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Review Sheet for Maleches Bishul (Siman 318)

The Av Melacha 


Cooking and Baking

Gemara (Shabbos 74b “HaLosh V’Haofeh….until Nakat”)/ Rashi (ibid): The Gemara asks why the Mishnah refers to the melacha as “Ofeh” (baking) when there was no act of baking in the mishkan. The only related act that was in the mishkan was cooking the dyes “Bishul Samamanim”. The Gemara answers that the Tannah of the Mishnah wanted to preserve the conceptual order (for memorization purposes) of the first 11 melachos. Since many of the first 10 melachos listed apply more directly to the making of bread (as opposed to the producing of the dyes) the Mishnah referred to the melacha as “Ofeh” as opposed to “Bishul”. 

Yerushalmi Shabbos  50b: Here we see a similair presentation however there is a clear indication that Ofeh is a Toldah according to the Yerushalmi not an Av.
Rav Hai Gaon (Quoted in T’shuvos HaRambam 134) / Iglay Tal (P’sicha 1:4-8,10-11,14-15): He holds that an Av Melacha is always defined as an act that the Jews did in the mishkan after its completion (i.e. Korbanos etc.). The Gemara here (which implies clearly that bishul smamanim was the Av in the mishkan) is difficult to understand in light of this approach. In short it is likely that Rav Hai built his understanding based on the Talmud Yerushalmi Shabbos 62b that clearly works with the assumption that the basis for deriving Melachos from the Mishkan was from the acts done in the offering of the Korbanos etc. Therefore we can say that the melacha in the Mishkan was the baking of the various grain offerings and the showbreads and in fact it was an Av. (The Iglay Tal points out that the Hava Aminah and Maskanah in Yerushalmi were based on different opinions with regards to whether the showbreads were docheh Shabbos and therefore only a Toldah or not in which case they could be an Av - see there)
Rambam (Hilchos Shabbos 9:1): He lists both Ofeh and Bishul as examples of the Av Melacha. The Iglay Tal (Maleches Ofeh 1:1,7…. * note 7 is also relevant to roasting see ahead) suggests that this is not problematic. According to the Gemara (Bavli) above Bishul is the Av. However he holds that the rule (at least in the Talmud Bavli) is that something can be considered an Av Melacha even if it wasn’t in the mishkan as long as it is a completely identical act (albeit performed with different substances). Ofeh certainly qualifies as an Av according to this approach. (The Iglay Tal – [ibid.] suggests that this is Rashi’s opinion as well this may find support in Rashi to Beitzah 23b “Ain Tzadin Dagim” and  Shabbos 73b “Chaiv M’shum Zoraiyah” and “Melacha Achas” ). We will see ahead in the issue of Roasting that there are some Rishonim who reject this premise (see there) and say that only Bishul is an Av whereas baking, roasting, and frying are Toldos. They will obviously base their understanding on the Yerushalmi in 50b

Tosafos Baba Kamah 2a “Ul’Rebbi” – Tosafos indicates that Bishul is the Toldah (implying that Ofeh is the Av). This is difficult to understand as well in light of the Gemara above in Shabbos. (However see the Minchas Shlomo there who suggests a pshat in Tos. that fits with the Gemara above.

Roasting and Frying

Rambam (Hilchos Shabbos 9:5): He also lists roasting as an example of the Av Melacha. (In terms of classifying the concept of roasting we need to explain the difference between the process of roasting and baking. Both are forms of cooking that have no other medium other than heat. The difference is that baking is achieved by heating the walls of the oven. The walls of the oven then in turn cause the change in the substance. Roasting on the other hand is a technique in which the direct exposure to the fire itself is what effects the change in the substance.)

Iglay Tal (Maleches Ofeh 1:2,5-7): He raises two difficulties with the Rambam.

1) The Ran in Chullin (Dapei HaRif 43a) adds that roasting is not classified as a form of “derech bishul” m’dorysa with regards to cooking milk and meat. (Therefore why should it be considered Bishul by Shabbos) [We will see ahead that the Ran’s opinion may not be universally agreed upon] 

2) Roasting was not a technique used in the construction of the mishkan.

His basic answer is that the standard for classifying the act is different by Shabbos than it is by milk and meat. By milk and meat the issue the Torah is focused on is whether the milk and meat are joining and combining to form one new unified substance. The only technique the Torah recognizes as being capable of doing that is bishul. When you apply heat to a substance in a liquid medium the combination of heat and liquid together causes the two substances to break down and join with one another. The other techniques don’t share this ability to the same extent.

By Shabbos the Torah is not focused on the joining of two substances but rather the change in the properties of a substance. More precisely the Torah is concerned by Shabbos whether you intend to utilize this technique to effect a change in the item. Under this premise both roasting and frying would be included in the melacha d’orysa even though they weren’t in the mishkan since they shared the same general principle and method as Bishul and Ofeh.
That whole explanation will suffice to justify why roasting is a chiuv d’orysa in Shabbos but not why it is an av. To this second issue he says that the Rambam is of the opinion that any act that is virtually identical in principle to the Av in the mishkan (albeit performed on different substances) is classified as an Av as well. Based on this he suggests that the Rambam would not only classify roasting as an Av but frying as well. 

Iglay Tal (Ofeh 1:9) – He brings the basis for this principle in the Rambam (and Rashi) from the Bavli in Shabbos 73b in its categorization of many of the agricultural Melachos. 

Yerushalmi 47b “Tani Rebbe Chiyah…”- The Gemara clearly categorizes the subsidiary acts as Toldos even though they involve the exact same principle.  
Meiri (Shabbos 73a)/ Ramach (Kesef Mishnah 7:2): They disagree with the premise that any act that is completely identical to an act in the mishkan (but just performed with other substances or items) is still an Av. Therefore roasting and frying are Toldos and not Avos of Bishul. It follows that Ofeh is a Toldah as well according to this approach. They clearly base themselves on the Yerushalmi in 47b (See Iglay Tal Ofeh 1:10)

Sefer Hayeraim (Siman 274) – He seems to be somewhere in the middle of this issue because in his presentation of the Melachos of Zoraiyah, Kotzer, and Dosh he clearly rejects the premise that we said to explain the Rambam and Rashi (all Melachos of similar principle to the Av are called Avos as well). However with regards to Ofeh he considers it an Av

Iglay Tal (Maleches Ofeh 1:12) – He suggests that Ofeh is different because it is mentioned in the verse and therefore must be an Av. With regards to roasting the Sefer Yeraim’s opinion is still unclear. He leans towards saying that roasting is a Toldah


The Toldos

Shlikah (overcooking in water) 

Yerushalmi (Shabbos 50b): The Gemara there brings two cases of Toldos to the Melacha of Bishul. One is smoking foods and the other is shlikah.

Gemara Chullin 110b “Amar Lai Abaye…V’ainah Bola’as” and 111a “Rav Bar Shva…V’neseres” – At the end of the Gemara there is a machlokes Tannaim by the din of a liver that was “shaluk”. Previously the Gemara had discussed a liver that was mevushal and indicated that it is mutar because during the cooking process the liver is too busy exuding blood to absorb its own blood back in. According to Rebbe Yochanan ben Broka who holds that a kaved shlukah does absorb its own blood it is necessary to say that “Shlika” is cooking in water beyond the point of fully cooked. (See Rashi on 111a “Shlukah”   - who says just this by force of having no other way to learn the Gemara.

Rabbeinu Shimshon (Trumos 10:8): He brings a proof from the above Gemara that the definition of the word “Shaluk” in Mishnah means overcooked in water.

Biur HaGra (Yoreh De’ah 73:12 until “V’nireh”): He raises a difficulty to this approach from the Mishnah in Trumos 10:10 which clearly assumes “Shaluk” means undercooked in water. 

Ran (Nedarim 49a) – He also holds that the definition of Shaluk is undercooked in water. 

Biur HaGra (ibid from “V’nreh…) – He rectifies this difficulty based on a Tosefta that has a different text of the argument in Chullin. He claims that the correct text in the Gemara in Chullin should follow the Tosefta and therefore there is no basis for the opinion that “Shaluk” means overcooked in water. Therefore he says that “Shaluk” always means undercooked in water as we see in the Mishnah in Trumos 10:10. 

Iglay Tal (Maleches Ofeh 2:1-3): He assumes that shlikah is more than fully cooked like the Gemara in Chullin with Rashi and the Rabbeinu Shimshon. He asks how it is ever possible in to be chaiv for shlikah since you automatically will have become chaiv once the item was fully cooked “Mevushal”. He offers two answers for this dilemma.

1) The case could be where you do shlikah to two half grogros of food at separate times. If shlikah were patur than there would be no chiuv upon cooking the second chetzi grogeres. 

2) The second possibility is that shlikah is chaiv based on the Rambam’s understanding of the case of putting a clay pot in the oven. The resulting hardness is the m’chaiv since that was your original intent and you had no intent to use the pot in the intermediary stages of its solidification process. So to the bishul that happened in the intermediary stages of this shlikah process is irrelevant since you had no intention of using the food in that state. 

Iglay Tal (Ofeh 2:4-8) – He adds that once we can grapple with the fact that there is such a thing 

as being chaiv for Shlikah then we need to appreciate that in the end there will still be a machlokes between the Rambam and the Yerushalmi whether Shlikah is an Av or a Toldah. Furthermore there is now a very difficult question to deal with and that is if something was mevushal and you do shlikah to it how are you going to be chaiv since we hold “Ain Bishul Achar Bishul”. ?!! He answers with a very novel approach. Shlikah according to all opinions (Av-Rambam, Toldah-Yerushalmi) is considered a “new act in the food” according to the Tannah Rebbe Eliezer who holds that one can be chaiv two korbanos for doing an Av and its Toldah or two Avos of the same family. Although we don’t poskin like Rebbe Eliezer he has shown that there is an aspect of “additional effect” of the Shlikah that is categorically different than the original bishul. This is not to be confused with the principle we will learn ahead in the Sefer Hayeraim who holds there is Tzli Achar Bishul because there the Tzli does something that is a different kind of “physical change” than the first process (which is not the case by Shlikah).

Ishun (smoking foods)  
Yerushalmi Shabbos 50b – Here the Yerushalmi holds that roasting, frying, shlikah, and smoking are all chaiv on Shabbos. (Although as we saw above they are all Toldos of Bishul or Ofeh depending on how you learn above) 

Yerushalmi Nedarim 20a – Here the Yerushalmi has a suffeik whether smoking, frying, chamei Teveria, roasting, and shlikah are considered bishul regarding the matters of nedarim, bishul nachri, basr v’chalav, shabbos, and other areas.

Rambam (Machalos Asuros 9:6) / Kesef Mishnah (ibid) / Shulchan Aruch Yoreh De’ah 87:6 – The Rambam and Shulchan Aruch poskin that the din of all these things remains a suffeik. Therefore it is assur to smoke milk and meat together because of the rule of suffeik d’orysa l’chumra, but one who does so will not receive lashes. 

Biur HaGra (Yoreh De’ah 87:13 Quoting the Pri Chadash) – They hold that since we see that the Yerushalmi in Shabbos was certain that smoking, frying, etc. are chaiv on Shabbos you see that l’maseh they rectified their doubt that they raised in Nedraim. Therefore all of the above listed methods are considered a full fledged bishul m’dorysa in all the relevant areas of halacha mentioned above. One would also get lashes for smoking or frying milk and meat together (unlike the Rambam). 

Gemara Sanhedrin 4b / Rashi (ibid “derech bishul”) / Tosafos (ibid “derech bishul”) – We saw above that the Ran held roasting (and frying) are not forms of bishul m’dorysa in Basar B’chalav. The basis for this premise is from this Gemara in Sanhedrin. This of course is in full disagreement with the Pri Chadash and the Gra in their understanding above of the conclusion of the Yerushalmi above. 

Pri Megadim (Yoreh De’ah Mishbetzos Zahav 87:1 “V’hinei Tzli…Shaylah Shalosh”- He presents that in halacha lemaseh if there is a situation of significant loss one can in fact fry meat in butter and benefit from it because we can rely on the Gemara in Sanhedrin and those Rishonim against the Pri Chadash and Gra (based on Yerushalmi).

Iglay Tal (Ofeh 1:2) – He suggests that there is a kol sh’kein, if frying (with butter) is not derech bishul m’dorysa in basar b’chalav all the more so roasting isn’t. However as he already stated above this will have no bearing on Shabbos where all of these processes are bishul d’orysa. 

However it follows (as stated in the Pri Megadim above) that the approach of the Pri Chadash/ Gra/ and Yerushalmi is that the cooking of shabbos, bishuk nachri, and basra b’chalav are all parallel. It is very possible that this was the reason that the Rambam could only be explained above in Hilchos Shabbos by roasting assuming that the cooking of the different realms (shabbos basara b’chalav, etc.) are not in fact parallel since he had a totally different approach to the halacha here in basar b’chalav then the poskim who learned the Yerushalmi in fact answered its suffeik (by all areas).  

With this we see that when dealing with the definition of Bishul throughout the Torah. One approach will be that each area has its own separate guidelines…(i.e. Shabbos requires an act that can be considered a Melacha (shinui al y’dei ha’or), Basar B’chalav requires specifically bishul with liquid, etc.) or that the definition of bishul is consistent in all areas of Torah (i.e. food that has been brought to completion and or edibility through heat)

Hardening or Softening Non-Food Items Through Heat

Hardening Wood Pegs / Baking Pottery

Gemara (Shabbos 74b): The Gemara mentions another example of the chiuv Bishul. If you put a piece of moist wood (some say a clay pot) into an oven you are chaiv for Bishul. 
Rashi (ibid)/ Ravid (Hilchos Shabbos 12:1): They explain that the chiuv bishul in this case is based on the fact that during the hardening process that the stick/ pot undergoes it softens in the interim. This softening is called “bishul”.

Tosafos (ibid “Mahu D’teimah”) - Although the ikar kavanah is to harden the stick (and you might have thought to patur the chiuv bishul) nevertheless since it is an immutable fact that there is softening in the interim there is a chiuv bishul.

Ramban (ibid) – He addresses the fact that the softening here is a davar sh’aino miskavein and therefore should be mutar but he answers that in fact it is a p’sik reisha of bishul and is therefore still chaiv. 

Tosafos (Avodah Zara 38a “Kamashma Lan L’shruri Mana”)- He explains why by bishul nachri the rabbis permit eating from a bishul of this sort that was done by a goi since the kavanah was for hardening the item and not for the bishul, however by Shabbos although this is a lesser form of bishul (p’sik reisha) it is still chaiv m’dorysa because of the rules of Maleches Machsheves.

*All of the above Rishonim and a few more as well all agree that a chiuv bishul can only be genereated by softening and not hardening. They bring their proof from the way they understand our Gemara above.However there is a difficulty within this approach discussed in the Achronim

Chut Shani (Hilchos Shabbos Ch. 29)/ He’ir Yosef (Maleches Shabbos Siman 30) – They all ask on the above approach that we see numerous examples of a chiuv bishul in Shabbos where there is no seemingly no softening. For example afias pas, or roasting an egg, or cooking water. They answer that by foods there are two elements that compose the chiuv bishul 1) physically softening the item to make it edible and chewable, 2) making it tasty and enjoyable. The chiddush of the Gemara is that whereas by food as long as the food has either of the two elements above there is a chiuv bishul, by non food items there is only one element and that is the softening

The Rambam says something that sounds quite different at face value. 

Rambam (Hilchos Shabbos 9:6): He says explicitly that it doesn’t matter whether you soften a hard item or harden a soft item it is considered a significant change to be chaiv for Bishul. He is clearly learning this principle from our Gemara the question is how?

Lechem Mishnah (ibid): He asks this question on the Rambam and explains that he learned the chiddush of the Gemara differently than the Rishonim above. The hava aminah was that since the stick is already hard the further hardening is insignificant … answered the Gemara no, since the stick gets soft in the interim therefore the subsequent hardening is once again a significant tikun in the item. If so the real principle coming out of this Gemara is that hardening a soft item is a Melacha. We will see ahead that the Rambam had a different Gemara from which he learned the other half of his halacha “softening a hard item”.

Shar Hatziun 318:4 / Nishmas Adam Klal 20:1 / Chazon Ish Orach Chaim 50:9 – They all disagree with the Lechem Mishnah and say that the Rambam really learned the same way as Rashi and the above Rishonim. The only reason he mentioned the hardening of a soft item was to bring out the fact that even there since it is inevitable that there is softening in the interim the chiuv still exists because of softening. (Granted this is a little dochak in the words of the Rambam)

The Achronim argue as to whether the din of the Rambam (even on the side of understanding it like the Lechem Mishnah) can be applied to food items as well.

Shoel U’meshiv (Edition 3 Vol. 2:20): He applies the din of “softening a hard item” in the Rambam to food as well. Therefore it would be assur according to him to put a piece (or a loaf) of hard toasted bread into a hot bowl of soup because this will soften it. (It seems to follow that putting bread next to heat so that it will harden should also be assur because of the Rambam although the Magen Avraham 318:20 seems to say that toasting bread is not assur because there is no bishul achar afiah by a solid since they are the same type of process)

Rav Pe’alim (Orach Chaim Chelek 2 Siman 52) -  He disagrees and says that the Rambam’s din only refers to non-food items. His main premise is that the whole din of softening and hardening items is only a guideline within the Toldah (i.e. non food items). Furthermore there is a concept called “derech achilah” (the way food is normally eaten) and this “hardening or softening” is merely classified as tikun ochlin (food preparation) as opposed to the creation of a new reality (he does say that if the bread was too hard to eat at all then he may be chaiv for Makeh B’patish because that level of tikun is no longer called tikun ochlin but a shinui mahus and a completion). However by non food items the hardening or softening is itself the extent and the essence of their “bishul”.  

Pri Megadim (318 Aishel Avraham 37) – He says that the issur of softening and hardening applies even with te use of heat less than Yad Soledes Bo. 

Shmiras Shabbos K’hilchasa (Ch. 1 Note 173) – He insists that the Pri Megadim means that only something that which normally needs the heat of Yad Soledes to soften or harden is assur to put even in a heat that is less than Yad Soledes but an item that never needs Yad Soledes to soften isn’t included at all in the category of hardening and softening.


Melting Tar (or the like)

Gemara (Shabbos 74b): The Gemara also teaches that if you put tar on the fire until it softens then you are chaiv for bishul. Without this Gemara we would have though that since the tar will naturally harden up again later that this is just not called a bishul. 

Rambam (Hilchos Shabbos 9:6): It is clear that this Gemara is where he got the other half of his principle above. The difficulty is trying to understand why this is a d’orysa melacha at all since it will return to its natural state and none of the effects of the bishul will remain.

Iglay Tal (Maleches Ofeh 9:10): He asks this most basic and fundamental question. His answer is that in fact there was an example of such a melacha in the Mishkan itself. They used to melt down metal to make the various sockets and metal accoutrements. This melting of metal was really only for the sake of being able to form the molten liquid into various desired shapes and its effects where not lasting. So too the melting of tar (or the like) is chaiv under the same premise. The only reason these two acts are not classified as an Av Melacha is because they were not of primary importance in the overall scheme of the construction of the Mishkan. Therefore they are classified as Toldos. 
Melting Metal

Gemara (Yevamos 6a): Melting metal into molten liquid is a chiuv Bishul. This case is conceptually identical to melting tar. 
Heating Metal Until Red hot

Gemara (Shabbos 41b): The Gemara indicates that heating metal until it is red hot and glowing in order to forge it is a melacha d’orysa on Shabbos. The Gemara doesn’t classify what melacha it is.

Rashi (ibid): He explains that the chiuv is because of Makeh B’Patish. This forges the kli thus giving it its final strength before future usages. The Ravid also classifies this as Makeh B’Patish but only on a Rabbinical level not m’dorysa. 

Rambam (Hilchos Shabbos 12:1): He brings down this halacha from the Gemara as a Toldah of Mavir.
Magid Mishnah (ibid): He explains in support of the Rambam that the chiuv of heating this metal can’t be classified as Makeh B’Patish since the forging is not the final stage of making this item a usable kli.
Ravid (ibid): The Ravid asks why the Rambam classifies this case as Mavir and not as Bishul. After all, the metal does soften as a result of the heating and this fits into the Rambam’s definition of Bishul (see above).

Lechem Mishnah (ibid): He answers that in fact there are two chiuvim in this act. When the metal softens in the interim there is a chiuv of bishul. When it becomes red hot at the end it is a chiuv of Mavir. (Above by hardening wood pegs this approach wasn’t relevant because both the softening and the subsequent hardening were rooted in the same Melacha and in that case the main intent was the hardening)

Shar Hatziun 318:1 – He brings this Lechem Mishnah as the patented explanation of this halacha. 

This approach is difiicult for a couple of reasons 1) Why does the Rambam mention in 12:1 “with intention to forge” since according to the Lechem Mishnah there is no sgnificance to this kavanah, 2) in 9:6 the Rambam sounds as if the chiuv bishul sets in when the metal is red hot but the way the Lechem Mishnah explains this isn’t true rather you are chaiv for bishul when it softens in the interim and after it is glowing red then there is a chiuv Mavir!

Aruch Hashulchan 318:17 – He seems to agree that there are two chiuvim for one act like the Lechem Mishnah but he flips the order. When the metal is hot enough to be forged (less than red hot) then there is a chiuv Mavir, however when it finally reaches red hot there is a chiuv Bishul. 

This approach answers the second question we had on the Lechem Mishnah but not the first!

Chazon Ish 50:9 / Nishmas Adam Klal 20;1 / Iglay Tal (Maleches Ofeh 9:1-2)/ Magid Mishnah (ibid): They offer a different approach. The Rambam in 12:1 is referring specifically to heating metal with intent to forge it. Since your only intention is the red hot piece of metal that can be hardened in cold water  at the end therefore you have no interest at all in the interim softening (the Bishul) and you aren’t chaiv for it. You are therefore only chaiv for the Mavir in this case. The Rambam in 9:6 means that if you are heating the item solely for the purpose of having a red hot glowing piece of metal (i.e. a heat source) that can be shaped and formed in its softened state and then there is a chiuv Bishul.

According to this approach all questions are answered. 

*There is a fundamental point to bring out here. We know that in certain melachos there is a concept that your kavanah can actually define whether the act is a malacha at all. For example see Shabbos 73b someone who prunes a tree but also “needs” the wood is chaiv for two Melachos (Zoraiyah and Kotzer). The approach of the Lecehm Mishnah and his camp are not using this concept in Malecehs Bishul. However the Chazon Ish and his camp are utilizing this concept in Maleches Bishul. 

Turning on Electric Lights, Heating Elements and the like

Lechem Mishnah and Shar Hatziun (according to their line of reasoning) –  According to their line of reasoning it should follow that (according to the Rambam) turning on a light or a heating element (oven, heater, etc.) among other things is chaiv for both Bishul (softening) and Mavir (red hot)…[the fact that you don’t have kavanah to harden the filament is seemingly of no consequence to them as we saw above], 

It follows from them that according to the Ravid there is only an issur Bishul but no Mavir (see Chazon Ish 50:9 who also seems to set up the shaylah this way. 

*However there is room to question here whether there is really a chiuv bishul to talk about (at least by a light bulb filament) since the metal is immediately red hot and never goes through the softening process discussed above in the Lechem Mishnah. Oddly enough if all of this were true it would come out that turning on an electrical device with such a filament would be a chiuv d’orysa of Mavir to the Rambam and according to the Ravid no melacha d’orysa is being done!!!!!!

Minchas Shlomo Vol. 1 Siman 12 –  He disagrees strongly with the above view of the sugyah because he rejects the possibility that the Ravid should agree that turning on lights and perhaps even cooking with modern ovens etc. should be mutar m’dorysa. He therefore contends that even according to the Ravid all of the above cases are chaiv for Mavir see inside for his proofs for this.

Chazon Ish  50:9, 37:11- He holds that heating metal until it is soft is Bishul (like the Rambam and the Ravid), and if you have kavanah for making it red hot you aren’t chaiv for the bishul but rather the Mavir (like the Rambam). Many of the Chazon Ish’s students contend that you are only chaiv bishul for heating metal if the fire is large enough and hot enough to soften the metal. All this being sadi the main contention the Chazon Ish had with electrical devices of this sort is the Boneh / Makeh B’patish factor. See there for an extensive explanation of this concept…. 

Bishul B’Toldos Ha’or

Mishnah Shabbos 38b – It is assur to place an egg next to an urn in order that it should cook. The Mishnah forbids this eventhough the heat source is the heat of the metal not the heat of the fire. This is a classic case of Toldos Aish.

Gemara (ibid “Ibaye Lehu”) – The Gemara asks what will the din be if in fact a person did put an egg next to such an urn and got cooked. The answer is that it is a chiuv chatos.The Gemara then proves this from the fact that it is assur to pour hot water on to Kulius Aspania on Shabbos  since this pouring brings it to its full level of cooking.

[We will see ahead that there is a machlokes Rishonim how to understand the shakla v’tarya of this Gemara which will have a bearing on whether Toldos Aish is classified as a Toldah or an Av Melacha of Bishul. However what is clear is that this Gemara holds there is a chiuv d’orysa in general for Toldos Aish this is clearly delineated in the opinion of Rashi, Rambam, Ran, Sefer Yeraim, and others. See also in Shulchan Aruch 318:3 and Mishnah Brurah 318:17]

Mishnah Shabbos 40a – The simple reading of this Mishnah is that you can’t put uncooked foods into a Kli Rishon off the fire (because this is a chiuv d’orysa of bishul in Toldos Aish) but you can put uncooked foods into a Kli Sheni (since a Kli Sheni doesn’t cook). 

Tosafos (40b “Aval”) -  There is a machlokes Rishonim whether Irui Kli Rishon has the status of the Kli Rishon itself or not…but all seem to agree that the Mishnah’s case of cooking in the actual Kli Rishon itself is a chiuv d’orysa. This is another proof that Toldos Aish is d’orysa.

Mishnah Chullin 103b / Gemara (ibid 104b “Aval Hacha….until two dots”)- The Mishnah says you can’t bring meat and milk on to the same table. The Gemara explains that this is an issur d’rabanan lest you come to put the milk into a Kli Riahon of meat (seemingly off the fire). If so this Gemara is also a proof that a Kli Rishon off the fire is chaiv m’dorysa.  
Yerushalmi Shabbos 25a – The Yerushalmi holds that the only type of situation that is chaiv m’dorysa is cooking on a fire directly. A kli Sheni is mutar altogether. Cooking in a kl irishon (a classic example of Toldos Aish) is assur but there is a machlokes why! One opinion is because the kli rishon is still too hot to touch whereas a kli sheni is cooled somewhat. The second opinion holds that even if both are still too hot to touch, the Rabbis forbid cooking in a kli rishon off the fire in whereas in a kli sheni they don’t.

Ran (Shabbos pg. 20a in the Dapei HaRif “U’damrinan” In the middle of the piece it says “Adarabah…until Tachtav”) –  He contends that in fact the Yerrushalmi is at odds with the Bavli based on all the above Gemaras that we saw. (The Rashba agrees with this approach)   

Ramban Avodah Zarah 74b – He says that the halacha follows this Yerushalmi (Toldos Aish is d’rabanan) and that even the Bavli agrees with this principle…

Shevet Halevi Vol. 1 Siman 84 – He says that the above Gemaras are difficult for the Ramban as well as a number of other sources. He attempts to explain the various different sources in light of the approach of the Ramban. The Gemara about the egg is referring to Kalei Habishul where there is in fact Bishul d’orysa (since they reach fully cooked with minimal heat) eventhough normally Toldos Aish is not d’orysa. The Mishnah about putting things into a Kli Rishon off the fire is referring to an issur d’rabanan not an issur d’orysa. Finally the Gemara in Chullin is referring to Basar B’chalav which has totally different rules and regulations than Shabbos (like we saw above in the Pri Megadim and others). So by Basar B’chalav we are choshesh that a Kli Rishon creates mixture of tastes as one whereas it doesn’t do the Melacha of Bishul on Shabos m’dorysa.   

Shach (Yoreh De’ah 105:5) – He brings the opinion of the Meharshal who learned the Yerushalmi literally as we saw in the Ramban above (although he says that many Rishonim disagree with the Yerushalmi nevertheless we should be choshesh for it). The Meharshal takes this limud one step further and says that if the Kli Rishon is on the fire then even if it is not Yad Soledes Bo the Yerushalmi holds that the chazal still imposed an issur derabanan on it. The Shach himself contends that in fact the Yerushalmi never meant that there is an issur derabanan by any Kli Rishon on a fire but rather only when the Kli Rishon is Yad Soledes Bo. Nevertheless he defers to the Meharshal and says that it is c’dai l’hachmir for his approach to reading the Yerushalmi.  

Magen Avraham 318:28 – He holds that the halacha l’maseh is that there is no issur to put a food into a Kli Rishon that is not yet Yad Soledes Bo even if it is now sitting on the fire. This approach is like what the Meharshal and Shach wanted to say but deferred to be machmir for the Yerushalmi. The Magen Avraham just rejected the Yerushalmi altogether. 

Gra (Yoreh De’ah 105:3)/ Eliyah Rabbah (318:23 quoting the Shach Y.D. 105:5 and Pri Chadash Y.D Siman 68:11)/ Mishnah Brurah (318:64) – They are all machmir for this possible understanding in the Yerushalmi and therefore it is assur (m’derabanan) to put an uncooked food into a Kli Rishon that is on the fire but not yet Yad Soledes Bo even if you intend to take the thing out of the Kli Rishon before it reaches Yad Soledes. We will see ahead that this concept is called the “g’zeiras hefsher”. That is to say that even thawing or taking the chill off something in a place which could reach Yad Soledes Bo is assur because you may forget it there and come to be chaiv.

Rambam (Hilchos Shabbos 22:6 as understood by the Iglay Tal Maleches Ofeh 23:2 and the Aruch Hashulchan 318:39) – From the fact that he brings the din of cooking food in a Kli Rishon off the fire in his presentation of the issurim d’rabanan it is also an indication that Toldos Aish is d’rabanan. If this were true it is amazing that no earlier poskim ever noted it!!!

Rambam 9:2 – Here he says that cooking in Toldos Aish is like Aish itself. He demonstrates this from the case of the egg next to the urn. This is now a very perplexing problem. On the one hand the Rambam brings the din of putting uncooked foods into a Kli Rishon off the fire in his presentation of the issurim d’rabanan whereas he also says that cooking with Toldos Aish is d’orysa. One possibility is that the Rambam in chapter 22 really means chaiv (not like Iglay Tal and Aruch Hashulchan) and he only brought it in there because of the context. The other is that in chapter 9 he means that Toldos Aish is d’orysa only in situations where it is certain that the item is going to get fully cooked as a result (like eggs and Kulias Aspania which are Kalei Habishul). 

Av or Toldah?

In summary we see that most Rishonim (Tosafos/ Ran/ Rashba/ maybe the Rambam) and Achronim (Magen Avraham/ Shach/ Meharshal/ Shulchan Aruch/ Mishnah Brurah )  learned that Toldos Aish is d’orysa (not like the Yerushalmi that is mekal according to some opinions) which includes a) putting things next to metal or other materials that were heated from a fire and are hot enough to cook, or b) putting things into a Kli Rishon even after it is off the fire. Nevertheless many Achronim (p’sak halacha of Mishnah Brurah) hold that we have to be choshesh for the chumrah of the Yerushalmi. And therefore even though the contents of the Kli Rishon that is sitting on the fire are not yet Yad Soledes it is assur m’derabanan to put an uncooked food in to it.  

Sefer Yeraim (Siman 274) – He classifies cooking with Toldos Aish as a Toldah and not as the Av Melacha. The simple rationale for this is because in the Mishkan itself they actually used fire. However we aill see more about this ahead.

Rambam (Hilchos Shabbos 9:2) – He clearly understands that cooking with Toldos Aish (i.e. on a surface that was heated by fire) is an example of the Av Melacha.

*What could be the basis of this machlokes?

Iglay Tal (Ofeh 21:1-7) – He brings a proof from the Ran and the Rashba in the above sugyah that the havah aminah of the Gemara was maybe Toldos Aish shouldn’t be chaiv m’dorysa at all since it isn’t fire itself. The maskanah was that it is in fact chaiv m’dorysa nonetheless. Based on the fact that the Gemara was willing to assume that it isn’t chaiv m’dorysa at all therefore it is enough to consider it a Toldah.

This would make the approach of the Rambam difficult. He suggests that the Rambam had an alternative understanding of the havah aminah of the Gemara. The Gemara thought that maybe there is no chiuv d’orysa because a raw egg is edible “b’dochak” and we will see ahead that an item that is edible without cooking is not chaiv m’dorysa according to many poskim. The maskanah was that in fact we don’t judge an item that is edible b’dochak by its initial status but rather by its end status and therefore since after cooking this item becomes “fully edible” we give it the din of an item that “needs cooking” and is therefore chaiv.

Bishul B’Chamah and Toldos Chamah (Solar Heat) 

Gemara Shabbos 39a - Cooking an item directly from the heat of the sun is mutar. There is a machlokes Tanaim whether it is forbidden m’derabanan to cook with secondary solar heat (Toldos Chamah). We poskin like the Rabbanan and therefore it is mutar to cook an egg in the sun but you can’t cook it by placing on a frying pan that was preheated by the sun. The rationale for this prohibition is that a frying pan that was preheated with solar heat closely resembles a frying pan heated up by the fire and as a result it is necessary to forbid Toldos Chama to protect the D’orysa issur of Toldos Haeish.

Rashi (ibid “D’shari”) – Rashi explains why cooking in direct sun is mutar. This is not derech bishul and people won’t come to confuse this with cooking with fire. The simplest reading of Rashi is that he is explaining why Chamah is mutar both m’dorysa and m’derabanan. It is mutar m’dorysa because it isn’t derech bishul (people don’t normally cook this way). It is mutar m’derabanan because people won’t confuse this mode with real bishul. 

*There is a funsdamental problem with this understanding in Rashi. Usually when something is “ain darko b’kach” it is knocked down from a d’orysa to a d’rabanan like we see by other “k’lachar yad” forms of melacha.

Iglay Tal (Ofeh 44: 1-4) – He explains that there are different forms of shinui and some create a heter l’chatchilah and some only knock the issur down from a d’orysa to a d’rabanan. See there for the details. His conclusion is that when the shinui is only in how something is done then it knocks it to a d’rabanan but if there is a shinui in the quality of te result then it makes it mutar. 

Based on Minchas Shlomo Siman 12 – We saw above that there is a discussion whether a gacheles of metal is called fire m’dorysa or not. The extension of this principle is that any time we aren’t dealing specifically with the fire itself there is a question whether the particular source in question fulfills the Torah’s definition of “fire”. Following that line of reasoning it is possible to say that although a gacheles shel mateches is a Torah recognized fire source, the sun is clearly not a fire source. Rashi then could be giving two reasons why cooking in the sun is not assur m’derabanan :1) it is not the derech, 2) it will not get confused. 

A third possibility is that Rashi means that only something that is considered fire can be the Av but if something is derech bishulo it could be a Toldah. If so Chamah since it isn’t derech bishulo isn’t a Toldah and it isn’t assur m’derabanan because it won’t get confused. One of the main applications of the above discussion is whether a microwave oven is called bishul d’orysa.

Microwave Oven

Rav Moshe Feinstein (Vol. 3:52): He brings much of the above discussion and in the end concludes that cooking in a microwave is chaiv m’dorysa because although it is really just natural heat not fire nevertheless since today it is derech bishul it is chaiv. This follows the line of either the first or the third understanding in Rashi. 

Rav Shlomo Zalman Auerbach – According to his approach cooking in a microwave can’t be an issur d’orysa because it is not a Torah recognized fire source. However it is possibly an issur d’rabanan because of the fact that 1) it is derech bishul or 2) it can easily be confused with other forms of cooking. 

Solar Powered Heating Elements

Based on this principle any heating element that is heated by a solar collector or comparable device is assur to activate or utilize on Shabbos.


Using the Solar Hot Water Tank on Shabbos

Minchas Yitzchak (Vol. 4:44)/ Shevet Halevi (Vol. 1:94)/ Orchos Shabbos (Ch. 1 pg. 54): It is assur to turn on a hot water faucet even if it is drawing water from a solar heated water tank. There are a number of halachic problems in this case.

1) The solar collectors are viewed as a Toldos Chamah heat source because we see for ourselves that water sitting in the sun never gets this hot. It must be that the solar collector is intensifying the heat. (There is a minority opinion that we can view this heat source as Chamah itself but see ahead that this won’t help to permit the usage of the solar heater)

2) Since we view the solar collector as a Toldos Chamah so to open your hot water faucet in the house is assur because as a result new cold water is drawn either into the solar collector to be cooked by the Toldos Chamah (an issur d’rabanan) or into the tank itself, which may contain water that is Yad Soledes that was heated from the sun. (The water first goes intot the tank then is drawn automatically into the solar collector so it may be possible to view the drawing intot eh solar collector as Grama and it is also possible that there is no issur in the tank either because the water in the tank may be below Yad Soledes). 

3) There is also a concern that you are doing hatmanah of the new cold water in the existing hot water in the tank. (The tank is a kli that is insulated by wool or other fabric, which is like a hatmanah in a Davar She’aino Mosif Hevel)

4) Many of these solar heating tanks also have an electrical heating element as well. We are afraid you may come to forget and turn on the switch.

5) Many times when turning on the faucet you are drawing a mix of both hot and cold water (especially with the single hot/cold swivel type of faucet). This is also a bishul in Toldos Chamah since the sun heated the hot water and it is now cooking the cold water.

With all this in mind there is a minority of poskim who take a lenient approach on all these issues and say you can use the hot water faucet on Shabbos from a solar heater. Furthermore there are some poskim who add that Friday night if you close the valve of new cold water entering the system then you can use the hot water faucet. You can’t do this on Shabbos day since the water was heated up on Shabbos (this is a special gezeirah not to use water heated on Shabbos itself). Perhaps one can rely on this approach in a shas hadchak.

The Basic Principle of Bishul

We have seen a number of different approaches above to the guidelines of understanding the Av Melacha and the Toldah. According to the Rambam and Rashi we saw that cooking (with water), baking, roasting, and frying are all examples of the Av Melacha whereas hardening and softening non-food items is theToldah. Some Rishonim understand that either Bishul (Meiri and Ramach) or Ofeh (Rav Hai Gaon) is the Av Melacha whereas all the other forms are only a Toldah. The Yeraim holds that both cooing (with water) and baking are the Av whereas all the other forms are the Toldah.  Everyone agrees that the Maleches Bishul d’orysa must be done with fire and they all agree that Toldos Aish is chaiv m’dorysa. The Rambam holds that Toldos Ha’aish is fire itself whereas other Rishonim contend that it has the same din as fire. 

Considering that there is no practical nafkah minah whether something is an Av or a Toldah therefore form the entirety of the above picture it becomes clear that the foundation principle that governs and characterizes the entirety of the Melacha of Bishul is “CAUSING A PHYSICAL CHANGE IN AN ITEM THROUGH MEANS OF FIRE”

The Intensity of Heat Necessary to be Considered “Fire”
We have seen extensive discussion as to what the concept of bishul is. Most poskim follow the line of reasoning that bishul is only accomplished through fire or the heat derived from a fire. Some poskim consider a heat source that people normally cook with, as an assur d’orysa like fire itself.  However as we will see now not all heat generated by fire retains the status of fire. It must be a certain intensity of heat in order to effect the necessary change in the item. 

Gemara (Shabbos 40b): The Gemara teaches that the heat level necessary to facilitate a significant halachic change in an item is called “Yad Soledes Bo” (literally the hand draws back). Any time an item is placed in a position where it will reach Yad Soledes Bo then there is a chiuv Bishul.
The Gemara doesn’t give an exact measurement in degrees as to what this level of heat is. There are various opinions in the poskim as to exactly how to define this level.

Chazon Ish/ Steipler Gaon : They hold that it is 40 degrees Celsius.

Rav Shlomo Zalman Auerbach (Minchas Shlomo 91:8): He holds that it is 45 degrees Celsius.

Rav Moshe Feinstein (Vol. 4 : 74 Bishul 3): He holds that it is 43 degrees Celsius. However all of the above numbers al all evaluations for the shiur of Yad Soledes Bo with regards to going l’chumrah. However in a situation where Yad Soledes Bo turns out ot be a kulah like by a case where you want to put water on a blech in a Shehiyah situation and if itreached Yad Soledes then you may put it there for such a case you need 71 degrees Celsius ( and in Igros Moshe Orach Chaim Vol. 2 Siman 52 he says 79.4 degrees celcius.  

Defining “Significant Changes” in Various Substances

We mentioned above that the principle of the Melacha of Bishul is causing a change in the properties of a substance through heat. Although this principle is certainly accurate nevertheless it is important to clarify that the definition of a “significant change” varies from one substance to the next.

Raw Inedible Foods

Gemara (Shabbos 20a): When dealing with raw food items that require cooking to make them edible the Gemara gives a general guideline. If the food reaches the stage of cooking called “Ma’achel Ben Drusoi” that is considered a significant change in the substance to be mechaiv for Bishul since the food has been transformed from inedible to edible.

Ben Drusoi was a fugitive. He was always on the run. A person in such a situation rarely has the luxury of waiting around until his food can reach the state of being fully cooked. He therefore eats his food at a partially cooked stage. The one thing we know for sure is that this level of cooking is one at which anyone in a dochak situation would eat. It is “edible”. However in practice the Rishonim offer more precise descriptions than this. 

Rashi (ibid): He holds that this is referring to 1/3 cooked.
Rambam (Hilchos Shabbos 9:5): He holds this is referring to ½ cooked.

Chazon Ish (Orach Chaim Siman 37:6): He says that you figure out the shiur of half or a third cooked based on the estimated amount of time that this food would requires in order to reach the stage of fully cooked. Half of that time or a third of that time is called Machel Ben Drusoi.

*Some items remain undercooked for much of the prep time and then only at the end cook very quickly. In such a situation the guideline can’t be judged by a portion of cooking time therefore we go by when it is actually “edible” in a dochak situation.

The Stages of Bishul (In Foods that are Inedible without Cooking)

Reaching Yad Soledes Bo

Gemara (Shabbos 40b): The Gemara indicates that the issur of Bishul only starts at the point at which the food item reaches Yad Soledes Bo. Technically speaking it would be mutar m’dorysa to put a tavshil near the flame so that it could thaw or warm up slightly as long as you remove it before it reaches Yad Soledes Bo. 

*We will see later that the Rabbis made a gezeirah regarding this matter in certain circumstances.


Stage 1 Raw (Yad Soledes Bo) –> Machel Ben Drusoi

Gemara (Shabbos 20a): The Gemara indicates that the chiuv Bishul for a food item only sets in once the food reaches the stage of Machel Ben Drusoi. Nevertheless the chiuv itself is for the act of placing the food on the fire. We will refer to this stage as the beginning of the cooking process. If a person places a food item that is raw or has not yet reached the stage of Machel Ben Drusoi on the fire he is chaiv for the Melacha of Bishul once that food reaches the stage of Machel Ben Drusoi. (if the food was removed before it reached this point see ahead) [It is important to note that Bishul is another example of a Melacha that is really accomplished through grama in most situations. You put the food on the fire and then after much continued heating on its own it becomes cooked. However since this is the normal way to cook the concept of grama can’t apply like by Zoreh]

Stage 2 Machel Ben Drusoi –> Fully Cooked

Rambam (Hilchos Shabbos 9:3): He holds that even after a food has been cooked until the stage of Machel Ben Drusoi there is still a chiuv d’orysa of Bishul to cook it from that stage until it is fully cooked. Therefore if a food were already cooked before Shabbos to the stage of Machel Ben Drusoi it would be assur m’dorysa to put that food on a fire on Shabbos since it will cook more. Only once a food has been fully cooked before Shabbos would it be mutar m’dorysa to put it on a fire on Shabbos. (M’drabanan it is always assur to put a food item directly on the fire for the first time see the sugyah of Chazorah)

Tosafos 36b   and 39a – He contradicts himself because in 36b he indicates that there is no more d’orysa bishul after Machel ben Drusoi but in 39a he indicates that the issur bishul only ends at the point of fully cooked.

Iglay Tal (Ofeh 10:10)- He explains that Tosafos holds there is no issur d’orysa after Machel ben Drusoi (36b) but there is still bishul d’rabanan (39a) 

Rosh (Perek Kirah Siman 11)/ (ibid Siman 2)/ Avodah Zarah (Perek 2 Siman 32) – The Rosh states clearly in Siman 11 that there is no more d’orysa bishul after Machel ben Drusoi, however in Siman 2 and in Avodah Zarah the indication is that m’derabanan there is still bishul after Machel ben Drusoi.

Rashba (Perek Kirah 39a “Kol Sh’ Bo…”) – He proves that from the sugyah of bishul nachri in Avodah Zarah 38a that once a food is Machel ben Drusoi there is no longer an issur associated with cooking it further [There is clearly a machlokes between the Rasba and the Rosh in terms of how to learn the Gemara in Avodah Zarah the Rashba holds that Machel ben Drusoi is the end of the bishul process altogether and there is no significance in halacha to subsequent cooking. The Rosh holds that Machel ben Drusoi is only a shiur for the end of bishul in the issur d’rabanan of bishul nachri but in an issur d’orsya like Shabbos there is still an issur d’rabanan to cooking beyond Machel ben Drusoi]

Shulchan Aruch (318:4)/ Mishnah Brurah (318:26-27): They hold like the Rambam. Therefore it is a chiuv d’orysa of Bishul to place a pot of food on a fire or a blech even if it was already cooked to the stage of Machel Ben Drusoi. It is only permissible m’dorysa to do this if it is fully cooked. 
Biur Halacha (318:4 “Afilu B’odo Roseach”, and “Shayach bo Bishul”): He makes to assertions. One is that since there is a machlokes Rishonim whether there is d’orysa bishul after Machel ben Drusoi therefore b’dieved with regards to “Mashe Shabbos” if someone did cook a food from Machel ben Drusoi to fully cooked we can permit eating the tavshil. Secondly if a person takes a pot of food off the fire on Shabbos and he is either in doubt or sure that it is not yet fully cooked since we are choshesh for the Rambam it is assur to put it back on the fire  
 Stage 3 Fully Cooked and Beyond

Bach (318:4): He holds that this issue is fully dependent on how you hold with regards to the issue of cooking beyond Machel Ben Drusoi. If you hold that cooking beyond Machel Ben Drusoi is assur m’dorysa then continuing the cooking process beyond fully cooked is also an issur d’orysa (even if it is Rah Lo). If you hold that cooking beyond Machel Ben Drusoi is mutar m’dorysa then continuing the cooking process beyond fully cooked is mutar m’dorysa as well (even if it is Yafeh Lo).

Rema/ Taz (318:4): They argue and say that by Shabbos the basis for the issur is “Maleches Machsheves” (intended creative activity). Therefore, there can only be an issur d’orysa if the food is still improving in some way “Miztamek V’yafeh Lo”. Once it is Mitztamek V’rah Lo then there is no longer any intended creative activity to forbid! This would still be assur m’derabanan like all other forms of m’kalkel

Gra/ Mishnah Brurah (318:25 see Shar Hatziun 318:37 this din is based on the Rambam): The Gra and Mishnah Brurah hold that there is no chiluk between Yafeh or Rah Lo (like the Bach) however they hold that lemaseh once a food is fully cooked (i.e. ready to serve) there is no significant halachic change in subsequent cooking. (The place for these distinctions is in regards to rabbinical halachos like Shehiyah).

The Shiur of Bishul

Gemara (Shabbos 70b “Amar Rava – Katzar V’tachan…) – The Gemara brings that the shiur or (actual amount) of food that can produce a chiuv chatos is the amount the size of a “grogeres” (dried fig)

Rambam 9:1 – He says that the shiur for bishul (as well as all the food preparation melachos) is also a grogeres. 

Based on this the only time a person will be chaiv a chatos for bishul is if he cooks a grogeres sized amount of food to the point of Machel Ben Drusoi. 

Gemara Yoma  73b -  There is a machlokes Reb Yochanan and Reish Lakeish whether chatzi shiur is assur m’dorysa or m’derabanan. The application to our subject would mean that even cooking an amount of food smaller than a grogeres is assur at least m’derabanan. We will discuss ahead whether cooking an item (even the size of a grogeres) to a point of cooking less than Machel ben Drusoi fits in to this discussion or not…

Rashi (Shabbos 74a “V’chi” #2)/ Mishnah Brurah (318:1): We poskin like Reb Yochanan that chatzi shiur is assur m’dorysa. Therefore it is assur m’dorysa to cook (or partially cook) even a small amount of food.
Rambam (Hilchos Shabbos 9:1,5): When the item is fully cooked it is sufficient to have this shiur only on one side of the item (i.e a piece of meat). If the item is partially cooked we need this shiur to be cumulative from both sides. By a liquid the shiur is the amount of heated eater necessary to wash a small limb (i.e. a finger). [This second case is discussed in depth in te Gemara Menachos 57a]

Cooking that Starts on Shabbos But Finishes After Shabbos

Gemara (Shabbos 4a): The Gemara says that if you stick dough into the oven to bake but take it out before it is cooked then you are patur from the chiuv d’orysa of bishul.

Rashash (Mishnah Klal Gadol): On the other hand if you put dough in the oven before the end of Shabbos and there isn’t enough time for it to become fully cooked until after Shabbos you are still chaiv for the Melacha of Ofeh m’dorysa. This isn’t comparable to the case of the Gemara since you never removed the bread. The Melacha act was never undone so it is judged based on its inception.
Minchas Chinuch (Mitzvah 298): He disagrees and says that the case of putting dough in the oven just before the end of Shabbos is directly comparable to the case of removing the challah before it is cooked. The Gemara meant to say that we always judge the melacha based on the g’mar (the finish). If you remove the dough you are patur. Similarly, if the dough only finishes cooking after Shabbos in a zman heter then there is no chiuv bishul. 

Pri Megadim (End of P’sicha L’Hilchos Shabbos) Iglay Tal (Maleches Zoraiyah 8:8): They poskin that lemaseh you are patur in this case.
(Bones)

Minchas Shlomo (Vol. 1:6): Many people eat the softened bones and therefore if the heat transforms them to soft edible items that is a bishul ‘dorysa. Furthermore if the bones are in your tavshil and they are not yet fully cooked then there are major halachic problems that can develop such as bishul d’orysa and chazorah. (see ahead)

Raw Edible Foods

Ohr Zaruah (Hilchos Shabbos Siman 62 quoting the Rivah) – He holds that cooking foods that are edible raw is a chiuv d’orysa of bishul. He says that although the precident in the Gemara for defining the SHINUI of bishul is Machel ben Drusoi (i.e. a transformation from inedible to edible) nevertheless even by these foods the bishul enhances their taste somewhat and this SHINUI is also significant enough to be m’chaiv for bishul d’orysa.

Tosafos (Shabbos 48a “D’zeisim Maski Hevlah” read from “Omer Rabbeinu Baruch…until “Umah Sh’nahagu) – Tosafos and Rabbeinu Baruch (also known as the “Sefer Hatrumah”) teach 2 dinim. The first is that it is mutar to place apples in a Shehiyah situation from Erev Shabbos. The rationale is that there is no “shema yechateh” since these apples are no less edible than food cooked K’machel ben Drusoi (which at least Chananyah holds is mutar and there is no fear of chitui). Second, if you did hatmanah to apples before Shabbos and the kisui fell off you can’t replace it on the apples whereas you would be able to replace it to food cooked K’machel ben Drusoi. The rationale for this is that returning the kisui to the apples will speed the “BISHUL”. From here it seems that both Tosafos and Rabbeinu Baruch hold there is in fact a chiuv bishul d’orysa by apples and similar foods that are edible raw. [Apparantly the rationale will be the same as we saw in the Ohr Zaruah]

Rambam (Hilchos Shabbos 9:3)/ Magid Mishnah (ibid on this odd phrase in te Rambam) – The Rambam says that one who coks a food that has already been fully cooked or doesn’t need cooking is patur. The Magid Mishnah explains that the Rambam’s source for this halacha is the gemara in Shabbos 40b (see ahead) where the Amoraim debate whether there is a Melacha of Bsihul by oil. The rationale is that although the conclusion of te Gemara is that oil does in fact change from heating and is chaiv for bishul nevertheless if in theory there would be an item that didn’t need the benefits of bishul at all than it wouldn’t be chaiv!

Shulchan Aruch 254:4- The Shulchan Aruch poskins like the Ohr Zaruah and Tosafos.   

Rebbe Akiva Eiger 254:4 – He disagrees with the p’sak of Shulchan Aruch because of the Rambam. He claims that according to the Rambam cooking foods that don’t need cooking is patur aval assur m’derabanan.

Iglay Tal (Ofeh 19:8)  -  He contends that even the Rambam would agree with something like apples as te Ohr Zaruah explained. The Rambam was referring to an item that doesn’t get improved at all from bishul. 

Rema (318:14) Mishnah Brurah (318:91): They all poskin that the melacha of bishul applies to edible food items m’dorysa. They explain the rationale for this is that even these foods undergo a significant change in taste, function, or texture through the cooking. 

Water (Liquids)

Now that we have defined what a significant change is by solid food items, we will deal with defining a significant change by liquids. 

Gemara (Shabbos 40b “Tannu Rabbanan Mevi Adam….until Nichvais”):  The Gemara indicates that heating water to the point of Yad Soledes is assur

Rambam (Hilchos Shabbos 9:1): He brings this Gemara as the halacha but he changed “assur” to chaiv and instead of saying Yad Soledes Bo he says “heating”. These two changes pose a problem in understanding the Rambam. However perhaps an even more perplexing problem in the Rambam is that he says the shiur for chimum mayim. 

Iglay Tal (Ofeh 19:7-10) -  Here is where there will be a major nafkah minah in how we explain the din of apples and such (see above). According to Tosafos, Sefer Trumos, Ohr Zaruah, Rivah, and the Iglay Tal’s approach in the Rambam the chiuv bishul can also be defined in terms of “IMPROVEMENT” not only transformation. Here too we will say that the heating of water improves it and there is a chiuv bishul.  However if you hold that apples and the like are not chaiv for bishul at all (as we saw in Rebbe Akiva Eiger’s approach in the Rambam) then how do you explain the Gemara in Shabbos 40b that heating water to Yad Soledes is a chiuv bishul? 

Shar Hatziun 318:114 – He actually proves from the fact that heating water is a chiuv bishul (which the Rambam clearly holds of) that the Rambam also must have been m’chaiv for bishul by apples and such above. However he indicates that according to the Magen Avraham 254:26 in one of his 2 approaches this logic doesn’t exactly follow

Magen Avraham (254:26): He is bothered by the following question: In Shulchan Aruch 254:4 we see that it is mutar to put apples on an open fire from before Shabbos even without a blech and we aren’t worried that you will stoke the coals to speed their cooking since they are already edible without cooking. On the other hand in Shulchan Aruch 254:9 it says that you can’t take a pot of water and put on an open fire (no blech) from before Shabbos because we are worried that you will stoke the coals. He asks why this is so since water is also edible without cooking!!!!!! He offers two answers to this question:

1) The first is in terms of drinking. Cold water is just a thirst quencher and doesn’t provide any taste enjoyment. Water that has been heated is no longer limited to being a mere thirst quencher but rather it now has the capacity to be an “enjoyable drink”. For this reason there is a chashash that you will stoke the coals. He claims that this level of transformation doesn’t exist by apples
2) Heated water is more effective for washing purposes than cold water. This tikun of having hot water is sufficient enough that we have a chashash that you will stoke the coals. Within this context it is obvious that apples are different.

It is clear from the second answer of the Magen Avraham that the chiuv bishul for heating water on Shabbos may be rooted in an entirely different realm i.e. that of washing. 

Iglay Tal (Ofeh 19:13-16)- He offers a solution for the approach of Rebbe Akiva Eiger in the Rambam as follows. Really there is no chiuv “BISHUL” for apples and such because they only undergo slight improvement which is not considered bishul. Water on the other hand is unique in that when someone wants a hot drink cold water is totally insufficient. This equates to more than a mere “improvement”, it is a transformation in essence to a new item HOT WATER. With this he claims that we can understand the Rambam holds there is no chiuv bishul for apples because within te realm of cooking there must be a transformation not mere improvement. By water, which is unique, even heating alone is a transformation to a new entity (thus fulfilling the requirement of bishul. 

He goes on to suggest that even according to his approach in the Rambam that there is a chiuv bishul for apples due to “improvement” we can still say that water is unique in that you don’t need bishul in the classic sense because merely heating already transforms it.  

Iglay Tal (Ofeh Sif 8 Hashmatah A) – Here in this piece he retracts what he said above in his own approach in the Rambam. In the end he suggests that there is a chiuv bishul by apples because there is significance to their improvement. However water is very unique. Although he maintains that when you want hot water then cold won’t suffice, nevertheless stam hot water is only enjoyable when it was previously boiled (full bishul). According to this approach it would come out in the Rambam that the only time you are chaiv for “heating water” (i.e. Yad Soledes) is when it was once boiled before. To take water and make it Yad Soledes for the very first time is not chaiv m’dorysa whereas to bring it to a boil would be. Subsequently when the water cools from that point on reheating it even to Yad Soledes is a chiuv d’orysa. 

In Summary – There are a few ways to look at the chiuv bishul by water. 

1) Heating it to Yad Soledes is considered a chiuv bishul in and of itself because it transforms it to being a new item. (i.e. when you want hot cold is not acceptable)

2) You need to boil it first which transforms it and then subsequent heating (after it cooled) is also a chiuv bishul (i.e. you are restoring the original bishul)

3) Heating water to Yad Soledes is chaiv because this transforms the water to a usable item for washing.

There are 3 main nafkah minas between the various approaches.

Firstly, according to the p’shat of r’chitzah we can answer the mystery of why the shiur for heating water in the Rambam is defined in terms of the amount you need to wash a small limb. The other two approaches are left with a tzorech iyun on these words.

Secondly at least the first time you go to heat the water there will be a difference how hot it has to be in order to produce a chiuv d’orysa. According to the Iglay Tal’s retraction p’shat it would have to be boiled. According to the first p’shat in Iglay Tal and the Magen Avraham p’shat you arechaiv at Yad Soledes.

Thirdly there will be a major nafkah minah in terms of bishul achar bishul by water. If you hold like the Iglya Tal’s retraction p’shat then only when the item cools to a point where most people would no longer drink it if they wanted a hot drink will there be a subsequent chiuv bishul for reheating. Whereas according to the Iglay Tal’s first p’shat and the Magen Avraham’s p’shat once it cools below Yad Soledes there will already be a new chiuv bishul for reheating back to Yad Soledes. (This is true even according to the poskim who hold Ain Bishul Achar Bishul by a davar Lach)

Mishnah Brurah (254:49)/ Shar Hatziun (254:46) -  He holds that the p’sak halacha doesn’t follow the p’shat of te Magen Avraham by r’chitzah but rather that heating te water is a chiuv bishul because it transforms it. He doesn’t distinguish between water and other liquids with regards to the issues of bishul b’tchilah and bishul achar bishul which indicates that he follows the p’shat of the Iglay Tal in his first p’shat not the retraction. 

We will see ahead that the above approaches will help us understand a very perplexing debate amongst the Achronim.!!!

(Oil)

Gemara (Shabbos 40b): The Gemara brings a machlokes whether the melacha of bishul applies to oil. The issue is whether any significant change takes place in the oil through heat. 

Shulchan Aruch (318:14): He poskins like the shitah that holds that oil does undergo a significant halachic change through heat. It stands to reason that the change is defined in the same terms as we saw above by water.

Non-Foods

We have defined what a significant change is by food items and by liquids. We now have to deal with defining a significant change by non-food items.
We saw above that most Rishonim define the change as “softening” a hard item. Some poskim understood from the Rambam that even hardening a soft item qualifies as well. The reason we are defning it in these terms is because “edibility” is not a factor. The only factor by which to measure and define the bishul is in the physical characteristics and composition of t material. 

We also explained that this category is only applicable by non food items according to most poskim. And according to all poskim this category only applies to items that normally need a heat of Yad Soledes Bo to effect the hardening or softening. An item that doesn’t require those levels of heat is not being “hardened” or “softened” by fire!!!

Kiruv Habishul (Accelerating the Cooking Process)


Hagasah (Stirring)

Gemara (Beitzah 34a)- The Gemara discusses a case where each person does a separate aspect of the cooking process in the normal order each is chaiv for bishul. This braisah is worth spending time to understand in its own right. However what is clear from here is that stirring a tavshil is a form of bishul d’orysa.

[It should follow from this Gemara that the chiuv hagasah should be dependent on whether the food is shayach to bishul or not. Therefore if a food is already Machel ben Drusoi it should be mutar to stir according to the Rashba, assur m’derabanan according to Tos. and the Rosh, and Chaiv according to the Rambam!!! See ahead]

Gemara (Shabbos 18b)- Here the Gemara is discussing a case of a cauldron with dye and wool in it. The Gemara concludes that stirring such a pot would be chaiv (for something) even if it was removed from the fire unless the pot was well sealed (reminder). 

Rambam (Hilchos Shabbos 9:4 , 3:11) – The Rambam brings down these Gemaras as halacha. What is interesting is that the Rambam never discusses the case of the pot off the fire like the Gemara in Shabbos 18b. Furthermore in 3:11 the Rambam indicates that not only “stirring” is assur but even putting the ladel in to take food out is also like stirring!!! (See ahead for more about this last detail)

Kesef Mishnah ibid 3:11 – He learns that since the issur of Hagasah is a form of bishul therefore any time there is a potential chiuv bishul still possible in the food then there is an issur to stir. As a result we say that the Rambam just means that if the food isn’t fully cooked then there is an issur to stir the food and if the food is fully cooked then it is mutar to stir the food. As far as the food being davkah on the fire it is unnecessary as long as the food in the pot is still Yad Soledes.

Lechem Mishnah (ibid) – He disagrees with the above pshat in the Rambam. He says that the entire basis for the issur hagasah when the pot is off the fire is the Gemara in Shabbos 18b by the wool and the dye. See Tosafos in the sugyah there who says that the stirring in that case is chaiv for the Melacha of Tzovaiyah. In Tzovaiyah it is assur to stir even if the pot is off the fire. In bishul there is no issur hagasah unless the pot is on the fire. If this is true then it would be interesting to note that according to the first pshat in the Rambam there would be a chiuv bishul for stirring a pot of food that is not yet fully cooked even when it is off the fire whereas according to this pshat that would be patur.

Stirring Fully Cooked Foods


Ran (Shabbos 6b in Dapei HaRif “Tanu Rebanan …until V’hashta”)/ Rashba (Comment to Shabos 18b “U’meha”)/ Magid Mishnah (Hilchos Shabbos 9:4): They understand the issur of stirring to be dependent upon whether the food is cooked or not. (Rashba-less than Machel Ben Drusoi, Rambam-less than fully cooked, Rov Rishonim- d’orysa less than M.B.D. derabanan less than fully cooked) 

Kol Bo (Siman 31 “V’kol Sh’bo B’chamin….until M’shum M’vashel, and also the section later “V’af al Pi …until Toldas M’vashel”)/ See Also Magen Avraham (318:42) and Beis Yosef (253:2) who understand the Kol Bo this way: He disagrees with all the other Rishonim and says that the issur of stirring depends more on where the pot is resting. If it is on the fire it is always assur to stir. If it is off the fire then it is mutar to stir if it is fully cooked.
Shar Hatziun (318:148): The Kol Bo is difficult to understand since we know that any time a food is fully cooked the Melacha of Bishul doesn’t apply to it anymore (Ain Bishul Achar Bishul). Why should the issur of stirring, which is merely a form of Bishul, be more stringent than cooking itself (i.e. placing a tavshil on the fire)? 

Rav Shlomo Zalman Auerbach (quoted in Orchos Shabbos Ch. 1 note 181): He explains that stirring completes the cooking process (see Rambam Hilchos Shabbos 21:13 and Beis Yosef 321:19 who quotes a Tshuvas HaRambam [Siman 305] on the subject). Therefore even if we say that we are no longer worried for more cooking through direct heat nevertheless the stirring of a fully cooked dish brings it to a level of completion that heat couldn’t. Rav Shlomo Zalman used this Rambam as a possible explanation for the Kol Bo. That is to say that even though the Rambam clearly isn’t choshesh for bishul in this case but the Kol Bo was.  

Shulchan Aruch (318:18): He poskins like the rov rishonim that it is assur to stir a food item that is uncooked even when it is off the fire. But if the food is fully cooked he holds it is mutar m’dorysa to stir it even if it is on the fire. There is one exception and that is a cauldron of dying wool. In such a case even if the wool is “fully dyed” nevertheless the stirring is assur m’dorysa. The question is how these Achronim understood the inferences in the Rambam that there is some kind of issur to stir a pot of food when it is on the fire (even fully cooked). 

Iglay Tal Ofeh 40 – He suggests that the Rambam means that there is an issur d’rabanan of Mechzi K’mevashel to stir since the pot is “directly over the fire”. We will learn more about this concept in the sugyah of chazorah. At  any rate he points out that from the lashon of the Magid Mishnah there is a possible reading that the Rambam would hold that actual stirring in such a case is assur m’derabanan whereas merely serving is mutar because it is less overt. When the Rambam says that it is assur to serve from the pot while on the fire it is referring to a pot of food that isn’t fully cooked

Mishnah Brurah (318:113): The ikar hadin follows the Rambam accdg. To Magid Mishnah and Kesef Mishnah. Therefore it is mutar to stir or serve from a pot of food that is fully cooked. The Mishnah Brurah holds that it is k’dai lhachmir for the Kol Bo and not to stir a fully cooked tavshil regardless of where it is.   

Adding Water to a Dry Chullent

Shmiras Shabbos Kehilchasah (Ch. 1:16): He permits taking water from an urn (kli rishon) and pouring it into the dry chullent. However one must be careful to pour the hot water in gently because if the water is poured in quickly there is a chashash of “stirring” (see above). (It goes without saying that one must be careful not to transgress any issur of chazorah in this situation see-Chazorah) [See the tikunim there to note 42 who modifies the basis of this heter]

Stirring Clear Liquids


Avnei Nezer (Siman 59:5)/ Rav Moshe Feinstein (Vol. 4:74 Bishul 14): He says that the issur of stirring doesn’t apply to a clear liquid even if it is not fully cooked (heated). The rationale is that by a clear liquid there is no doubt that the heat is evenly distributed throughout the pot. Stirring is therefore an insignificant act.  

Ketzos Hashulchan (Siman 124 Badei Hashulchan 10)/ Rav Shlomo Zalman Auerbach: They argue and say that the issur of stirring applies even to a clear liquid.

The Din of Stirring B’dieved


Biur Halacha (318:18): The din of stirring a tavshil b’dieved is as follows:

1) If the food was cooked less than the degree of Machel Ben Drusoi- This case would be assur b’dieved like any other bishul b’dieved.

2) If the food was cooked to the degree of Machel Ben Drusoi or more-In this case the food is mutar because many Rishonim hold there is no issur of bishul for cooking food more after Machel Ben Drusoi. Even according to those who hold it is an issur d’rabanan to cook food of thi skind more the Gra holds that a Maseh Shabbos (b’shogeg) on a d’rabanan is mutar b’dieved.
Removing Food From the Pot with a Ladel

Shulchan Aruch (318:18): We saw in the Rambam that whenever the issur d’orysa of stirring applies there is an issur d’rabanan even to remove food with a ladle since that act is like stirring. Therefore according to the Shulchan Aruch (as per the Magid Mishnah and the way he learned in Kesef Mishnah in the Rambam) it would be assur to remove uncooked food from a tavshil with a ladle even off the fire. If the tavshil is fully cooked it would be mutar to remove food from the tavshil even when it is still on the fire.

Mishnah Brurah (318:117)/ Shar Hatziun 318:137: Since Rov Rishonim disagree with the Kol Bo we can rely on them at the very least to serve from a fully cooked pot off the fire. We also must remember that serving from the pot is only an issur d’rebanan (see above) because it is like stirring, and therefore we can be more lenient. 
Placing a Cover on a Pot

Shulchan Aruch (254:4 as explained by Mishnah Brurah (254:23): He says that placing a cover on a pot of uncooked food is a form of accelerating the Bishul process according to everyone. 

Based on this a person should be careful not to take the pot covers off and put them back on while they are sitting on a blech (assuming the pot contains food that is not yet cooked)

Shmiras Shabbos K’hilchasah (Ch. 1:35 based on the Biur Halacha 318:4 “Shayach Bo”): This warning applies even to a case where you have a suffeik whether the food is fully cooked. 

*Based on this one should be extremely careful when checking the pot Friday night to remember that if in fact the chullent isn’t fully cooked when he opens the top it is assur to put the top back on. (This is especially practical considering that chullent has a lot of bones and items that require much more cooking than normal to reach a fully edible state)

The Din by Fully Cooked Foods

Rav Moshe Feinstein (Vol. 4:74 Bishul 10)/ Shmiras Shabbos Kehilchasa (Ch.1 Note 94) K’tzos Hashulchan 124 B.H 10): M’ikar Hadin it is mutar to place the cover on a pot of food that is fully cooked even when it is on the blech. However it is k’dai l’hachmir and not to do this while it is on the fire because there is a chashash that putting the cover on the pot serves a similar function to stirring (see above). Therefore the best way to put a cover back on a pot of fully cooked food is while it is off the blech. Furthermore, even when the pot is off the fire one should also be careful that the little droplets of water that form on the underside of the cover don’t fall back into the pot since you plan on putting the pot back on the fire.
Stoking the Coals

Ravid (Quoted in Magid Mishnah to Rambam Shabbos 12:1): If a person put a pot of uncooked food on a flame where it will take approximately 2 hours to cook but then stokes the coals so that the heat is more intense and now the food cooks in 1 hour he is chaiv for Bishul since he accelerated the Bishul process. (Note: stoking the coals is also a chiuv Mavir)

Hamadah (Placing an Item Near the Fire to Warm it Up)

There will be a presentation of the detailed laws of reheating previously cooked foods (both solids and liquids). Putting that topic aside there is still a general issue of warming foods that have never been cooked. We learned above that the bishul process starts at the temperature of Yad Soledes Bo. Based on this we said that it is assur to put an uncooked food in a place where it will reach Yad Soledes Bo and in contrast it is mutar to put even an uncooked food in a place near the fire where it will not reach Yad Soledes Bo. Let us now take a closer lok at the various details and applications of this concept.

Placing Uncooked Food Near the Fire

Gemara (Shabbos 40b)/ Shulchan Aruch 318:14: The Gemara in Shabbos 40b indicates that placing an uncooked food or liquid in a place where it will reach Yad Soledes Bo is a form of Bishul. This issur applies even to a case where you intend to remove the food from this place before it reaches Yad Soledes Bo. The Rabbis were worried that you will forget to remove it in time.

Moving Uncooked Food to a Hotter Place on the Blech

Based on the Ravid above: Based on his s’vara above it would be equally assur to move a pot with uncooked food to a hotter place (even on a blech) where it will cook faster then it would have.

Placing a Fully Cooked Solid Directly on the Fire

Shar Hatziun (318:46): He brings the Eliyah Rabbah who says that even though we normally say Ain Bishul Achar Bishul nevertheless that is referring to a “reheating” situation. If you actually put the item directly on the fire or in a Kli Rishon on the fire then we are choshesh for d’orysa bishul!!!!
Placing Wet Clothing Near the Fire

Mordechai (Shabbos 434)/ Shulchan Aruch (301:46): The Shulchan Aruch brings down the din of the Mordechai that you shouldn’t place wet clothing near the fire (or near a radiator) if there is a chance that the items could reach Yad Soledes Bo. The rationale for this is that the liquid absorbed in the clothing is going to be cooked as a result. In this case you want the liquid to evaporate so that you are left with a dry article of clothing. 

Rav Shlomo Zlaman Auerbach (Sefer Maor Shabbos Vol. 2 31:3)/ Minchas Yitzchak (Vol. 9:31): They extend this issur to placing frozen items near a heat source in order to thaw out. The ice melts into water and then evaporates leaving a dry piece of food. This is an exact parallel to the case of the Mordechai. However, assuming these items have no ice on the surface it is mutar to put them on top of a pot on the blech to thaw out. In such a case we aren’t worried for the bishul of the ice.

Reducing the Volume of the Contents in a Pot

Rebbe Akivah Eiger (Siman 318)/ Chazon Ish (Baba Kamma 14:12)/ Yabia Omer (Vol. 4 35:5): They point out that reducing the volume of the contents from a pot of uncooked liquids is also a form of accelerating the Bishul. 

Shmiras Shabbos Kehilchasa (1:Note 96): This din only applies to a case where the liquid was never heated up before. However if the liquid was heated up before and has just cooled down slightly then this issur doesn’t apply because we can apply the din of Ain Bishul Achar Bishul (see ahead).

Bishul Achar Bishul

Mishnah (Shabbos 145b): Any item that was fully cooked before Shabbos is mutar to put into a Kli Rishon off the fire on Shabbos. This Mishnah clearly seems to indicate that we say Ain Bishul Achar Bishul. 

Rashba (on Gemara ibid)/ Rambam (Hilchos Shabbos 9:3 as explained by the Magid Mishnah): They poskin that the halacha is like this Mishnah. Therefore according to him any substance that was once cooked is no longer susceptible to the Melacha of Bishul even if it cools off. It makes no difference if it is a liquid or a solid as long as it was once fully cooked.

This psak is somewhat difficult to understand based on a principle that we learned above. We said above that the basic premise of the Melacha of Bishul is causing an item to change through heat. By each substance we defined what is a significant change. By liquids we said that the definition of a significant change is merely heating them up. Based on that principle we can ask that certainly there must be a distinction between solids and liquids regarding Bishul Achar Bishul. We should say that any item that retains its change after cooling off doesn’t have Bishul Achar Bishul and by any item that doesn’t retain the change we should say that there is Bishul Achar Bishul. In fact there are other approaches in the Rishonim that discuss this question in great detail.


Davar Yavesh (Solids)

Rosh (Chapter 3:Siman 11)/ Rashi (to the sugyah in Shabbos 34a “M’shechashecha”): The Rosh points out a seeming contradiction to the Mishnah on 145b. He brings down the opinion of Rashi from the Gemara in 34a. There the Gemara says that it is assur mederabanan to insulate a hot food item in a “Davar Sheaino Mosif Hevel” on Shabbos. The Rishonim discuss the rationale for this issur. Rashi says that the reason is because when you see that your food is cooling down you might come to put it back on the fire and heat it up again before insulating it. Putting the pot on the fire to heat it up again would be Bishul even if the item were fully coked before Shabbos. From Rashi it seems clear that we hold that there is Bishul Achar Bishul.

The Rosh answers for the sake of Rashi that there must be a distinction between solids and liquids regarding this halacha. By solids we say Ain Bishul Achar Bishul since they retain the changes of the original Bishul. However by liquids we say that there is Bishul Achar Bishul since they don’t retain the changes of the original Bishul.

Shulchan Aruch (318:4): He poskins like Rashi. Therefore any solid that was fully cooked is mutar to reheat even if it cools off to below Yad Soledes Bo. 

Putting a Davar Yavesh Directly Back on the Fire or Blech

Biur Halacha (318:4 Yesh Bo): He says that the entire discussion of Bishul Achar Bishul is only referring to putting a fully cooked item back to a place where it can reach Yad Soledes Bo but not putting it directly on the fire or on the blech. It is always assur to put an item on an open fire or directly on a blech on Shabbos even if it is fully cooked since it is Mechzi Kemevasheil (looks like cooking). The only exception to this rule is returning a fully cooked item to a blech if it was on there before Shabbos. (We will learn ahead that there may be another exception but it is out of the scope right now.

Davar Lach (Liquids)

Shulchan Aruch (318:4): He poskins like Rashi (as per the Rosh) and therefore any liquid that was fully cooked is assur to reheat if it cools down to below Yad Soledes Bo. 

Rema (318:15): He says that the custom is to hold Ain Bishul Achar Bishul by liquids as long as they haven’t cooled down entirely to room temperature. This is difficult to understand. If the Rema holds like Rashi then as soon as the liquid cools below Yad Soledes there is Bishul Achar Bishul. If he holds like the Rashba then even if the liquid cools to room temperature there is no more issur Bishul!


The Achronim argue as to what the Rema means.

Magen Avraham (253:37)/ Pri Megadim (ibid)/ Shulchan Aruch Harav (253:25): They say that essentially the Rema holds like Rashi. However he argues as to when the change caused by the original Bishul is considered irrelevant. The Shulchan Aruch says that once a liquid goes below Yad Soledes Bo then the original change from the first Bishul is gone. The Rema says that only when it reaches room temperature are the original effects of the first Bishul gone. This understanding is somewhat substantiated in Shar Hatziun (257:29)

Chazon Ish (Orach Chaim Siman 37:13): He disagrees and says that really the Rema poskins like the Rashba that there is no Bishul Achar Bishul even with liquids. However the Rema said that since when you put a cooled down liquid in a place where it will once again reach Yad Soledes Bo it looks like cooking therefore it is assur as a chumrah.
Rav Moshe Feinstein (Orach Chaim Vol 4:74 Bishul 5): He also understood that the Rema followed the Rashba. (Based on this he permits putting ketchup on a piece of meat that was taken froma  kli rishon – see ahead in the dinim of kli sheni for a greater appreciation of this p’sak) 

Rav Moshe Feinstein (Orach Chaim 4:74: Bishul 3): Although we said before that bringing a liquid to Yad Soledes Bo is considered a significant change to be chaiv for Bishul nevertheless there is a suffeik as to what exactly the temperature of Yad Soledes is. We saw above that the poskim gave temperatures that range from 41-45 degrees Celsius. Rav Moshe qualifies that the above mentioned numbers are the temperatures at which we have to already assume an item is Yad Soledes lechumrah. However we are not positive that it is Yad Soledes until it reaches 71.1 degrees Celcius. 

The significance of this higher shiur is seen when dealing with reheating liquids. The only heter the Rema (and Shulchan Aruch) are giving to reheat a liquid that has not lost its’ original heat is if it was fully cooked at some point. Therefore in order to be sure that we are not transgressing a d’orysa Bishul we have to be sure that the liquid we want to reheat once was at the temperature of 71.1 degrees Celcius at least.
Heating Liquids From “Yad Soledes Bo” to the Boiling Point

Shvisas Shabbos (Quoting a Ran in Shabbos)/ Tehilah Ledavid (318:17): They contend that foods that are edible raw and water etc. should be viewed as similar to “Machel ben Drusoi”. If so then according to the Rambam (and S.A.) it would be assur to bring these items from Yad Soledes to a hotter temperature. This is also the approach of Rav Vosner and Dayan Weiss in their Tshuvos.

Shulchan Aruch Harav (318:9)/ Shvisas Shabbos (P’sichah L’maleches Bishul 18)/ Rav Moshe Feinstein (Vol. 4 : 74 Bishul #1): They all hold that it is mutar to heat water beyond Yad Soledes. They all support this din by saying that there is no significant change or improvement in the water as a result of this extra heating. Rav Moshe’s rationale is that although one may claim that there is improvement taking place in the water in reality the halacha probably views that as a detrimental change. 

Lemaseh: It is assur k’dai l’hachmir not to heat water from Yad Soledes to boiling but one who is maikal has what to rely on. 

The Opinion of Rabbeinu Yeruchem

Rabbeinu Yeruchem (Chelek 3 N’siv 12) – He has a very unique opinion with regards to Bishul Achar Bishul. It is clear that he follows the Rosh and his camp that there is Bishul Achar Bishul by a liquid. However he disagrees with the definition of the “subsequent” bishul. Whereas the Rosh and Rashi understood that merely reheating the liquid is the chiuv bishul the second time around the Rabbeinu Yeruchem holds that mere heating isn’t enough you need an actual physical change. Therefore the liquid has to be miztamek v’yafeh lo in order to be chaiv for bishul achar bishul. The Achronim debate what the exact intent of the Rabbeinu Yeruchem is but the Rema clearly understood the Rabbeinu yeruchem as explained above.

Rema 318:4 – Here he brings the Rabbein Yeruchem and the intent is clearly that he wants to be meikal that there is no bishul achar bishul unless there is mitztamek v’yafeh lo. Therefore if there is a tavshil that will be mitztamek v’ra lo it is mutar according to the Rema to reheat it based on this Rabbeinu Yeruchem.

Bach 318:4 – We saw the Bach above but here is the context of the discussion he was presenting. His intent was to say the following. By a davar lach (liquids) the shinui through fire is that it is now hot as opposed to cold. We don’t need any particular physical change. As a result if a davar lach was once “cooked” and now cools down merely reheaing it is no lees significant than its original cooking and therefore is chaiv. 

Mishnah Brurah 318:25 – He poskins like the Bach and the Gra that since we hold that by a davar lach the chiuv bishul is just for the heating and not for a particular physical change in the item therefore regardless of whether the food is mitztamek v’ra lo or yafeh lo it is still being reheated and this is its bishul. 

Defining a Liquid in This Halacha

The chazal didn’t give a clear rule regarding exactly where to draw the line of defining a substance as a solid or liquid regarding this halacha. It is clear that a substance that an easily pourable liquid is called a “Davar Lach” and a substance that is one solid mass is called a “Davar Yaveish”.

Thick Liquids

Rav Eliyashiv (quoted in Maor Hashabbos Siman 6 Note 17): He consideres a thick semi-pourable substance like ketchup a Davar Yavesh. 

Rav Moshe Feinstein (Orach Chaim 4 Res 74:5): He disagrees and says that thick semi-pourable liquids like ketchup are considered a Davar Lach. 

*This machlokes amplifies the difficulty of defining clear guidelines for davar Lach and Davar Yavesh with regards to this halacha. Also many poskim claim that if the davar lach has already been cooked to the point where it has turned dry and hard then it loses its status as a davar lach and becomes a davar yavesh.
Mixtures of Solids and Liquids

Graz (Siddur Hagraz)/ Rav Eliyashiv (quoted in Maor Hashabbos Vol. 2 Siman 6): They hold that even a mixture that is a majority solid and a minority liquid is assur to put in a place that will reach Yad Soledes Bo (if it has cooled). They contend that there is no real significance to this mixture (unlike other realms of halacha) because after all is said and done the liquid contenets are being recooked.

Rav Moshe Feinstein (Orach Chaim Vol. 4:74 Bishul 7): He brings a stirah in Pri Megadim whether we can in fact rely on the majority with regards to this halacha. The Pri Megadim would seemingly be saying that you define a mixture as a lach or a yavesh based on the Rov (i.e. that which is clearly the main and ikar element). He is matir to put a mixture of solid and liquid (where the solid is the clear ikar)  in a place that it will be recooked provided that it is a shas hadchak gadol.

Rav Shlomo Zalman Auerbach (quoted in Maor Hashabbos Vol. 1 Michtavim 1-2): Even though the consensus of the poskim is to be chosheish for Bishul even by a minority of liquid nevertheless he makes a distinction between whether the liquid is a separate entity in the tavshil or it is merely a small amount sticking to the side of a piece of chicken. If there is so little liquid that it is just stuck to the side of the solid but not a separate entity then we say that the entire tavshil is a solid and there is Ain Bishul Achar Bishul..


Congealed Solids

Magen Avraham (318:31, 40)/ See the Machtzis Hashekel on these M.A.’s: He says that by an “Enpinada” (pie fille with meat and fat) and by salt (or sugar) the halacha is to treat it like a solid even though it will liquefy after heating up. Apparently the rationale would be that since the congealed fat is considered a useful food item on its own and it melts some time after it begins to heat up therefore we view it in terms of when you put it down to heat up. (i.e. as a solid). There is basis for this shitah in Rishonim as the M.A and the Machtzis Hashekel point out. 

L’vush (318:16): He disagrees with the Magen Avraham and says that we look at the item based on what it will be like in the end. Since in the end it will liquefy therefore it is considered a liquid and there is an issur to put it in a place where it will liquefy.

Rebbi Akiva Eiger (318: on the Magen Avraham 31): Although he agrees with the Magen Avraham as the ikar hadin, nevertheless he brings from the Mordechai and the Aigur (Rishonim) who both held that salt and sugar  (if they have been previously cooked) should be viewed as liquids “l’chumrah”. The rationale is that we view them as liquids since in the end they will dissolve in the liquid you put them into (like we saw in the L’vush above

Mishnah Brurah (318:100, and 71)/ Shar Hatziun (318:95): By the case of the enpinada he only brings the opinion of the Magen avraham. However by salt and sugar he brings the Magen Avraham as the ikar hadin and notes that the Rebbe Akiva Eiger says that it is k’dai l’hachmir for the Aigur and Mordechai. 

[Since the L’vush took the s’vara of the aigur and the Mordechai even to apply to enpinada one could ask why the Mishnah Brurah makes no mention of the opposing opinion by enpinada. It is possible that the Mishnah Brurah himself saw a difference in the m’tzius of the cases. By salt and sugar they dissolve even before fully heated and there is more of a reason to view them as a liquid whereas the congealed fat generally only melts after it is fully heated in which case there is more of a reason to view it as a solid]

Background about Salt 

Gemara: The Gemara in Shabbos 42b says that salt is different than other foods. One opinion is that it is so heat resistant that it won’t cook even in a Kli Rishon that is off the fire. The second opinion is that salt is so heat sensitive that it is a Kalei Habishul and shouldn’t be put into a Kli Sheni.

Rif (Shabbos dapei Harif 20a)/ Rosh (Shabbos Perek Kirah Siman 17)/ Rambam (Hilchos Shabbos 22:6)/ They hold like the opinion in the Gemara that says it is mutar to put salt into a Kli Rishon off the fire.
Tosafos (Shabbos 42a “V’hainu”)/ Mordechai/ They hold that it is k’dai to be machmir for the opinion that salt is a Kalei Habishul. 

Shulchan Aruch (318:9): He poskins like the Rif, Rosh, and Rambam

Rema (ibid.): He brings the chumrah from Tosafos and the Mordechai

Mishnah Brurah (318:71): He brings down the Magen Avraham who says that the Gemara and Rishonim were all dealing with mined salt (rock form). However, cooked salt would be mutar m’ikar hadin (M.A.) but k’dai l’hachmir (R.A.E).  The same thing would apply to cooked sugar (See Shar Hatziun 318:95) 

* It was discovered a number of years ago that the table salt in Israel (from the Dead Sea Region) doesn’t undergo any considerable cooking in its processing. This would give today’s table salt in Eretz Israel a din like the mined salt in the Gemara. If so then it is Kalei Habishul and an Ashkenazi wouldn’t put it even into a kli sheni. (Apparently the iodized table salt that is commonly found on the market in America does undergo a cooking process in which case only the chumrah of Rebbe Akiva Eiger would apply to it (for those who are choshesh for it) 

On the other hand the sugar on the market today is cooked and would therefore only be subject to the chumrah of Rebbe Akiva Eiger (for those who are choshesh for it) 

Putting Ketchup or Salt on a Piece of Hot Meat

Rav Moshe Feinstein (Orach Chaim 4 Res. 74:5): He points out that it is mutar to put ketchup onto a piece of meat that is still Yad Soledes Bo. The rationale is that even though meat that is Yad Soledes Bo is a Davar Gush (which has the status of a Kli Rishon and is capable of cooking- see ahead for a thorough analysis of the topic of Davar Gush) and ketchup is a Davar Lach (a controversial point in its own right) that was fully cooked (in the factory) but cooled off entirely, nevertheless since Davar Gush is a chumrah and Bishul Achar Bishul with a Davar Lach is also a chumrah (Rav Moshe learns that the Rema was really poskining like the Rambam and Rashba meikar hadin- see above) therefore we don’t need to keep this double chumrah. 

Based on this we can add that putting salt (at least salt from America that was cooked in its processing) on a  piece of meat would also be permitted from the same rationale.

Putting Instant Coffee (or other dissolving instant powders) Into a Kli Sheni

Shmiras Shabbos Kehilchasa (1:49): He holds that the instant powder drinks have the same status as the cooked salt and sugar. However, he holds that one should be choshesh for Rebbe Akiva Eiger even by such items. Based on this he says that one should avoid not only putting them into a Kli Rishon off the fire but even doing Irui Kli Rishon (since Irui is like Bishul) on to these instant powders€. However we can put them into a kli sheni without concern since they were cooked and don’t have the status of Kalei Habishul 

Rav Eliyashiv (quoted in Orchos Hashabbos (Ch. 1 Note 178): He says that you should only make these drinks in a Kli Shlishi. Firstly, there is a chashash that perhaps the heat drying of these powders after the cooking in the factory is like Afiyah and therefore there is a chashash of Bishul Achar Afiyah Sh’achar Bishul (see ahead for the basis for such a chashash). Secondly, there is a chashash that these powders are Kalei Habishul and to the extent that there is still more tikun that they can undergo this will happen even in a Kli Sheni. However by Kli Shlishi since there are poskim who matir outright here we don’t have to be machmir for these chashashos by the instant powders.

Bihsul Achar Afiyah sh’achar Bishul

Biur Halacha 318:5 “Yesh” – The Pri Megadim was matir all sorts of cases like this where the third act of tikun resembles the first, for example “bishul achar tzli sh’achar bishul”. His rationale is that ultimately since the food was once cooked at least no more cooking will change it. The Biur Halacha disagrees and says that the status of the food is determined by the most recent act of tikun done to it. Therefore if a food was cooked and then baked on Erev Shabbos, according to the Pri Megadim you could now subject it either to bishul or afiyah on Shabbos. Whereas according to the Biur Halacha you could subject it to more afiyah but not more bishul.  

Bishul Achar Tzli or Afiyah

Even though we saw above that according to all the Rishonim we say Ein Bishul Achar Bishul by a solid, nevertheless there are some scenarios where there may be a problem of subsequent cooking even by solids if it is a different form of cooking.

Raviah (quoted in Beis Yosef 318:5): He says that the rule of Ain Bishul Achar Bishul applies even when the second heating is a different form of cooking altogether. For example he holds that there is no Bishul after Tzli or vice versa, nor is there any Bishul Achar Afiyah or vice versa. The rationale is that once an item has been fully cooked through one form of cooking any subsequent changes that may come about through a different form of cooking are insignificant.
Rebbe Eliezer M’mitz (ibid): He disagrees and says that we hold that there is Bishul Achar Tzli or vice versa and there is also Bishul Achar Afiyah or vice versa. His rationale is that the rule of Ain Bishul Achar Bishul is predicated on the fact that you are using the same form of Bishul in both stages and therefore the change is insignificant. However any time that one of the forms of cooking involves water and the other form of cooking is with fire alone (i.e. Tzli or Afiyah) then we say that there is a significant change taking place and it is Bishul d’orysa.

Shulchan Aruch (318:5): He brings down the machmir opinion first and then the meikal opinion. This would seem to indicate that the ikar hadin is to be choshesh for bishul achar afiyah.


Rema (ibid.): He says that the custom is like the Trumas Hadeshen.
There is some discussion as to how to define the category of cooking called Tzli with regards to this halacha.

Biur Halacha (318:15 V’hu Yavaish): He points out that there is a blatantly obvious contradiction in the words of the Shulchan Aruch. On the one hand the S.A. said in 318:5 that we are machmir for Tzli Achar Bishul however here in 318:15 he says that you can put a cold Davar Yavaish that was fully cooked (Bishul-with liquid) and put it near the flame in a place where it will reach Yad Soledes Bo. Why is this not a problem of Tzli Achar Bishul?

Chazon Ish (Orach Chaim 37:14)/ Aruch Hashulchan (318:57): The only time there is a problem of Tzli Achar Bishul is when you put a cooked item in direct contact with the flames of a fire (i.e. on a spit or on a grill). In other words the fact that you put something in proximity to the fire and it will reach Yad Soledes Bo is not defined as “Tzli”.

Tzli Achar Afiyah

The Achronim argue as to what the din will be by Tzli Achar Afiyah or vice versa. This example involves to similar forms of heat (i.e. the use of heat alone no liquid). However they do have a fundamental difference in that one is directly exposed to the fire whereas the other is exposed to the heat of the walls of the oven that are directly exposed to the fire.

Magen Avraham (318:17): He says that Tzli Achar Afiyah or vice versa is mutar because Afiyah is essentially the same thing as Tzli (i.e. exposure to heat of fire without liquid medium)

Pri Megadim (318: Mishbetzos 7): He says that Tzli Achar Afiyah is a problem because the slight difference between the two types of cooking is sufficient to change a substance in a significant way. The implication is that only Tzli Achar Afiyah is a problem because it is a stronger form of heat exposure but vice versa wouldn’t be a problem. 

*The nafkah minah between the Magen Avraham and the Pri Megadim is whether or not you can put your challah or a piece of it (to make toast) in a place that has direct exposure to the heat of a fire (Tzli). According to the Magen Avraham it would be mutar since it would be considered an insignificant act. The Pri Megadim on the other hand would say that it is assur to do this on Shabbos because even making toast from challah is significant.

Tigun Achar Tigun (Tigun Achar Bishul and Bishul Achar Tigun)

With regards to frying the poskim discuss whether the rules of Ain Bishul Achar Bishul apply or not.

Mishnah Brurah (168:56): He brings down that with regards to the laws of Berachos there is a machlokes Achronim whether pan-frying (that is frying with a small amount of oil) classifies as Bishul or Tzli. 

Pri Megadim (318: M.Z. 7): He says that this suffeik is applicable in Hilchos Shabbos. 

Lemaseh: Therefore any item that was pan-fried would have to be treated with the chumras of both Bishul and Tzli. So if you have a pancake (fried in a thin layer of oil) on the one hand it would be assur to reheat it by putting it near a flame since that might be categorized as Tzli Achar Bishul. On the other hand it would also be assur to pour the contents of a Kli Rishon on to the pancake because that might be categorized as Bishul Achar Tzli.

It would be mutar to heat up the pancake by placing it in a pot or pan near the fire (assuming there is not a problem of chazorah) since the use of the pot or pan helps to simulate the original form of cooking. When you heat the item up the oil that is absorbed inside begins to ooze out and create the thin layer of oil that was originally present in the first cooking. Since you are utilizing the same form of cooking as was originally used there can be no reason to be machmir.

Another aitzah is to place these items at a distance from the flame (i.e. on top of a pot on the flame) this automatically transforms the entire act into one of merely warming not Tzli. This is based on the Chazon Ish and Aruch Hashulchan we saw above. 

Deep Frying (Tzliah Amukah)

Until now we have dealt with items that were pan-fried. Now we will deal with items that are deep-fried.

Shulchan Aruch Harav: He says outright that deep-frying classifies as Bishul.
Shmiras Shabbos Kehilchasa (1 note182): He concurs with the Shulchan Aruch Harav and says that he heard the same thing from Rav Shlomo Zalman Auerbach. However he notes the Pri Megadim was in doubt about this classification.  

Lemaseh: There is basis for viewing deep fried items as mevushal. As a result it would be mutar to reheat them in the form of Bishul (for example putting soup nuts into your soup even in a case where the soup has the din of a kli rishon – like if it is Yad Nichvais Bo and all the more so if it is just like a regular kli sheni)

On the other hand since the process of deep-frying is clearly Bishul it would be a problem to do any process to a deep fried item that would resemble Tzli since that would constitute Tzli Achar Bishul. One possible aitzah is to warm the item at a distance from the fire since that is not classified as Tzli as we saw above. In this case placing the items in a pot near the fire (assuming there is no problem of chazorah) would seemingly be a problem since what this would simulate is a form of suffeik Tzli suffeik Bishul (like pan-frying see above). However the Chazon Ish (Orach Chaim 37:14) says that this is also a sufficient aitzah since pan-roasting (i.e. roasting an item in a pot with its natural juices is classified essentially as Bishul regarding Hilchos Shabbos)

Keilim

We learned above that the principle of the Melacha of Bishul is causing a change in the properties of a substance by means of fire. We learned that fire and heat directly from fire (Yad Soledes) is Aish accdg. to the Torah without doubt. Cooking with the sun is mutar because it isn’t fire at all. Cooking with a Toldos Aish is a machlokes whether it is fire in the purest sense of the Torah’s definition or whether it is only a form of fire by realms of halacha where there is a specific drasha to include it. Shabbos is one of those areas because we have a passuk that says to include Toldos of the Avos Melachos. The rabbis forbid cooking with Toldos Chamah because it may lead to cooking with Toldos Aish. We saw that “Smoking” (cooking with the heat from smoke) is a suffeik bishul accdg. to many poskim. 

We saw above that we view a Kli Rishon (i.e. cooking raw food in a Kli Rishon off the fire) as Toldos Aish accdg. to most poskim although in practicality it won’t produce a chiuv chatos by most foods since they won’t even reach M’vushal Kol Tzarko in such a case. At this point we will explore in greater detail the detailed halachos regarding bishul in various keilim. 

A Kli Rishon on the Fire

Ran (Shabbos 42b): He adds that from the Gemara it is clear that a vessel on the fire is also considered like Aish itself. That is to say that what is cooking in a vessel that is sitting on the fire is viewed in halacha as if it is cooking directly on the fire. And furthermore anything that you add into a pot of food that is cooking on the fire is as if you put it directly on the fire itself.

Shar Hatziun (318:46): It is assur to put any food even if it is fully cooked into a Kli Rishon that is on the fire. He gives two possible reasons for why we are so machmir by a Kli Rishon that is on the fire.

a) If the item is fully cooked it is assur m’derabanan to put it in a Kli Rishon on the fire since it would be a transgression of the issur derabanan of Chazorah.

b) Normally by fully cooked solids we say that there is no Bishul after Bishul, however when it comes to putting it directly into a pot on the fire (or onto the fire itself) we say that there is Bishul after Bishul. According to this approach it would be a chashash d’orysa. (The S.H quotes an Eliyah Rabbah as the source for this chashash but many achronim struggled to find which Eliyah Rabbah he was referring to. The most legitimate attempt I found in the Achronim was that he is referring to the Eliyah Rabba’s presentation of the Kol Bo. That he holds that stirring is chaiv for bishul even by a fully cooked food if it is still on the fire. 

Putting Uncooked Food into a Kli Rishon Off the Fire

We already discussed the ramifications of putting a raw or uncooked food in a Kli Rishon off the fire. (See above on pages 8-10) 

Putting Fully Cooked Items Into a Kli Rishon Off the Fire

Shmiras Shabbos Kehilchasa (1:14): Based on the rules of “Ain Bishul Achar Bishul” it follows that for an Ashkenazic Jew it is mutar to put a fully cooked solid (even room temperature) or a cooked liquid (that hasn’t yet cooled to room temperature) into a kli rishon that has been taken off the fire.

*Keeping this in mind one should be very careful when serving soup because many times the droplets of soup in the ladel can cool in between servings. Obviously this is more of a problem for Sefardim than Ashkenazim but everyone should be aware of the issue.
Warming An Item Inside a Kli Rishon 

See above on pages 8-10 for an extensive discussion of wheter there is a g’zeiras hefsher by putting something into a kli rishon off the fire. L’maseh most Achronim are machmir not to do this. Therefore you can’t put a raw or uncooked food itme into a Kli Rishon (still Yad Soledes) off the fire even if you intend to remove this food out before it reaches Yad Soledes.

Irui Kli Rishon

Rashbam (Shabbos 42b): He says that Irui Kli Rishon is like a Kli Sheni. His rationale would seem to be that once the liquid leaves the walls of the Kli Rishon it already loses its halachic ability to cook. We will learn ahead that a Kli Sheni essentially doesn’t cook except for very specific cases.
Ri (ibid): He holds that Irui Kli Rishon is entirely like the Kli Rishon itself. This approach would seem to be saying that until the contents of the Kli Rishon actually reach the confines of the Kli Sheni they still retain their status as a Kli Rishon entirely as long as the stream of connection that goes back up to the Kli Rishon is still in tact.
Rabbeinu Tam (ibid): The Tosafos himself categorizes Irui Kli Rishon unlike either Kli Rishon or Kli Sheni.  It can’t be comparable to either since it has a certain element in which it differs from each. Due to this fact he holds that the Irui Kli Rishon certainly cooks but only “K’dei Klipah”.
Shulchan Aruch (318:10)/ Mishnah Brurah (318:74): They bring down the opinion of Rabbeinu Tam as the halacha lemaseh. Therefore Irui Kli Rishon is capable of cooking (and is therefore Toldos Ha’Aish) but it only cooks a “K’dei Klipah”. Based on this it is assur to pour from a Kli Rishon off the fire onto any food that is not fully cooked.
Irui with a Broken Stream

Mishnah Brurah (318:74): It is assur to do irui even with a broken stream but since there is a controversy whether irui through a broken stream is called irui so b’dieved the result is mutar to eat immediately.
Indirect Irui

Rema (Yoreh De’ah 92:7): He holds that the irui that reaches the food indirectly is still m’vasehl k’dai klipah
Rebbe Akivah Eiger (318:10)/ Issur V’Heter 31:1)/ Pri Megadim (Yoreh De’ah 95:18 S.D.): The majority opinion holds that irui kli rishon only cooks “k’dai klipah” the substance that it hits directly. Any item that the irui reached only through indirect means is mutar.

Irui Kli Rishon on to a Baby Bottle (or the like)

Shmiras Shabbos Kehilchasa (1:50): Based on the Rema (Yoreh De’ah 92:7) and the Shach (ibid:35) it is mutar to pour hot water from a kli rishon onto a bottle in order to heat up the ingredients inside. The rationale for this is because irui cooks “k’dai klipah”. The bottle in this case acts as the klipah and therefore the ingredients inside are not becoming cooked but just heated. This process can be repeated a number of times until the desired heat is achieved.
He offers another technique that is mutar to utilize in this situation. You may submerge a baby bottle in a kli rishon that has been removed from the fire as long as the volume of liquid in the bottle is greater than the volume of liquid in the kli rishon. (See ahead for a greater appreciation of this topic)

* It goes without saying that to submerge the bottle in a kli sheni is mutar unless one of the liquid ingredients is considered a definite kalei habishul. 

Irui of Hot Water into Cold Water or Vice Versa

(Hot to Cold)

Gemara (Shabbos 42a): The Gemara concludes after an exhaustive discussion that it is mutar to pour hot water (from a kli rishon) into cold water on Shabbos. 

This is difficult to understand considering that we have clearly established that Irui Kli Rishon cooks k’dei klipah!!!
Mishnah Brurah (318:78): The distinction is as follows. The reason Irui Kli Rishon cooks is because all of the Irui is concentrated at a certain food item. When you pour water from the kli rishon into a kli sheni it immediately mixes together and dissipates.

The Achronim argue as to what the rationale for this halacha is and there is a very fundamental nafkah minah.
Magen Avraham (318:35): He understands this halacha to be based on the s’vara of Tosafos who says that you go by majority. If the cold water is the majority then there is no issur, if the hot water is the majority then there is an issur. According to this approach you can only pour water (or other liquids) from a kli rishon in to a vessel of cold water if the cold water is the majority. 

Beis Meir (siman 318): He disagrees and says that there are some Rishonim who hold that the rationale here is that the moment the hot water merges with the cold it becomes like a kli sheni. This all happens before it “starts” to cook the cold water below. Therefore the hot water from the kli rishon is treated as water in a kli sheni with regards to its ability to cook the cold water in the bottom kli. According to this approach it is mutar to pour water from a kli rishon into a vessel of cold water even if the hot water is the majority. (After having said all this he concludes that even still we should be machmir for the shitah of Tosafos mentioned in the Magen Avraham above)
Mishnah Brurah (318:78): He poskins that you can only pour water from a kli rishon onto cold water if the cold water is the majority.
Biur Halacha (318:12 “V’hu”): Based on this p’sak he forbids making punch according to the following recipe: They would squeeze a number of lemons before Shabbos and mix in sugar and Arak. Then on Shabbos they would pour a large amount of water from a kli rishon on to the lemon mixture
Biur Halacha (318:11 “Aval Nosen”): If the water from the kli rishon has cooled below Yad Soledes then it is certainly mutar to pour it into a cold liquid (even though it may still be quite hot)
Mishnah Brurah (318:39): He says that this din that it is assur to pour from a kli rishon on to cold water (if the cold is the minority) even applies when the cold water was previously cooked. Based on this you can’t pour water from a kli rishon on to cooled tea essence. 
Shmiras Shabbos Kehilchasa (Ch. 1:46): Based on this din one should be careful whenever pouring from a kli rishon to make sure that the vessel he is pouring in to should be dry. (Whether you have to merely shake it out or properly dry it with a cloth is debatable)
Biur Halacha (318:12 “V’hu”): B’dieved we don’t assur the case of pouring from a kli rishon on to a cooled liquid because we can rely on the Rashab who holds that there is no Bishul Achar Bishul by a Davar Lach. 

 (Cold to Hot)

Mishnah/ Gemara (Shabbos 41-42): The Mishnah (according to some Amoraim) teaches that it is mutar to pour cold water into a kli rishon off the fire if you are just warming the water and not cooking it. The Gemara says that this only applies to pouring cold water into a kli sheni and not into a kli rishon. Furthermore even the heter to pour cold water into a kli sheni only applies to a kli sheni that is not being used for washing purposes (which people tend to pour much hotter water into  - see ahead).
Beis Yosef (318:11-12 in explaining the Rambam Hilchos Shabbos 22:5-6 and the Rif on the sugyah): They learn that there is always an issur to pour cold water into a kli rishon of any kind. If you will ask how we should learn the Mishnah there are other possible understandings suggested there.
Tosafos (as explained by the Bach 318:11)/ Tur (318:11-12): The only reason the Gemara said you can’t pour cold water into a kli rishon is because normally the liquids in the kli rishon are the majority against what you are pouring into it. Therefore we are worried that the resulting product will reach Yad Soledes. If however the cold water you are pouring in is the majority against what is in the kli rishon then we aren’t worried that the resulting product will be Yad Soledes and it is mutar.  

Shulchan Aruch (318:11-12): He poskins that it is always assur to pour cold water into a kli rishon of any kind. 
Rema (ibid): He follows the opinion of the Tur and says that you can pour cold water into a kli rishon as long as the result will be less than Yad Soledes. 

Mishnah Brurah (318:78): He follows the Rema’s p’sak but qualifies (based on Chayeh Adam) that a person should be careful in this situation to pour all the cold water into the kli rishon at once out of fear that if you pour slowly the hot water will cook the small amount being poured in at first.

Irui Kli Rishon from the Faucet

Rashi Shabos 40b “B’kli Sheni” -  They used to have pools of drawn Chamei T’veria. Rashi learns that these pools have a din of a kli rishon That’s why Rebbi told Reb Yitzchak to draw water from them into a kli in order to warm the bottle of oil inside it.

Pri Megadim 318 Eishel Avraham 33- The Pri Megadim explains that these pools retained a status of Kli Rishon even after they were drawn into separate pools since at the time of the drawing they were still connected to the original source on the fire. [Other poskim learn that Rashi only holds these pools are Kli Rishon if they are still connected to the original source of the Chamei T’veria]

Chazon Ish – Based on this Pri Megadim he was machmir in his own house to treat water drawn from the spout of a kumkum as still being a kli rishon. Some poskim also treat hot water from a faucet as Kli Rishon (l’chatchilah) for this same reason. 

Kli Sheni

Defining a Kli Sheni

Mishnah Brurah (318:87): A kli sheni is defined as any kli that has had the contents of a kli rishon (still Yad Soledes) put into it.
Mishnah (Shabbos 42a): The Mishnah says that although you can’t put spices or any other uncooked food into a Kli Rishon you can put spices into a Kli Sheni. 

Rashi (ibid): Rashi explains the reason is because a Kli Sheni can’t cook. 

Tosafos (Shabbos 40b): He accepts Rashi’s premise that a Kli Sheni is not able to cook. He then formulates a very fundamental question regarding the difference between a Kli Rishon and a Kli Sheni. The way the Mishnah is written is that a Kli Rishon can cook but a Kli Sheni can’t cook. This makes no sense. If the contents in the pot are Yad Soledes Bo then they can cook, and if the contents of the pot aren’t Yad Soledes Bo then they can’t cook. The whole halacha should be dependent purely on the temperature and not on what vessel it is in.

He answers that the sides of the pot of a Kli Rishon contain residual heat from the fire. This residual heat together with the heat in the food classify in the Torah’s definition of a koach bishul. The sides of a Kli Sheni on the other hand are room temperature. They absorb the heat from the contents that have just been poured into them and transfer it out of the food. Even though technically speaking there may be some moments while the Kli Sheni is Yad Soledes Bo nevertheless the Torah doesn’t classify this heat source as fire regarding bishul m’dorysa. 

Rashba – He also asks Tosafos’ kasha but instead of offering the same answer as Tosafos he changes the entire reading of the Gemara on 40b to fit the kasha. Therefore he concludes that when we say in the Gemara “Kli Rishon cooks” and Kli Sheni doesn’t cook” these are only descriptions of the norm not absolute realities. As a result if you would have the necessary conditions then a Li Sheni could cook. 

 The Din of Ambati

Gemara 42a – The Gemara seemingly concludes that it is assur to pour cold water into an Ambati (filled with hot water) but it is mutar to pour cold water into a sefel (filled with hot water) 

Tosafos (ibid “Ambati”) – He learns that Ambati in this Gemara is referring to a Kli Sheni and eventhough normally a Kli Sheni doesn’t cook, here since this Kli is used for washing (where people tend to heat the water much more before use then for eating) therefore the rabbis made a g’zeirah to treat it like a Kli Rishon. However a sefel eventhough it is also used for washing nevertheless since it is smaller it doesn’t have the same intensity of heat and the rabbis didn’t feel a need to forbid it. 

Tur 318:11 – He poskins that you can’t pour cold water even into a sefel. This is difficult to understand considering that the gemara seemingly concluded that sefel and Ambati don’t have the same din.

Beis Yosef 318:11 “U’mah Sh’kasav Rabbeinu”  - He offers two possible answers for the Tur. 

1) The Tur holds like Tosafos (Ambati is d’rabanan) but since we lack the expertise to differentiate between a sefel and an Ambati therefore we have to hold this din even by a sefel.

2) The Tur holds like the Rashba that a Kli Sheni if it is very hot does bishul d’orysa. The machlokes in the Gemara between the Amoraim was whether we should make a g’zeirah on a “sefel” which is a Li Shlishi so that people don’t come to do bishul in an “Ambati” which is a L iSheni (very hot). The conclusion was no we don’t make such a g’zeirah but in the end Kli Sheni that is very hot is m’vashel m’dorysa. The Tur wrote sefel here to mean Kli Sheni.

Shulchan Aruch 318:11 – He poskins like the Tosafos straight. Therefore it is assur m’derabanan to put cold water in an Ambati (large very hot washing kli) 

* Perhaps based on this we have a basis to be machmir by factory or industrial sized keilim (i.e. to treat the Kli Sheni like Kli Rishon l’chumrah. 

The Status of a Ladel

A ladel is a kli in a somewhat unique category. Generally we say that a kli sheni is not mevashel because the walls of the kli have no heat of their own and they assist the cooling process of what is inside. As a result the contents don’t have the intensity of heat needed to cook. It is possible that we say the same thing by a ladel. However since the method of drawing with a ladel involves submerging it into the kli rishon itself perhaps we say that the walls of the ladel have their own heat like the kli rishon itself and therefore the ladel has the ability to cook.

Tosafos (Avodah Zarah 33b “Kinsah”)/ Rosh (ibid. Siman 22)/ Taz (Yoreh De’ah 92:30): Tosafos is machmir to treat a ladel like a kli rishon if it was stuck into a pot on the fire and left inside until the water began to boil again. The Rosh holds that any time you draw water with a ladel from a very hot pot the ladel has a din of a kli rishon.
Mishnah Brurah (318:87 see also Taz 318:19): He says that a ladel should be treated as a kli rishon. If it was put into a pot off the fire then we treat it as a kli rishon l’chumrah. If it was put into a kli rishon on the fire and left in until the pot boils over again then it is a kli rishon vadai. The implication of this din in Mishnah Brurah is that you should never put any uncooked foods or cooled liquids into a ladel. 

The Bowl of Soup Served From the Ladel

Mishnah Brurah (ibid): The clear implication from this M.B. is that the bowl of soup you served from the ladel has a din of a kli sheni.
Exceptions to the Rule

(Dipping Bread in Your Soup)

Mishnah Brurah (318:45): He says that by the case of sipping the bread in your soup you can treat the ladel as a kli sheni and the bowl as a kli shlishi. The rationale for this seems to be that since there is a major machlokes Rishonim whether there is Bishul Achar Afiyah and treating the ladel like a kli rishon (in most cases) is a chumrah there is room to be maikal.
(Pouring From the Ladel on to Cooled Liquids)

Mishnah Brurah (253:84): Interestingly enough with regards to the irui from the ladel he poskins that it is mutar to pour on to a cooled liquid. The implication is that it would be assur to pour from a ladel on to uncooked foods. (Even still the fact that you can pour from a ladel on to cooled liquids seems inconsistent with the machmir approach he took above) The M.B. must mean that specifically with regards to pouring on to cooled liquids (where there are some shitos in Rishonim who say there is no Bishul Achar Bishul at all) we don’t have to take on the chumrah of treating the ladle like a kli rishon. (According to this rationale there wouldn’t be a heter to pour from the ladel on to cooled liquids if you submerged it in a kli rishon on the fire until it boiled over again)
Exceptions to the Leniency of Kli Sheni 

Even though the basic halacha is that a Kli Sheni is not Toldos Ha’Aish nevertheless there are certain exceptions to this rule. Sometimes we say that a Kli Sheni is able to cook m’dorysa and other times mederabanan. Ahead we will explore the various exceptions to the rule. As a general introduction we will mention that there are 4 basic exceptions to the category of Kli Sheni.

a) Kalei Habishul

b) Davar Gush

c) Yad Nichveis Bo

d) Mechzi K’mevashel
We will now explore each of these leniencies in order to develop clear guidelines as to how to apply them

Kalei Habishul

The Principle of Kalei Habishul

Mishnah (Shabbos 145b): The Mishnah states that it is assur to pour hot water from a Kli Sheni on to Meliyach Hayashein and Kuliyas Ha’aspaniyah. (We can infer that all the more so it would be assur to put these items into a Kli Sheni itself)

(Rov Rishonim hold that the Mishnah is referring to pouring from Kli Sheni. The Rashbam learns that it is talking about pouring from a Kli Rishon. This will be developed in greater detail later.)
Rashi (ibid): He defines Meliyach Hayashein as aged salted fish. He also defines Kuliyas Ha’aspaniyah as a fish called “tunina” 

Rashi in Sefer Hapardes: He adds that Meliyach Hayashein is referring to very salty meat of any kind.
Rambam (Hilchos Shabbos 9:2): He says that Kuliyas is referring to any soft thin fish. However this halacha is inclusive of any thin soft heat sensitive type of substance. 
Rashi (ibid): The reason these items were singled out by the Mishnah is because they are very heat sensitive and can reach a state of fully cooked with mere Irui Kli Sheni alone.

Gemara (Shabbos 39a): Even though a Kli Sheni itself can’t cook even if the contents are Yad Soledes Bo, nevertheless certain types of substances can be fully cooked in a Kli Sheni. The Gemara indicates that there is a chiuv d’orysa of bishul for cooking kalei habishul in a kli sheni. 

Examples of Kalei Habishul

(Bread)

Sefer Yeraim (Siman 274): Based on the Gemara in Shabbos 42b he says that salt is also considered an item that will cook in a Kli Sheni. (We will learn ahead that the salt he was referring to is salt that hasn’t been cooked). Salt wasn’t mentioned in the Mishneh on 145b and yet the Gemara holds without any reservation that salt is also in this category. From this understanding he infers that bread would also be considered Kalei Habishul. (Bread is a substance that has already been baked but nevertheless the Yeraim holds that there is Bishul after Afiyah. We will deal with this topic in greater detail ahead)
Rema (318:5): He says that the minhag is to treat bread as Kalei Habishul. The contemporary poskim add that other bread like substances are also included in this category.
(Eggs)


Ran: The Ran says that eggs are Kalei Habishul.

(Salt)

We saw above that uncooked salt (mined or Dead Sea) is considered Kalei Habishul according to one opinion in the Gemara and the Rema says to be choshesh for this opinion  l’chumrah. 

(Tea Leaves)

Mishnah Brurah (318:39): He adds that tealeaves are Kalei Habishul.

(Liquids)

Shulchan Aruch (318:13)/ Shulchan Aruch Harav (318:12,26): They hold that just like we saw that oil and water are clearly not Kalei Habishul, so to all other liquids are not Kalei Habishul.
Mishnah Brurah (318:39): Cooked milk (even if it is room temperature) is mutar to put into a Kli Sheni. Form this psak he implies that only because the milk was cooked is it mutar but an uncooked liquid would be assur to put into a Kli Sheni except for water and oil.
Lemaseh: Pasteurized milk is mutar according to everyone to put into a Kli Sheni as long as it is not Yad Nichveis Bo (see ahead). 


Applying the Halacha of Kalei Habishul

Magen Avraham (318:18)/ Mishnah Brurah (318:42): They hold that due to the fact that we are no longer experts enough to determine what is and what isn’t Kalei Habishul we have to say misuffeik that any food item that is not listed in the Gemara otherwise is possibly a Kalei Habishul. Therefore as strange as this may seem a Kli Sheni has the same din as a Kli Rishon for all intents and purposes. It is clear from the Gemara that water, olive oil, and ox meat (very tough) are not in the category of Kalei Habishul. 

Chazon Ish (52:19)/ Iglay Tal: They take a different approach and say that only the things that are clearly Kalei Habishul are included in this issur. This would include the examples in the Mishnah (Meliyach and Kuliyas), salt, bread, eggs, and probably tea leaves. Everything else would be mutar to put into a Kli Sheni.
(Putting a Slice of Lemon or Mint Leaves  in a Kli Sheni – Yad Soledes)

Based on what we said above these two cases would be examples of nafkah minas between the Mishnah Brurah and the Chazon Ish. Even the Chazon Ish would allow putting these items in to a kli shlishi (unless it is Yad Nichvais Bo – see ahead)


Kalei Habishul by Irui Kli Sheni

Mishnah Brurah (318:39)/ Chazon Ish (52:19): They hold that a person shouldn’t pour from a Kli Sheni on to tealeaves. From this psak it is clear that the issur of Kalei Habishul applies to Irui Kli Sheni. The true source for this is really from the Tosafos who learned that the Mishnah itself (Shabbos 145b) was talking about Irui Kli Sheni on to Kalei Habishul. This psak also indicates that by Irui Kli Sheni we have to be machmir to assume that Kalei Habishul includes all the items on the list above.  

K’tzos Hashulchan (124 B.S. 21): He disagrees and says that we only have to be 

machmir by Irui Kli Sheni on Meliyach and Kuliyas. 


Kalei Habishul by Kli Shlishi

Pri Megadim (318:35 Eishel Avraham)/ Mishnah Brurah (318:47): They hold that there is no chumrah of Kalei Habishul in a Kli Shlishi at all. 

Chazon Ish (52:19): He says that there is no basis for making a distinction in principle between a kli sheni or kli shlishi when they are both still Yad Soledes Bo. Therefore we are machmir for kalei habishul in a kli shlishi as well. However we are machmir in kli shlishi for the two Kalei Habishul that are in the Mishnah (Meliyach and Kuliyas). By all the other examples like bread, eggs, tealeaves, and salt (which are categorized as chashash kalei habishul) the poskim only prescribed to be choshesh within the realm of kli sheni not kli shlishi.

Putting a Tea Bag in a Kli Shlishi

Rav Moshe Feinstein (Orach Chaim Vol.4:74 Bishul 15): He follows the simple line of the Mishnah Brurah and therefore he is matir to put a teabag into a kli shlishi even if it is still Yad Soledes Bo. (If the water is Yad Nichvais Bo – see ahead).
Aruch Hashulchan (318:28)/ Shmiras Shabbos Kehilchasa (1:57)/ Orchos Shabbos (1: Note 107 basing his rationale on the Chazon Ish): The kulah of the Pri Megadim of kalei habishul in a kli shlishi is only by bread and things like bread which are somewhat sensitive to lighter forms of cooking. Tea leaves are specifically something that we find to be so sensitive to bishul that they even become fully prepared in a kli shlishi. The Pri Megadim never intended to be maikal in such a case.
Davar Gush

Magen Avraham (318:45)/ Mishnah Brurah (318:65): We said before that the contents of a Kli Sheni don’t cook. The reason Tosafos gave was that even if the contents of the Kli Sheni are presently Yad Soledes Bo nevertheless the walls of the Kli Sheni are cool and cause the contents to cool down rapidly. 

This rule fits the reality for most food items. However there are certain types of solids that don’t conform to the explanation of Tosafos. A dense solid like a piece of meat or a potato that is Yad Soledes Bo when placed into a Kli Sheni doesn’t cool off from the walls because it only touches on one of its four sides. This minimal attachment to the sides of the Kli Sheni allows it to retain its heat longer. 

Therefore a Davar Gush that is Yad Soledes Bo that is sitting in a Kli Sheni is treated like a Kli Rishon. As a result it would be assur to put foods on top of a Davar Gush that would be assur to put in a Kli Rishon off the fire. Of course this din only applies to a Davar Gush that is still Yad Soledes Bo. Based on this the Mishnah Brurah says it is assur to put spices on a Davar Gush. 


The source for this din is really in Yoreh Dayeh Siman 105.

Issur Veheter – Rabbeinu Yonah (36:7): He says that the rationale for this chumrah is as we explained that the Davar Gush is so firm and dense that it doesn’t touch the walls of the Kli Sheni. Therefore it retains its heat.

M’harshal (Brought in the Shach Yoreh De’ah 105:8): He explains the rationale slightly differently by saying that the Davar Gush retains its heat from within more than other foods regardless of its attachment to the sides of the Kli Sheni. 

As we saw above the Mishnah Brurah based on the Magen Avraham says that we should apply the concept of a Davar Gush not only to milk and meat (where the issue is one of absorption of tastes) but even to Shabbos (where the issue is one of change in the properties of a substance). Not all the poskim agree with this comparison.

Pri Megadim (Yore De’ah 94:14)/ Chavas Das (Yoreh De’ah 105:15)/ Beis Meir (Orach Chaim 318): They say that since the issues are different by Shabbos than they are by Kashrus therefore we shouldn’t apply this chumrah to Shabbos.
Lemaseh: We are machmir for a Davar Gush even on Shabbos like the Mishnah Brurah. It is important to note that according to all poskim the Davar Gush in the kli sheni still has at the very least the dinim of a kli sheni (by Kalei Habishul or Yad Nichvais). Some examples of a Davar Gush are pieces of meat, potato, an onion, or rice
Davar Gush in a Kli Shlishi

Mishnah Brurah (447:24)/ Pri Megadim/ Shmiras Shabbos Kehilchasa (1:58): It is cedai to be machmir for a Davar Gush even in a Kli Shlishi.

Davar Gush Together with Some Liquid 

Pischay Teshuvah (Yoreh De’ah 94:7): Even in Yoreh Dayeh where everyone holds by the chumrah of Davar Gush there is a qualification in the din. Since the main rationale is that the Davar Gush retains its heat due to the fact that it is dense and not closely attached to the sides of the pot, therefore if there is liquid also in the Kli Sheni together with the Davar Gush we say that the liquid cools off and as a result cools the Davar Gush off.
Putting a Davar Gush on top of a Cooled Liquid

Mishnah Brurah (318:78): Since the Davar Gush has the status of a kli rishon therefore to put it on top of something is comparable to Irui Kli Rishon. It follws that one should avoid putting a Davar Gush on to a Davar Lach that has cooled off (Sefardim–below Yad Soledes, Ashkenazim-room temperature)
Pickles Touching Hot Yerushalmi Kugel

Maor Hashabbos (Vol. 1 pg. 263): He brings a machlokes haposkim whether to be careful with regards to this issue. Rav Eliyashiv, Rav Vozner, and dayan Fisher all hold that one should be careful not to allow this to happen. Rav Shlomo Zalman Auerbach holds that you don’t have to be careful with regards to this issue. The basis to be lenient seems to be predicated on the fact that it is very questionable whether cooking pickles with heat is at all considered a constructive and significant act.
Yad Nichvais Bo

Chayeh Adam (20:4): He brings down that when the contents of the kli sheni are Yad Nichvais Bo (scalding) then there is bishul d’orysa. 

In his sefer Zivchai Tzedek he brings the source from the Rambam in Hilchos Masros 3:15 that a Kli Sheni that is very hot has the ability to cook. [We must keep in mind that there could easily be a chiluk between dinei Maser and bishul by Shabbos] He also brings a source from the Tur who says that a steaming hot bathtub (very large Kli Sheni) is able to cook m’dorysa. [We must remember that the Tur’s s’vara was rejected by the Beis Yosef and that Tosafos clearly doesn’t follow the line of thinking of the Tur as he holds the din of Ambati is only m’derabanan (see above by Ambati)]. Nevertheless, based on both of these sources the Chayeh Adam says that by all Kli Sheni where the water is very hot (Yad Nichvais) even if it is not large like Ambati we should be choshesh for d’orysa bishul. 

Mishnah Brurah (318:48): He brings down this Chayeh Adam. Therefore we certainly have to be careful not to put any uncooked food into a Kli Sheni that is Yad Nichveis Bo even if it is not Kalei Habishul.

Chazon Ish (52:19): Even though we keep this chumrah of the Chayeh Adam we only need to keep it in a kli sheni and not in a kli shlishi. [The seeming rationale is that we don’t have to be choshesh for Yad Nichvais if there are other tzirufim l’heter. 

Mechzi K’Mevashel

Tosafos (Shabbos 39a “Kol Sh’bo”): According to Tosafos’s own opinion that Irui Kli Rishon is like a Kli Rishon (which we poskin like – see above) we have a difficulty understanding the Mishnah on 145b that says you can do “hadacha” on to uncooked foods on Shabbos. According to Tosafos by definition the Mishnah must be read to mean that it is mutar to do Irui Kli Sheni on to uncooked foods. The question is why the Mishnah didn’t teach the bigger chiddush that it is mutar to do “shriah” (soaking of uncooked foods in a kli sheni because as we know a kli sheni doesn’t cook. He offers two solutions to this problem.

1) Even though m’dorysa it is mutar to put uncooked foods in a kli sheni nevertheless the rabbis decreed that it is assur because since the kli sheni is still Yad Soledes bo it looks like you are cooking “Mechzi K’mevashel”. Tosafos adds that this is not a contradiction to the Mishnah in Shabbos 42b that says that you can put spices in to a kli sheni because the rabbis never imposed their gezeirah on spices since it is clear that you are only adding them to the kli sheni to improve the taste of the contents inside.

2) The other possibility of why the Mishnah is referring only to Irui Kli Sheni is to teach the bigger chiddush in the saifa of the Mishnah dealing with Kalei Habishul. The Mishnah would read that by Kalei Habishul even Irui Kli Sheni is assur.
Magen Avraham (318:15)/ Mishnah Brurah (318:34): They both bring down the first answer of Tosafos (not to the exclusion of the second). Therefore there is a general issur d’rabanan to put uncooked foods into a kli sheni because of Mechzi K’mevashel
Irui Kli Sheni and Kli Shlishi

Mishnah Brurah (318:39, 47): He holds that we should be machmir for Irui Kli Sheni in suffeik kalei habishul. However by kli shlishi he relies on the Pri Megadim and says we can be maikal. It remains unclear what the Mishnah Brurah would hold by putting regular raw food into a Kli Shlishi.
Chazon Ish (52:19): He makes no differentiation between Kli Sheni and Irui Kli Sheni. Therefore it follows that any thing on the list mentioned in the poskim above as a suffeik kalei habishul would be assur to pour on from a kli sheni. Furthermore, there is no basis in principle for distinguishing between a kli sheni and a kli shlishi. However the minhag is to be more maikal with certain items in kli shlishi. (He doesn’t say specifically what items people are noheig to avoid putting in a kli shlishi but the implication is that it is less than the items on the list above. 

Making a Cup of Tea in a Kli Shlishi

Chazon Ish - Many say in the name of the Chazon Ish (assumedly based on the above source) that we should be machmir for cooking tea leaves in a Kli Shlishi 
Rav Moshe Feinstein (Orach Chaim Vol. 4:74 Bishul 15): He says that there is no known source to be machmir for bishul in a kli shlishi at all in Hilchos Shabbos. Therefore one can make a cup of tea in a kli shlishi regardless of temperature.
