b says that it is certainly permitted to put a food item (even uncooked) next to a fire if it is in a place where it will not reach Yad Soledes Bo. Not only is there no issur d’orysa in such a situation, there is not even an issur of Shehiyah M’tchilah because there can be no Mechzi K’mevashel. It follows that even in a case where you took a pot of the fire and you didn’t have the necessary conditions to permit Chazorah you could still return the pot to the place we are describing here. 

*It goes without saying that it is assur to put an uncooked food in a place near a fire where it will reach Yad Soledes Bo because of bishul d’orysa.

The poskim discuss the status of a place near the fire that is Yad Soledes Bo with regards to the issur Chazorah. Here the concern is not for the bishul d’orysa but rather for Mechzi K’mevasehl or Shema Y’chateh. In the poskim this case is referred to as “Chazorah B’smicha”. This refers either to a case of returning a pot of food (without necessary conditions) or to placing a pot of food for the first time in this place on Shabbos.

Rebbe Akiva Eiger (253: ): He holds that essentially it is assur to do chazorah to a place near the fire where it is Yad Soledes unless you have all the necessary conditions mentioned above.

Dagul M’revavah (253: )/ Beis Meir (Siman 253): They disagree and say that provided the food is still warm it is mutar to put it back to this type of place even without the other necessary conditions of Chazorah. 

Mishnah Brurah (253:15): This machlokes also carries over to a case of shehiyah m’tchilah on Shabbos. If the pot is still warm it is mutar according to the Dagul M’Revava and the Beis Meir but according to Rebbe Akiva Eiger it is assur.

Biur Halacha (253:5 “Lismoch”): Based on a difficulty understanding the Rema any other way he seems to poskin like Rebbe Akiva Eiger. Therefore it follows that it is assur to do chazorah or shehiyah m’tchilah by putting a pot (even warm) in a place near the fire that is Yad Soledes Bo.


(The Din of Chazorah B’smicha with Regards to a Blech)

Rav Moshe Feinstein (Orach Chaim Vol. 4:74 Bishul #12): Based on the above principles he says that there are theoretically 3 areas on a blech. There is the place directly over the fire (POINT A), a place not directly over the fire but nevertheless capable of making the food Yad Soledes (POINT B), and a place where the food can’t reach Yad Soledes (POINT C). With regards to the issur d’orysa of bishul it is assur to put an uncooked food on either point a or b but mutar to put it on point c. With regards to Chazorah he says that point a and b both have the status of being “on the fire with regards to Chazorah (see ahead). For our purposes here that would mean that it is assur to do chazorah or shehiyah m’tchilah to point b without all the necessary conditions mentioned above but it would be mutar to do chazorah or shehiyah m’tchilah to point c even if the food is cold.

Rav Shlomo Zalman Auerbach (Minchas Shlomo Vol. 2 34:12): He disagrees and says that point b is not really considered “on the fire” with regards to Chazorah (see ahead). Nevertheless even according to this approach, point b is at least included in the issur of Chazorah B’smicha.

*Practically speaking a hotplate is not really applicable to this discussion because the heat is uniform over the entire surface. Therefore the whole surface is considered like a point a.

Graz (Kuntros Acharon Siman 253): He is machmir that you can’t do Chazorah or Sheyiah M’tchilah even to a place that is itself Yad Soledes even if it can’t make the food Yad Soledes. 

In Summary: We can therefore say the following. 

1) According to all shitos it is mutar to return (even without necessary conditions) or put for the first time (even cold) a pot of food near a fire or on a blech in a place where it is not Yad Soledes and the food will never reach Yad Soledes. 

2) If the place on the blech is Yad Soledes but will not make the food Yad Soledes then it is mutar according to the majority opinion to do Chazorah or Shehiyah M’tchilah. 

3) If the place on the blech is able to make the food Yad Soledes it is assur to put or return a pot of food (without necessary conditions) either because of the issur of Chazorah or Smicha.

4) If you return (without necessary conditions) or put for the first time a pot over the flame it is outright Chazorah or shehiyah m’tchilah according to all opinions.

Putting a Pot on a Hotplate that is Set on a Shabbos Timer

Chazon Ish (38:2)/ Shmiras Shabbos Kehilchasa (1:26)/ Shoneh Halachos (254:11): On Shabbos it is assur to put food on to a hotplate that is going to be activated by a timer. This is prohibited under the issur of Shehiyah M’tchilah as described by the Rashba above. The only way to utilize this technique would be to place the pot on the hotplate from before Shabbos. It makes no difference whether the food is fully cooked or whether it is a solid or a liquid. (Seemingly if the food is already at the stage of Mitztamek V’Rah Lo then it will be mutar to place it on the hotplate since we view it as Garuf V’Katum)

Chazorah When a Pot was Removed from the Fire Unintentionally

The Fire Extinguished on its Own

Rav Shlomo Zalman Auerbach (quoted in Shmiras Shabbos Kehilchasa Ch. 1 Note 69)/ Rav Moshe Feinstein (Orach Chaim Vol. 4:74 Bishul #34): They hold that this is not comparable to putting a pot on the ground. The principle behind the bitul shehiyah of putting something on the ground is that you have done a positive act that shows you have no interest in returning the pot to the fire. In this case we certainly don’t have that level of gilui da’as since as soon as you find out that the fire is out you will certainly move it to another fire as quickly as possible.

Rav Eliyashiv (quoted in Orchos Shabbos Ch. 2 note 82): He disagrees and says that the principle of the bitul shehiyah of putting a pot on the ground is because we require a clear connection to the fire all the time. Once you don’t have that clear positive connection to the fire then your shehiyah is batul. Therefore in this case since you don’t have a clear positive connection to the fire your shehiyah is batul. Nevertheless if the blech or heat surface is still hot enough to keep a pot warm then you can move it to another blech since it is still “connected to its original heat source”. 
The Pot Fell Off the Fire

Rav Shlomo Zalman Auerbach: He follows the same reasoning as before. Therefore since you didn’t do a clear act of “ending” ending your original shehiyah you can put the pot back on the fire.

Rav Eliyashiv: He follows the same reasoning as before and therefore since we no longer have a clear positive connection to the fire your shehiyah is batul and you can’t put it back on the blech. (You can put it on top of a pot of food on a blech (or according to the mekilim on to an upside down pot on a blech).

Accidentally Removed the Wrong Pot

Rav Shlomo Zalman Auerbach (quoted in Shmiras Shabbos Kehilchasa Vol. 3 1:20): If on Friday night you accidentally removed a pot of food meant for tomorrow and you put it on the ground you can still put it back. Here even though you put it on the ground we consider it as if you had intent to return the pot of food. Furthermore, in this case where the whole thing was an accident we can join the opinion of the Ran who says there is no case of issur chazorah on Shabbos itself.

Rav Eliyashiv: Since you out it on the ground there is no longer any connection to the fire and it is assur to put it back. (you can put it on top of a pot of food on the blech or on an upside down pot on the blech according to the mekilim) 
Moving Pots Around on the Blech on Shabbos

There is another related issue in the issur chazorah that has to do with moving pots around on the blech on Shabbos.
Many times people leave one or two burners going underneath the blech however they cover the entire surface of the blech (even areas that are not directly over the fire) with pots. The question is whether this poses a problem of Chazorah when moving pots from one place on the blech to another.

Rav Moshe Feinstein (Orach Chaim 1 Res. 61, Vol. 4:74 Bishul #12)/ Rav Eliyashiv (quoted in Shvus Yitzchak Ch. 6): They say that since the entire surface of the blech is receiving its heat from one source, therefore as far as the issur of Chazorah is concerned it is considered as if all of the pots are “on the fire”. 

According to Rav Moshe there is one difference between the point on the blech that is over the fire and the point on the blech that is Yad Soledes Bo but not over the flame and that is removing food from the pot (this is a derivative of the issur “Maygis”-stirring). We saw above that it is assur to remove food from a pot even if the food is fully cooked as long as it is still “on the fire”. It is mutar to remove food from a pot on a blech if you move it from point a to point b since it is technically a Kli Rison that is “off the fire”. He understood that with regards to the din of Maygis the issur is “literally over the fire”.

Therefore if you move a pot from point a (over the flame) to point b (Yad Soledes Bo but not over the fire) you do not need the conditions of Chazorah (intent to put back, still in hand, etc.) in order to eventually move it back over the flame. This means that you could serve chulent by moving your pot from point a to point b (with no intent to put it back to point a), release your hands from it while serving, and then put it back to point a. 

Rav Shlomo Zalman Auerbach (Minchas Shlomo Vol. 2 34:12): Although he is melamed zchus on the mekilim nevertheless he disagrees in principle and says that only if a pot is partially over the fire or close enough to being over the fire that it is still in a “makom bishul” (i.e. a place where people normally cook) is it considered “on the fire” with regards to the issur Chazorah. If a pot is not in a makom bishul (even if the food will reach Yad Soledes there) it is assur to move it to a hotter place on the blech. Also if you want to serve the chulent and then put it back on the fire for later you can do so by moving the pot from its place over the flame to a point that is not over the flame and serve it provided you had intent to put it back and you keep it in your hand the whole time. B’dieved one of the two conditions will suffice. (Even though we said above that point b has a status of smicha and it is generally mutar to move a pot from smicha to on the fire nevertheless Rav Shlomo Zalman was only giving the pot in point b a status of smicha l’chumrah but not l’kulah)

Moving Pots Around on a Hot Plate

Since a hotplate is designed to provide a uniform heat over the entire surface the whole thing is like point a with regards to chazorah. Therefore you can move pots around at will but in order to serve from a pot you would have to remove it from the hotplate.  

Pouring the Contents of One Pot to Another and then Returning it to the Blech

Kli Rishon to Kli Sheni

Gemara: The Gemara in Shabbos 38b says that if you take contents from a pot that was on the fire and pour them into an empty pot it is a suffeik whether you can put the second pot back on the fire. On the one hand you have the necessary conditions of in the hand intent to return etc. but on the other hand the food cooled down significantly as a result of moving it to the second pot and it could be that we view this as an act of “giving up” on putting it back on the fire.

Magen Avraham (263:36): He says that we should be machmir regarding this issue. Therefore it would be assur to take a pot off the fire, pour its contents into an empty pot, and then return that second pot to the fire.   

Shar Hatziun (253:47): He disagrees with the Magen Avraham and says that it is permitted to put the second pot back on the fire assuming you have the other necessary conditions mentioned above (intent to return, still in hand, not on the floor).

Kli Rishon to Another Kli Rishon

Mishnah Brurah (253:84): He says that moving food items from one Kli Rishon to another is mutar in terms of Chazorah. Therefore if you have a pot of hot water and a pot of chulent it would be mutar to pick up the hot water pot and pour some into the chulent. It should be noted that according to the Shar Hatzion above it would even be mutar to pour the water from the pot to a glass and then pour the glass of water into the chulent. However because of the laws of Bishul Achar Bishul we have to keep in mind that when doing this with liquids they can’t cool down to room temperature in the interim (i.e. before they hit the chulent) because then there would be a problem of Bishul Achar Bishul. Also we have to remember that since the chulent is sitting over the flame there is a problem of “Maygis” (stirring or its equivalent) therefore whatever method you use try to be careful to pour the liquid into the chulent very gently. 

The Din of Chazorah B’dieved

Biur Halacha (253:1): Any time there is a machlokes haposkim whether the act you did is defined as an issur Chazorah it is mutar b’dieved.

We learned in Siman 318 that any time there is a Maseh Shabbos regarding an issur d’rabanan b’shogeg it is mutar b’dieved.

Gemara (Shabbos 38a): Even though this is true the chazal made special penalties with regards to the issurim of Sheheiyah, Hatmanah, and Chazaorah because they saw that specifically with regards to these issurim there was laxity amongst Klal Israel in upholding the gezeirah. 

Rema (253:1): The only time Chazal made this issur b’dieved is when you actually get benefit from the act itself. Therefore if the pot of food was Mitztamek V’rah Lo when you did Chazorah it is mutar b’dieved. If the food got better as a result of the Chazorah it assur b’dieved

Rema (253:1)\ Mishnah Brurah (253: 34-35): If a goi did chazorah for you then the tavshil is mutar like the case of shogeg shehiyah. However if a jew did chazorah b’issur then the Rema holds that even if this was b’shogeg we give it a din like maizid (since a maseh was done) and it is assur for everyone until after Shabbos plus k’dei sh’yasu.  M.B. brings other poskim who permit others to partake in this tavshil since the maseh was b’shogeg and they themselves didn’t even do it.


Heating Cooled Solids

Shulchan Aruch (257:1): When dealing with Hatmanah B’davar Hamosif Hevel he says that a cooled liquid that got heated up through such a Hatmanah is assur b’dieved. 

Chazon Ish (Orach Chaim 37:27): The case of Shulchan Aruch applies to Cazorah as well. Therefore even if a food was already at the stage of Mitztamek V’rah lo it will be assur b’dieved if through the chazorah the food got warm enough to be enjoyable.

Chazorah by a Goi

Rema (253:1): If a goi did Chazorah for you then the tavshil is mutar b’dieved regardless of whether it improved or not.

Biur Halacha (253:5 “Lehachaim”): He brings sufficient proof from the poskim that in a case where you have no other food for Shabbos you can ask a goi outright to put the food on the fire for you provided it is already fully cooked. This heter extends to solids or liquids even if they have fully cooled since we can rely on the opinion that says Ain Bishul Achar Bishul even by liquids (here since you are asking a goi we don’t even have to be machmir for the Rema in 318:15). The goi cannot only put the pot on the blech but even on an open fire.

Hatmanah 

The next section of the Rabbinical Fences section is called the issur of Hatmanah (insulating).

By way of introduction we must understand that in the old days the custom was to cook on a fire that resembled more of a campfire type of setup. After the food items would become cooked they would want to keep them warm for many hours without needing to constantly be bound to keeping the fire going at its constant temperature. As a result they developed insulating techniques. Basically there were two forms of insulation that they developed. The first technique utilized substances that were only capable of retaining the heat of the food for some time (Hatmanah B’davar Sh’aino Mosif Hevel). The second technique utilized substances that were actually capable of not only retaining the heat of the food but also intensifying it to some degree (Hatmanah B’davar Sh’mosif Hevel). 

Mosif Hevel

Mishnah (Shabbos 34a): The Mishnah says that it is mutar to do Hatmanah on Erev Shabbos. However it does not give the details as to which technique is being referred to either one or both of them. Furthermore it is implied in the Mishnah that whatever type of Hatmanah is still mutar during Bein Hashmashos is assur once Tzeis Hakochavim sets in.

Gemara (Shabbos 34a): When the Mishnah said that during Bein Hashmashos it is still mutar to do Hatmanah that was only referring to a type of Hatmanah that will retain the heat but not to a type of Hatmanah that will intensify the heat. That means to say that a type of Hatmanah that will intensify the heat was entirely prohibited on Erev Shabbos by the Rabbis.  The type of Hatmanah that merely retains the heat of the food is mutar to do on Erev Shabbos even during Bein Hashmashos but once Tzeis Hakochavim sets in; even that type of Hatmanah is prohibited by the Rabbis.  

There are two different versions of what the actual text of the Gemara is regarding the reasons.

Rashi (ibid)/ Ran (ibid): Their text reads that the reason for why the Rabbis forbid Hatmanah B’davar Sh’aino Mosif Hevel on Shabbos itself is because if we let you do this type of Hatmanah on Shabbos you may forget and be tempted to reheat the food before insulating it (since the type of Hatmanah you are utilizing is only capable of retaining the heat inside the food) which is a problem of Bishul (or Bishul Achar Bishul) depending on how cooked the food is at present.

Subsequently the Gemara questions the reason why the technique of insulating in a Davar Hamosif Hevel is even assur while it is still Erev Shabbos (all the more so this would be assur on Shabbos itself). The reason given is that you may come to stoke the coals on Shabbos. According to this approach we are worried about a two-staged forgetfulness. One you will come to do Hatmanah B’davar Hamosif Hevel even on Shabbos and then you will come to stoke the coals in order to make that Hatmanah a more intense and long lasting Hatmanah.

Rambam (Hilchos Shabbos 4:2)/ Rif (ibid): They had a different version of the Gemara. According to them the first question in the Gemara was why did the Rabbis forbid Hatmanah B’davar Hamosif Hevel even on Erev Shabbos. The reason given is because since the temperature of the food will rise from this heat intensifying insulation. It may reach a boiling point on Shabbos. At that point you will remove the top to settle the boiling and forget that putting the top back on the pot after it cools down is a new form of insulating with a Davar Hamosif Hevel. In other words you can’t do Hatmanah B’davar Hamosif Hevel from Erev Shabbos because you might come to do it on Shabbos itself. If you will ask that this is a G’zeirah L’gzeirah we can say that it is all one g’zeirah just if you only assur this case on Shabbos it won’t be able to stand without making it assur on Erev Shabbos as well.

Subsequently the Gemara asks why it is assur to do Hatmanah B’davar Sh’aino Mosif Hevel on Shabbos itself. The Gemara answers that we are worried you will come to do Hatmanah in ash that has embers in it (which according to this approach in the Gemara is considered an Davar Sh’aino Mosif Hevel) and eventually stoke those ambers (which is considered the issur of Havarah).   

Shulchan Aruch (257:1)/ Mishnah Brurah (ibid. 1): We hold like the Rashi in terms of how to understand this issur. Even though Rashi is explaining that the issur of Hatmanah is because of a chashash that you will come to do Bishul and many Rishonim hold Ain Bishul Achar Bishul even by liquids they will still agree with Rashi here because ultimately even if you aren’t worried about Bishul Achar Bishul eventually Hatmanah will lead to Havarah.

Shar Hatziun (257:3): According to this rationale that we are always worried that you will stoke the coals regardless of whether there is a chashash bishul or not then the issur of Hatmanah applies even to a fully cooked solid.

Examples of Mosif Hevel

Mishnah (Shabbos 47b): The Mishnah enumerates some examples of substances that are Mosif Hevel they are:

1) Olive, grape, or sesame refuse

2) Manure

3) Salt

4) Lime

5) Hot sand

6) Moist straw, grass, or sheerings (wool or cotton) 

The Main Components of a Maseh Hatmanah

We will see ahead that there are 4 major issues that comprise the issur of Hatmanah B’davar Hamosif Hevel.

1) The item must be wrapped or insulated in such a way that the wrap or insulator is in direct contact with the pot

2) The hatmanah must be for the sake of retaining or intensifying heat not just for some other purpose like protecting the food from getting dirty

3) According to many poskim the hatmanah must fully cover the entire surface of the food or pot.

4) The food must still be in its original container (kli rishon) not in a kli sheni.

A Hatmanah that Doesn’t Come Into Contact with the Pot

Shulchan Aruch (257:8): It is permissible to place a wide plate on top of a pot of food on the blech and then drape a towel over it even if the towel forms a seal around the entire pot. The reason is because the towel doesn’t come into contact at all with the pot. This is not defined as Hatmanah.

Hatmanah in an Oven

Similarly placing a pot of fully cooked (no problem of Bishul or Shehiyah) in an oven before Shabbos is not Hatmanah for this same reason. (Note: placing a pot of food in an oven may have other halachic problems see above)

Hatmanas Ochlin 

Pot Covers/ Covering Hot Food

Shulchan Aruch (257:2 based on the Ran): The top of a pot is not defined as a cover that serves the purpose of insulating but rather as a form of protection to keep dirt and bugs out of the food. Therefore it is mutar to put tops on all of the pots sitting on your blech since this is not called hatmanah. Based on this it is also mutar to cover a hot food with a towel or the like to protect it from dirt or bugs. 

Mishnah Brurah (253:14): This is mutar even though the food may stay warm for quite some time longer as a result of the fact that you covered it. 

Wrapping Food Items in Tinfoil or Saran Wrap

Rav Shlomo Zalman Auerbach (quoted in Maor Hashabbos pg. 86): If you are only wrappiong the item in tinfoil to keep it from falling apart it is mutar to do so and then put it on top of a pot on the blech. (It could be even according to Rav Moshe if the food was already wrapped before hand then you don’t have to take it out before putting it on the pot since in that case you have the kavanah of keeping it clean or keeping it together or from leaking)

Rav Eliyashiv (quoted in Maor Hashabbos pg. 84)/ Chazon Ish (37:32): They hold that Chazal never extended the gezeirah of hatmanah to putting food itself into a kli. The issur is insulating a kli with food in it to keep it warm.
Rav Moshe Feinstein (Orach Chaim 4 Res. 74 Hatmanah 3): He says that fully wrapping a food item like a potato, challah, or the like and putting it on top of a pot on the blech is assur because it is hatmanah. This would only be permitted according to him if you leave a significant portion uncovered with the foil. He holds that this is a clear act of intent to retain heat and the heter of the Shulchan Aruch doesn’t apply.

*According to Rav Moshe and Rav Shlomo Zalman Auerbach it is certainly assur to wrap the food in a number of layers of tinfoil because you no longer have the claim that it is for other reasons other than keeping in the heat. It is questionable whether the other shitos would agree to this issur or not.


Hatmanah Directly on the Coals (Partial Hatmanah)

Rashi/ Raviah: They hold that placing a pot directly on the coals is called Shehiyah but not Hatmanah. Hatmanah can only be defined in terms of insulation on all sides not by the mere phenomenon of maintaining or intensifying heat through direct contact with the coals.

Rosh/ and Rov Rishonim: They disagree and say that putting a pot directly onto the coals of a fire is an issur of Hatmanah B’davar Hamosif Hevel. This issur of Hatmanah would apply even if the pot was not covered or insulated on the sides at all. According to this approach we must say that the case in the Gemara of Shehiyah (which we learned above is permitted) must be referring to a case where the pot is somehow suspended above the fire (the flames of the fire may actually be hitting it) but is not directly touching the coals.

The principle of Hatmanah according to this approach is not limited to the insulation and wrapping of a pot on all sides but extends even to a “partial insulation” (in this case from the underside).

Shulchan Aruch (253:1): He poskins like the opinion of Rov Rishonim here and says that when a pot of food is left from Erev Shabbos sitting right on top of the coals it is an issur Hatmanah even if the pot is entirely exposed on all sides.

Rema (ibid.): He brings down the opinion of Rashi and the Raviah that even if a pot is sitting directly on the coals of a fire from Erev Shabbos it is not assur due to Hatmanah unless it is insulated on all sides. However leaving a pot in that position would be a Shehiyah and all the conditions necessary to permit Shehiyah would have to be in place. (We will see ahead that there is a machlokes how much of the pot must be revealed according to the Rema)

Mishnah Brurah (253:49): He indicates that he agrees with the Rema that Hatmanah is defined only as complete insulation on all sides not partial insulation.

Chazon Ish (37:19): He holds that we should be machmir for the opinion of the Shulchan Aruch that even partial insulation is assur if it is a Davar Shemosif Hevel.

Rav Shlomo Zalman Auerbach (quoted in Shmiras Shabbos Kehilchasa Ch. 1 Note 195): The premise behind why Hatmanah B’miktzas is mutar is because even though it may even resemble the act of hatmanah nevertheless the fact that the whole item is not insulated is making a noticeable effect on the quality of the hamanah.
Wrapping a Pot Only Up to the Level of the Contents
Rav Shlomo Zalman Auerbach (quoted in Shvus Yitzchak Ch. 20): He holds that if you wrap a pot up to the level of the contents but not higher then it is also called a hatmanah b’miktzas as long as there is a significant amount of the surface of the pot itself that is not wrapped. 

Covering a Pot on the Fire with a Towel 

Shulchan Aruch (257:8): Rov Rishonim agree that even if a pot is slightly suspended over a fire (or the fire is covered with a blech) and in addition the pot is fully insulated from on top this is considered a full-fledged Hatmanah Bedavara Hamosif Hevel.


The Achronim argue as to how the Rema holds with regards to this case.

Magen Avraham (257:18): He says that according to the Rema (253:1) since placing the pot on the coals isn’t called hatmanah on its own, therefore a partial coverage with a cloth on top of the pot will be mutar even if the pot is on the coals.

Eliyah Rabbah (ibid.): He disagrees and says that the Rema would assur the case of the Magen Avraham (because we are worried that a partial insulation from the top and direct contact with the coals below would be enough to create the reality of Hatmanah B’davar Hamosif Hevel) The only case the Rema will permit is when the pot is detached from the fire and only partially covered. (It should be noted that according to the Shulchan Aruch even if the food was detached somewhat from the coals and partially covered from above it would be assur because he is machmir for partial Hatmanah)
The Status of a “Heat Source” (no fire) with Regards to this Halacha

Tosafos They hold that if the pot is on top of a heat source with no fire in it then it is mutar to wrap the pot because the Chazal were only concerned for “Mosif Hevel” when there is a substance that is itself Mosif Hevel that you might come to be matmin in and when the heat source has its own ability to generate heat. In this case you have neither of those two aspects to be choshesh for

Rosh He holds that even in this case the Chazal considered this a Hatmanah B’davar Hamosif Hevel. Although it is true that there is no longer a real fire to generate heat but the kirah itself is going to generate heat for a very long time since it is so intensely hot. Therefore we treat this case “as if” there is still a fire in the kirah. 

Shulchan Aruch (257:8 as per Beis Yosef): He is maikal like Tosafos

Mishnah Brurah (257:43): He is choshesh for the Rosh.
(The Din of a Blech or a Hotplate)

Yabiyah Omer (Vol. 6:33): Based on the principles in the Beis Yosef he is maikal in this din. The hot plate and blech do generate their own heat but on the other hand there is no substance to do hatmanah inside of. Therefore since these cases fit the heter of Tosafos you can wrap a pot of food in a towel on Erev Shabbos even if it is sitting on a hotplate.

Mishnah Brurah (ibid)/ Shmiras Shabbos Kehilchasa (1:64): They are choshesh for the Rosh and therefore it follows that it would be assur to wrap a pot on top of a blech or hotplate even from Erev Shabbos. 

The Crockpot (Slow Cooker)

There are a number of different types of crock-pots. 

1) One version has a heating element only on the bottom of the pot and then walls that insulate the pot all the way up the sides. (The gedolei haposkim take on that according to sefardim this is called hatmanah b’miktzas and is therefore assur. The question is whether this is mutar according to the Rema who is matir hatmanah b’miktzas)

2) Another version has heating elements on the sides (and sometimes on the bottom as well) (Again this type of pot is only questionable according to the Rema but is clearly assur for sefardim. The suffeik is what the Rema meant in saying “hatmanah b’miktzas” is mutar)

3) Yet a third version has no insulating walls at all but is just a pot sitting on a platform. (This pot is mutar according to all poskim even for sefardim)

Rav Shlomo Zalman Auerbach (quoted in a tshuvah to Rav Rubin – see Orchos Shabbos pg. 542)/ Rav Eliyashiv (quoted in Shvus Yitzchak): In regards to the first type of crock pot since the heating element is only on the bottom he holds that we can consider the whole thing a hatmanah b’miktzas since the top of the pot is not insulated.

In regards to the second type of crock-pot it is viewed as a full-fledged Hatmanah B’davar Hamosif Hevel. The Rema in 253:1 only meant to permit a case where the coals (or heat element in this case) are only along the bottom surface or up a small portion of the sides. Therefore it is altogether assur to use this type of crock-pot in its normal fashion. Rav Shlomo Zalman Auerbach gives the aitzah to put a fitted tin insert into the apparatus that acts as a barrier between the pot and the walls (ideally this barrier should stick out at the top. Rav Eliyashiv gives the aitzah to place something under the pot to raise it up significantly. In such a case we can now count the bottom and the top of the pot as “non-insulated”. If in doing so the majority of the surface area (top bottom and protruding sides) of the pot is non-insulated you can use the crock-pot. 

Rav Vozner (quoted in Orchos Chaim pg. )/ Rav Moshe Feinstein (Orach Chaim Vol. 4:74 Hatmanah #4): They hold that the Rema meant that as long as the top of the pot is not covered with coals or heat elements then it is still called a hatmanah b’miktzas and it is mutasr. Therefore even though there may be basis l’hachmir it is certainly mutar to use this type of crock-pot. (You still need an aitzah to matir shehiyah and chazorah – i.e. a layer of tinfoil buffering the pot or something to raise the pot slightly and reduce the intensity of the heat)

Hatmanah with a Kli Sheni

Gemara (Shabbos 38b): The Gemara says that we aren’t sure if there is an issur Chazorah to return a Kli Sheni to the fire. 

Rashi: He says that the suffeik is that perhaps pouring the contents into the Kli Sheni is a clear sign that you have no care of keeping this food connected to its original heat source.

Rambam: He says that the suffeik is that maybe when you pour hot food into a Kli Sheni we automatically view them from that point on as cooled off and you can’t do Chazorah any more. 

Shulchan Aruch (257:5): He says that even though the Gemara was in suffeik whether this would be mutar to put back on the fire regarding Chazorah nevertheless regarding Hatmanah it is certainly mutar. According to Rashi the reason why is because we see you don’t care about the heat anymore therefore if you want to insulate it right now we aren’t worried that you will take it so seriously that you will come to stoke the coals. According to the Rambam this is mutar because a Kli Sheni is like it is cold and we have a general rue that  it is mutar to insulate cold food items.

Shar Hatziun (257:29): He says that in a time of need you can even wrap a Kli Rishon that is off the fire once it cools down to below Yad Soledes Bo. The reason this is only permitted in a time of need is because it would really be dependent on the machlokes between the Shulchan Aruch and the Rema by Bishul Achar Bishul with a liquid as to how cool something has to be before it is considered “halachically cold”.

Using a Thermos

Chazon Ish: It is mutar to pour hot water from a KlI Rishon into a thermos on Shabbos. There are 2 different approaches as to why this is mutar.

a) The first approach is that it would be dependent on a machlokes between Rashi and the Rambam. Rashi would say its assur because the whole heter to do Hatmanah on a food item that is in a Kli Sheni is because you don’t care about the heat but by a thermos you do want the heat. Rambam would say it is mutar since the thermos is a Kli Sheni and when you put something into a Kli Sheni it cools off (Hatmanah on cooled items is mutar). (We saw the M.B. poskins like the Rambam)

b) The second approach is that according to everyone a thermos is mutar on Shabbos because it is no different than pouring hot food into an empty pot. Just like an empty pot even if you put a top on it doesn’t pose a problem of Hatmanah so to a thermos doesn’t pose this problem. 

Molid Chom Derech Hatmanah

Shulchan Aruch (258:1): It is mutar on Erev Shabbos to place a food item on top of a pot that has been removed from the fire even if you cover the food with towels. This is called a Hatmanah B’davar Sh’aino Mosif Hevel. 

Mishnah Brurah (258:2): Even though we learned before that (according to the Rosh) you can’t cover a food or pot of food on top of a heat source according to Ashkenazim, here the Achronim all point out that since you clearly have both aspects of the heter of Tosafos (no substance to be matmin in and no ability to generate its own heat) therefore we can rely on Tosafos and say that this is mutar Erev Shabbos.

Mishnah Brurah (ibid.): The implication from Shulchan Aruch is that it would be assur to do this very same act on Shabbos itself. This issur is called “Molid Chom derech hatmanah” but it is a very difficult issur to understand. We are discussing the wrapping of a cold food (solid or liquid) in a place where it will become warmer. This doesn’t fit the definition of either of the two categories of hatmanah we have learned about until now because both Mosif Hevel and Aino Mosif Hevel are issurim dealing with hot food not with cold food. We are forced to say that in addition to the gezeirah of Hatmanah Chazal extended the issur even to a case where you are utilizing the technique of hatmanah to cause a cold item to get warmer.

Mishnah Brurah (ibid): Based on this principle the Achronim bring down that you can’t submerge a kli with cold food (solid or liquid) into the hot contents of another kli (even less than Yad Soledes Bo). This is also classified as being Molid Chom derech hatmanah 

This din is very problematic because it seems to be in direct contradiction to a din we learned in S. A. 318:13.

Gemara/ Shulchan Aruch (318:13): The Gemara in Shabbos 40b states that it is mutar to take a bottle of oil and submerge it in a vessel of hot water as long as there is no chashash of Bishul D’orysa (for example submerging it in a Kli Sheni where there is no bishul). 

Why is this not a problem of generating new heat in your food item through the act of Hatmanah?

Rema/ Shmiras Shabbos Kehilchasa (1: ): The Rema said above that partial Hatmanah is not defined as Hatmanah at all. Based on that principle we can say that the Gemara was referring to a case where the container of oil is only partially submerged (perhaps even up to the level of the contents) in the container of water.

This answer will work for the Rema but the Shulchan Aruch said that even partial Hatmanah is assur. How can he rectify his approach with the Gemara in Shabbos?

Chazon Ish (37:32): The Chazon Ish (who agrees with the Shulchan Aruch that partial Hatmanah is assur) learns a very novel pshat in the Gemara. He says that the Chazal never made an issur of Hatmanah when you are submerging one Kli into a second Kli. (Note: when submerging in a Kli Rishon this halacha is not practical because there may be a problem of Bishul or Bishul Achar Bishul) 

Gemara (Shabbos 145b): One of the Chazon Ish’s main proofs is from this Gemara. It says that once you have cooked an item Ereve Shabbos it is mutar to submerge it in a kli rishon that isoff the fire on Shabbos. Thi sseems to be a definitive proof for his opinion!

Rashi (ibid): Rashi says an interesting explanation in the Gemara there. He says that the case is where you are putting this cooked item into the kli rishon so that it will dissolve and blend with the contents in the kli rishon. According to this we can say that even those who follow the Rema can defend the proof of the Chazon Ish from this Gemara by saying that the Chazal were never gozer hatmanah in a case where the item you are submerging is blending with the contents.

Submerging a Baby Bottle in a Kli Sheni

Chazon Ish: According to his shitah this is mutar even if the bottle is fully submerged in the kli sheni.

Putting Kishka in the Chullent Erev Shabbos


Chazon Ish: According to his approach this is not considered Hatmanah at all even though the pot you are submerging in is going to be on the fire since you are submerging it in a kli and Chazal never made the issur Hatmanah in such a case. This is true even though the pot will be a mosif hevel situation.

Rav Shlomo Zalman Auerbach (quoted in Shmiras Shabbos Kehilchasa Vol. 2 42:63, Vol. 3 ibid. Note 142): He says that the intent in these and similar types of cases is not to do Hatmanah at all but rather to “put everything on the fire at once”. We saw above that if you do the act of Hatmanah but for an entirely different purpose than “insulating your food” it is mutar. 

Minchas Yitzchak (Vol. 8:17)/ Shevet Halevi (Vol. 3:47)/ Rav Eliyashiv (as quoted by Shvus Yitzchak Hatmanah Ch. 20): They compare this directly to the case of Shulchan Aruch in (258:1). Therefore this is a full-fledged Hatmanah B’davar Hamosif Hevel and it is assur even on Erev Shabbos. However there is an aitzah to permit it by poking holes in the wrapping so that the ingredients will blend a little bit. This allows us to view the contents as “one big pot of food” and not “one item wrapped in the other”. This heter is based on the opinion of Rashi we saw in the Gemara Shabbos 145b (see above).


Aino Mosif Hevel

From the Mishnah we learned that Hatmanah B’davar Shaino Mosif Hevel is mutar on Erev Shabbos but assur on Shabbos. Therefore it is mutar on Erev Shabbos to take a hot pot off the fire and wrap it in a towel in order to keep it warm. However to do this on Shabbos would be assur. 

Examples of Aino Mosif Hevel

Mishnah (Shabbos 49a): The Mishnah enumerates a number of items that are considered Aino Mosif Hevel:

1) Dry straw, cotton or wool

2) Wheat or beans

3) Blankets

4) Pelts

5) Pigeon Feathers

6) Sawdust

Adding, Exchanging, or Replacing the Covers

Shulchan Aruch (257:4): If you did a Hatmanah B’davar Hamosif Hevel on Ereve Shabbos then it is mutar on Shabbos to add more blankets, replace the blanket in the event that it fell off, or entirely replace the blanket with a warmer blanket. 

Hatmanah B’miktzas by Aino Mosif Hevel

Ohr L’tzion (Vol. 2 17:12)/ Graz (Final Version Siman 257): They hold that even though the Shulchan Aruch is choshesh for Hatmanah B’miktzas by a Mosif Hevel, when it comes to a Davar Sh’aino Mosif Hevel there is no chashash because this is too weak to make any difference at all.

Chazon Ish (37:19): Nevertheless he is still choshesh for this type of Hatmanah.

Hatmanas Tzonen (Insulating to Preserve Coolness)

Gemara (Shabbos 51a)/ Shulchan Aruch (257:6): It is mutar on Shabbos to insulate a cold item in a Davar Sh’aino Mosif Hevel either to take the chill off or to preserve its coolness. Conversely it is assur to insulate a cold item in a Davar Sh’mosif Hevel even on Erev Shabbos. 

The Din of Hatmanah B’dieved

Shulchan Aruch (257:1): He holds that the Chazal were machmir by hatmanah b’davar hamosif hevel b’dieved even if it was done b’shogeg and the tavshil is assur until Motzi Shabbos if it improved as a result of the hatmanah. This is in contrast to the din by Shehiyah b’shogeg b’dieved where we learned that (according to S.A.) even if the food improved as a result of the Shehiyah it is mutar b’dieved. In addition he holds that if you took a fully cooked food and warmed it up by utilizing the technique of hatmanah B’davar hamosif Hevel then it is also assur b’dieved.

Rema (257:1, 7 based on the Mordechai): He brings down two different minority opinions l’halacha. One is that the whole issur of hatmanah only applies to food that is partially cooked but less than Machel Ben Drusoi. If the food is either totally raw or Machel Ben Drusoi the chashash of stoking the coals is not applicable. Secondly the Rema holds that (unlike the S.A.) we can be maikal by Hatmanah b’dieved just like we saw by Shehiyah.

Magen Avraham (ibid)/ Gra (ibid)/ Taz (ibid): They hold that the Rema didn’t want to combine both of these leniencies together. Therefore lemaseh he holds that as long as the food was fully cooked before Shabbos even if it improved as a result of the hatmanah it is mutar b’dieved. If this was done b’maizid it is assur until Motzi Shabbos. (It follows as well that if you heated a cooled food through such a hatmanah it is also mutar b’dieved since it was already fully cooked)

Biur Halacha (257:1 “Yesh Omrim”): If you have no other food for Shabbos you can rely on the kulah of the Rema even if the food was only machel Ben Drusoi when Shabbos came in. 

*The basis for being maikal in regards to Hatmanah B’davar Hamosif Hevel is because you didn’t do any act to the food on Shabbos itself. If you actually did a Hatmanah B’davar Hamosif Hevel on Shabbos itself and the food improved then the tavshil is assur until Motzi Shabbos.

Hatmanah for Shabbos Day

Rema (257:1): There is a shitah that holds that any time you do a Hatmanah B’davar Hamosif Hevel on erev Shabbos in order to eat the food on Shabbos day it is mutar and the chazal were not afraid that you will come to stoke the coals since you are masiach da’as from the tavshil. Even though the Rema doesn’t rely on this opinion lechatchilah he says we can rely on this shitah b’dieved. Therefore any time you did a Hatmanah B’davar Hamosif Hevel on Erev Shabbos in order to eat the food Shabbos day it is mutar b’dieved. 

Aino Mosif Hevel B’dieved

Mishnah Brurah (257:8): Based on the Magen Avraham he holds that since the tavshil doesn’t improve as a result of this type of hatmanah it is mutar b’dieved.

